Lazarus Spengler: a lay leader of the Reformation by Grimm, Harold John, 1901-
Harold J. Grimm

Lazanus SpengleR 
A Lay LeadeR op the Refonmation 
$15.00 
LAZARUS SPENGLER 
A Lay Leader of the Reformation 
By Harold J. Grimm 
Though scholars have, more frequently in re­
cent years, remarked upon the importance of 
the imperial cities of the Holy Roman Empire 
in the spread of the Reformation, some 
among them have pointed out the obvious 
fact that much more research might profit­
ably be directed toward increasing our 
knowledge of the lives and activities of those 
individuals who were responsible for their 
having gained this importance. 
In this full-length biography of one such 
figure — Lazarus Spengler, described by 
Camerarius, a leading scholar of the day, as 
"the initiator and executor of all important 
decisions relating to the Reformation in 
Nuremberg" — Professor Grimm provides 
abundant new insights into the complex polit­
ical maneuverings that took place among the 
City Council of Nuremberg (of which Speng­
ler was secretary from 1507 until his death in 
1534), the Empire, and the Vatican to keep 
the Reformation alive within the city-state. 
Trained for the legal profession, Spengler 
provides an excellent example of what was 
the educated layman's view of his times. De­
voted to the manifold duties of his office, 
which required that he participate in religious 
and cultural matters as well as in political, 
economic, and social affairs, Spengler 
nonetheless played a major role in the life of 
the city-state as a whole. Closely associated 
with its leaders, and making their concerns 
his own, he did not neglect the needs and 
interests of the citizenry as a whole, but saw 
that they were brought to the attention of the 
city's governors. 
Already a mature man of thirty-nine vears 
when he first met Martin Luther, Spengler 
quickly appropriated the fundamental doc­
trines of the Reformation, made them basic to 
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Prceface 
Historians have given considerable attention in recent years to the 
importance of cities in the spread of the Reformation and its influence 
on the development of urban institutions. Whereas numerous studies 
have opened new vistas in our look at the movement, much more 
research must be devoted to individual urban leaders before scholars 
can make valid generalizations concerning it. 
The career of Lazarus Spengler of Nuremberg, secretary of its city 
council, not only illustrates the complexity of the spread of the 
Reformation but also provides an excellent example of what an 
intelligent layman in an urban society in Germany considered the 
movement to be. Busy with the manifold responsibilities of his office 
that involved religious and cultural as well as political, economic, and 
social issues, he played an important role in the development of his 
community as a whole, associating with all its leaders. He was familiar 
with their chief concerns, made them his own, and helped embody 
them in appropriate institutions. Fully aware of the needs and interests 
of all the citizens, he did his best to meet them according to his 
conception of the responsibility of his government to serve the general 
welfare of the entire community. 
Already a mature, man, thirty-nine years of age, when he first met 
Martin Luther, he appropriated the fundamental doctrines of the 
Reformation in a surprisingly short period of time, made them basic to 
his decisions with respect to secular matters, and applied them in his 
relationship with others. An examination of his role as a lay leader of 
the Reformation gives us new insights into the many aspects of the 
movement, for one learns about it not only from the literature of the 
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reformers and the sermons of the preachers but also from the 
deliberations of the city council, the memorandums of its jurisconsults, 
and its vast correspondence. Present at its meetings and instrumental in 
preserving its records, Spengler had the knowledge as well as the 
diplomatic ability to influence persons in authority both at home and 
abroad. 
It is a pleasant task to acknowledge my indebtedness to the many 
persons who helped me produce this book. Work in the archives in 
Nuremberg was facilitated by the kindness of the officials shown my 
numerous graduate students and me far beyond the line of duty. I am 
particularly grateful to Fritz Schnelbogl, Otto Puchner, and Giinther 
Schuhmann of the Staatsarchiv Nurnberg; Werner Schultheiss and 
Gerhard Hirschmann of the Stadtarchiv Nurnberg; Ludwig Veit of the 
Germanisches Nationalmuseum Nurnberg; and Georg Luhr and 
Helene Burger of the Landeskirchliches Archiv Nurnberg. 
The following members of the faculty of the University of Erlangen-
Niirnberg have given me much friendly advice and assistance: Hans 
Liermann, Wilhelm Maurer, Gerhard Pfeiffer, Irmgard Hoss, Gerhard 
Miiller, and Gottfried Seebass. Gerhard Pfeiffer read the entire 
manuscript and gave me his acute comments and suggestions. The 
imperfections and errors that persist are my own. 
I have had considerable help from the officials at the Widener 
Library at Harvard, the Ohio State University Library, the Center for 
Reformation Research, and especially from Stanley J. Kahrl of the 
Center for Medieval and Renaissance Studies at the Ohio State 
University. I also am grateful to those of my former students who 
assisted me in my research, especially Phillip N. Bebb, Lawrence P. 
Buck, and Jonathan W. Zophy. Gratitude also is due Miss Margarete 
von Schubert and Mrs. Erika Dingier for making available to the 
Stadtarchiv Nurnberg materials relating to Spengler formerly in the 
possession of their father, Hans von Schubert. My thanks likewise are 
due Weldon A. Kefauver and Robert S. Demorest of the Ohio State 
University Press for guiding the process of publishing the book to a 
successful conclusion. I owe a heavy debt to my wife for her patience and 
help. 
Lozauus SpengLeR


chapter one 
SPENGLER'S FAMILY AND HIS CITY 
One can study the complexities of the Reformation in Germany to 
great advantage by examining the vicissitudes of the imperial city of 
Nuremberg during the decade and a half following the first appearance 
of Luther's doctrines within its walls.1 Foremost leader of the 
Reformation there was Lazarus Spengler (1479-1534), Ratsschreiber,2 
or secretary, of the city council, who helped steer Nuremberg through 
the turbulent waters of his day between the Scylla of Lutheranism and 
the Charybdis of loyalty to the empire to a political solution that 
persisted in its main features to the end of the city's existence as a free 
imperial city in 1806 and to a religious settlement that, in its main 
features, has continued to our own day. 
FAMILY BACKGROUND 
Spengler was able to play a significant role in the Reformation 
because of his broad cultural background, legal education and 
training, knowledge of business affairs, diplomatic experience and 
skill, understanding of human nature, and strong Protestant 
commitment. He had an opportunity to assert his leadership because of 
the unique nature of his position in the city government. As council 
secretary he supervised the secretarial work of that body; took part in its 
secret sessions and kept its records; carried on its official correspon­
dence; was its chief legal, political, and financial adviser; and served in 
a diplomatic capacity, often attending imperial diets, diets of cities, 
and meetings of princes in addition to corresponding with the city's 
diplomats on mission. 
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Serving in such capacities and having a good salary and perquisites 
that enabled him to devote all his time to his profession, Spengler 
could have a complete grasp of the city's politics, both internal and 
foreign. Although the patricians could rely upon the advice of their 
official jurisconsults in secular matters and on the city clergy in 
spiritual matters, neither of whom were permitted to attend meetings 
of the council, they ultimately looked to Spengler for advice to the 
extent that their critical decisions during the first decade of the 
Reformation bear the stamp of his character and leadership. 
Lazarus Spengler was born in 1479 in a house called "Zum 
Einhorn," next to the Ulmer family home "Zum Rosenbusch" in the 
Zisselgasse, today called Albrecht-Durer-Strasse. The house is number 
19.3 He was the ninth of twenty-one children (two were stillborn) of the 
council secretary Georg Spengler (1424-96) and Agnes Ulmer Spengler. 
The father came from a merchant family of Donauworth that had 
received a coat of arms from the emperor in addition to the title ehrbar, 
or "honorable," given to prominent families of the empire. He studied 
at a university, probably Ingolstadt, and became territorial secretary 
(Landschreiber) for Margrave Albert of Brandenburg at Ansbach. He 
later accepted the invitation of the Nuremberg City Council to become 
its chancellery secretary (Kanzleischreiber) and in 1475 was made 
council secretary (Ratsschreiber). He served the city until his death in 
1496, that is, about thirty years, concerning himself largely with 
internal affairs. Among the duties that he apparently enjoyed the most 
was serving as custodian of the City Council Library, one of the first of 
its kind in Germany. Founded in the 1370s, it had approximately four 
hundred volumes by 1500, including books on theological, legal, 
scientific, and humanist subjects.4 
Agnes, whom he married in 1468 when she was fourteen years of age, 
was the only daughter of Daniel Ulmer, a native of Ulm with whom 
Georg had served as secretary of the margrave of Brandenburg. After 
Georg's death in 1496, Agnes lived with Lazarus and his family until 
her death in 1505. Despite having a large family to care for, Lazarus's 
parents added to their considerable inheritance and passed this on to 
their children. This demonstration of family pride and loyalty Georg 
recorded in his account of the family's history (Geschlechtsbuch), to 
which Lazarus later added his account in which he explained why he 
had been unable to increase the family wealth, the symbol of success 
and public service in sixteenth-century Nuremberg. The death of his 
father while Lazarus was still a young man, he explained, placed upon 
him the responsibility of providing for his brothers and sisters, mother, 
and mother-in-law.5 
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Among Lazarus's brothers and sisters who lived to maturity were 
Martha (1476-1538) and Magdalena (1482-1536), who entered convents 
in 1492, Martha as a Dominican at Bamberg who later became a 
Lutheran, and Magdalena as a Cistercian near Nordlingen who 
remained a Catholic; Georg (1480-1529), who became a prominent 
merchant, active at the Fondaco dei Tedeschi, or German Merchant 
House, in Venice; Paulus (1490-1527), who lived in Nuremberg; 
Felicitas (1472-1523) and Ursula (b. 1489), who were married to citizens 
of Nuremberg; and Margaretha, who in 1503 was married to a 
nobleman, Georg von Hirnkofen, called Rennwart, son of a 
humanistically inclined citizen of Nuremberg and for a while a 
member of the city council. This marriage provided Lazarus with 
important contacts with the Franconian nobility. Felicitas's second 
marriage was with Sebald Buhler, who owned a manorial estate in the 
margravate of Brandenburg and who served the margrave as secretary. 
Georg's marriage to Juliana Tucher brought the Spenglers into 
relation with one of the most influential patrician families of 
Nuremberg. At the time of this marriage in 1516, the council admitted 
both Georg and Lazarus to the great council, the members of which 
were given the honorary designation of Genannte, or "Designated 
Men." 
CULTURAL ENVIRONMENT AND EDUCATION 
An ambitious and studious young Nuremberg lad like Lazarus 
Spengler might well have been inspired by such illustrious men as 
Hartmann Schedel (1440-1514), a city doctor and humanist who was 
the author of the popular World Chronicle and widely used Book of 
Songs; Conrad Celtis (1459-1508), who helped arouse an interest in 
classical literature and philosophy in Nuremberg and was crowned 
poet laureate by the emperor in the city; and Martin Behaim (1459­
1507), who went to Portugal as a merchant, took part in a voyage of 
discovery with Admiral Cam in 1484, was knighted by the king of 
Portugal, came to Nuremberg in 1491 where he completed his famous 
globe, and returned to Lisbon where he died in 1507. Persons with a 
sense of beauty admired and patronized the works of such artists 
as Adam Kraft (d. 1507), Michael Wolgemut (1434-1519), Veit Stoss 
(ca. 1447-1533), and Peter Vischer (1460-1529). 
Like Philip Melanchthon and other intelligent boys of his day, 
Lazarus began his professional studies at an early age. He went to the 
University of Leipzig to study jurisprudence when he was only fifteen. 
When his father died in 1496, Lazarus returned to Nuremberg to help 
support the family. The next year he entered the service of the secretary 
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of the municipal court as an apprentice. In this position he became 
acquainted with leading members of the city council, for the court 
secretary served in both the civil court, comprising eight members of 
the great council, two judges, and three or four doctors of law; and the 
criminal court, which was in the council and consisted of thirteen 
jurors. Both of these courts met in the city hall and were presided over 
by the city judge. 
In January 1501, Lazarus, now twenty-one, married sixteen-year-old 
Ursula, the only child of the deceased Hans Sulmeister. When 
Lazarus's mother died, four years later, the young couple moved into 
the family home. They took with them Ursula's mother, Margaretha, 
who caused Lazarus some problems and considerable expense, for he 
states in his testament that she "was unable to help with the housework 
and for many years was weak and bedfast." Lazarus and Ursula had 
nine children, four of whom died in infancy and only four of whom, all 
boys, were living when Lazarus made his first will and testament in 
1529. He provided them with a tutor and sent them to good schools. He 
sent the third son, Lazarus, to two universities, one of which was 
Wittenberg. None of the boys, however, was inclined to study. His 
namesake, on whom he had placed his greatest hopes, became a 
businessman and died in Latin America. 
Ursula died soon after the birth of Sebald in 1516. With no daughters 
to take care of the children, Lazarus leaned heavily on his sister-in-law 
Juliana Tucher Spengler. He willed a considerable part of his 
inheritance to her in gratitude for her assistance. 
In 1501, the year of Lazarus's marriage, the city council gave him the 
important position of secretary in the chancellery (Regierungskanzlei), 
where he previously had been in charge of the council's books 
(Ratsbucher), in which summaries of important council action were 
kept as a permanent record and carefully indexed for quick reference. 
In this position, Spengler became familiar with most of the council's 
business, both past and present. He now was given supervision of 
hundreds of other council books, among them the council minutes 
(Ratsverldsse); correspondence (Briefbucher); memorandums (Gutach­
ten), prepared by the council's jurisconsults and city preachers 
(Ratschlagbucher); a book of statutes (Satzungsbuch) containing new 
laws; and many boxes of other kinds of official documents. These 
sources delight historians today because of the efficient way in which 
they were, and still are, kept and the detailed information they 
contain.6 
On Easter Day 1507, Lazarus Spengler and Kaspar Schmutterherr 
were sworn in as council secretaries with equal salaries and 
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responsibilities and with six educated secretaries under them. It was in 
this important position in the city hall, which Lazarus held for life and 
which he and his father together held for more than half a century, that 
he attained a position of leadership at home and abroad. 
NUREMBERG IN 1500 
Nuremberg was an imperial city of an estimated 40,000 inhabitants 
within its walls and about 25,000 in its territory.7 It owed allegiance 
only to the emperor. It never was an episcopal city, for its bishop 
resided at Bamberg, a considerable distance away, so it was relatively 
easy for the city council to appropriate numerous functions usually 
reserved to the bishop, such as supervision of parishes and monasteries, 
election of clergymen, control of education, care of the poor, and 
regulation of morals. 
The city, which had grown up at the foot of the steep sandstone hill 
on which the emperor had built an imperial castle cared for by his 
burgrave, or castellan, was given its Great Charter by Emperor 
Frederick II in 1219. It was at first governed by a royal executive and 
city judge (Schultheiss) appointed by the emperor, and a city council. 
By 1313, when Emperor Henry VII issued the Great Privilege, the role 
of the royal executive had become subordinate to that of the city 
council of wealthy citizens. The council usually joined the emperor in 
curbing the power of the burgrave, whose authority in Nuremberg now 
was restricted to his castle and to representing the emperor as 
administrator of the imperial lands near the city. Emperor Sigismund, 
in 1422, gave the imperial part of the castle complex to the city to 
administer in the absence of the king and made Burgrave Frederick VI 
of Hohenzollern, the family that had held the burgravate since 1192, 
the first margrave and elector of Brandenburg. Because he also had the 
margravate in Franconia, Bayreuth, Kulmbach, Schwabach, Ansbach, 
and Erlangen, his successors began to play the role of territorial princes 
who, having Nuremberg in a vise as it were, for many years attempted 
to regain some of the rights given the city. In 1427 the city bought from 
Elector Frederick the burgrave's part of the castle with all rights, 
incomes, and perquisites in the city and the monasteries and villages 
surrounding it, and also acquired the imperial forest northeast of the 
city with its wood, charcoal furnaces, honey, and sandstone quarries. 
The emperor in 1424 showed his confidence in the strength and 
loyalty of Nuremberg by placing the imperial regalia, consisting of the 
imperial crown, the sword and ring of Charles the Great, thorns from 
the crown of Christ, a chip from the cross of Christ, the spear that had 
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pierced Christ's side, and other relics, in the city for safekeeping. 
Thereafter it became customary to choose the emperor at Frankfort am 
Main, crown him king at Aachen, and hold his first diet in 
Nuremberg.8 
In many ways, Nuremberg played a significant role as a territorial 
state by the beginning of the sixteenth century.9 The city council began 
to develop its authority outside the city walls with the acquisition of 
the imperial forest, originally under the jurisdiction of the burgrave. It 
appointed one of its citizens the chief forester; supervised the various 
courts, offices, and benefices there, and acquired castles by purchase or 
conquest; established its authority over the churches and monasteries; 
and treated the inhabitants of the territory as subjects rather than 
feudal vassals. It added greatly to its territory by joining Bavaria-
Munich in the Bavarian War of Succession (1503-7), also called 
Landshut War of Succession, after the death of Duke George of 
Bavaria-Landshut late in 1503. George had willed his duchy to his 
daughter Elizabeth, who was married to Rupert, a son of the elector of 
the Palatinate. This was contrary to contracts made among members of 
the Wittelsbach family with respect to Bavarian lands and deprived 
George's cousins, Dukes Albert and Wolfgang of Bavaria-Munich, of 
their rightful inheritance. Emperor Maximilian, who as feudal 
overlord supported Albert and Wolfgang, assured Nuremberg that it 
could keep all the conquests it made in the war. In this way, the city 
acquired the towns of Lauf, Altdorf, Grafenberg, Hersbruck, and 
Velden, the castles Reicheneck and Stierberg, and other less-important 
possessions. With imperial support, it consolidated its control of the 
entire territory in 1513 by creating a centralized, bureaucratic 
administrative system with all the important positions occupied by 
citizens of Nuremberg. The territory was divided into thirteen 
superintendencies (Pjlegedmter) and administered by superintendents 
(Pfleger). It placed at the head of these officers a territorial 
superintendency comprising four members of the council with both 
administrative and judicial powers. Although the development of the 
largest territorial state acquired by an imperial city provided 
Nuremberg with a relatively good cordon sanitaire, conflicts with the 
feudal nobility, the landgrave of Hesse, the margraves of Brandenburg, 
and various lawless elements that plundered the city's merchants 
continued throughout much of the sixteenth century. Lazarus Spengler 
played an important part in obtaining and maintaining this expanded 
territory by participating in diplomatic missions to imperial diets, 
diets of the Swabian League, and meetings of city representatives. 
The city council, which Spengler served to the end of his life, took its 
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peculiar form from the character and abilities of its citizens, its 
responses to the various problems it faced during its long history, and 
its imitation of the governments of other cities, notably that of Venice. 
As in the past, the aristocratic patricians remained firmly in control, 
despite the fact that the city artisans, like those in many other 
European cities, rebelled against them in 1348-49, demanding 
recognition of their corporate groups as guilds and a share of the 
government of the city. With the support of Emperor Charles IV, the 
patricians suppressed the rebellion and emerged stronger than ever. 
Conscious of the importance of the artisans in the city's economy, 
however, the patricians furthered their economic and social interests 
and gave eight of the crafts—butchers, bakers, leather workers, smiths, 
tailors, furriers, clothiers, and brewers—representation in the council. 
Because of their success over the years in serving the common welfare 
of all the city's inhabitants, the thirty-four patrician families of 
Spengler's time were accepted as the appropriate, though not divine-
right, leaders of the entire community with respect to all its interests, 
spiritual and secular. This community was held together by oath, a 
coniuratio, in which each individual freely recognized his obligations 
to the entire group, a society based on voluntary consent. This oath was 
repeated annually as a reminder of the mutual interdependence of the 
citizens and of their responsibilities as well as their rights. 
Set apart by their role of governing yet mingling with all other social 
groups in their city, the patricians made their contributions by means 
of governmental institutions well described by Christoph Scheurl 
(1481-1542), a doctor of civil and canon law who served his native city 
as jurisconsult but who, as a university-trained man, could not be a 
member of the city council.10 In a letter to Staupitz, he explains that the 
sovereign authority of the city rested in the council, really the small 
council, consisting of forty-two men, thirty-four of whom were 
patricians, and eight commoners, or representatives of the eight major 
crafts who seldom attended. Of the thirty-four patricians, eight were 
called designated elders (Alte Genannte) and twenty-six burgomasters 
{Burgermeister). Thirteen of the latter were also called jurors 
(Schoffen). In the course of time, thirteen were called senior 
burgomasters and thirteen junior burgomasters, one senior and one 
junior burgomaster serving as a governing team for a period of twenty-
eight days. Of the thirteen senior burgomasters, seven were called elders 
(Altere Heeren or septemviri) and met in secret daily to discuss the most 
important business at hand and submitted it to the rest of the council 
for action. These seven elders consitituted the heart of the government. 
Three of them were appointed captains-general (oberste Haupt­
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manner) with custody of the keys to the city gates, the imperial regalia, 
and the city's seals. Two of these three were named the chief treasurers 
(Losunger). The senior treasurer was looked upon as the most 
important official in the government. 
In Spengler's time, the great council consisted of approximately 
two hundred distinguished citizens, honored for life with this title by 
the small council. About a third of these were patricians, of whom 
eight were taken into the small council as distinguished elders. The 
great council ratified such matters as those pertaining to taxation, 
diplomacy, and war for which the small council wished broad popular 
support. The Genannte could serve as official notaries for private 
persons. All of them had access to the official inn (Herrentrinkstube) 
together with the families of patricians, big merchants, and noble 
guests, and all participated in a complicated system of electing 
members to the small council each year at Easter.11 They selected as 
electors one burgomaster and one juror who served with three senior 
distinguished elders chosen by the small council. These five electors 
voted for the members of the small council and chose the governing 
burgomasters and the thirteen jurors. The small council at its first 
session named the distinguished elders, appointed the city officials, 
and assigned the pairs of governing burgomasters to their respective 
periods of service. 
Legal matters were decided in the last instance by the small council. 
Penal cases were heard by the seven elders, who were at the same time 
jurors; and cases involving capital punishment were tried by the 
thirteen jurors, whose verdicts invariably followed the vote of the 
council in full session. There was a special "Court of Five" 
(Funfergericht), which applied the sumptuary laws and heard cases of 
slander and personal injury. Three council members, designated 
guardians of widows and orphans, divided legacies, executed 
testaments, and assigned guardians. A bailiff (PfUnder), selected from the 
great council, decided cases between domestic servants and employees, 
made certain that the streets were kept clean and that victuals were sold 
at just prices, and presided over a court including four councilmen, 
called Rugsherren, to try cases involving the crafts and even appointed 
the masters of the crafts. 
The city's civil court was separated from the council in 1497. It was 
composed of eight distinguished citizens elected by the council, two 
councilmen as assessors, and three or four doctors of the law to advise 
the court. It interrogated persons, interpreted the law, and passed 
judgment on matters involving fewer than thirty-two gulden. 
Important judgments could be appealed to the council and those 
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involving six hundred or more gulden to the Imperial Chamber Court 
(Reichskammergericht). The municipal judge executed the verdicts, 
was present during the torture of a person, and presided over cases 
involving capital punishment. The peasants court consisted of young 
members of the great council and younger sons of councilmen who 
were appointed to the court to gain legal experience, the number 
varying from time to time. It tried cases between citizens of Nuremberg 
and peasants in the city's territory. 
Six or seven jurisconsults, or "learned men," as they were also called, 
were full-time employees of the council whose duty it was to advise it 
on legal matters. So important were the consultants to the smooth 
running of the government that people considered them the social 
equals of the seven elders and the nobility, regardless of family or 
birth.12 Because most of them were doctors of canon law as well as of 
Roman law, their legal opinions, or memorandums (Ratschlage), were 
particularly significant in matters related to the Reformation. 
It was this government by conservative patricians that Lazarus 
Spengler served loyally and that his fellow citizens almost uniformly 
accepted as the divine arrangement by means of which order could be 
maintained in a society faced by great changes and growing restless­
ness. Because order was of utmost importance in late medieval urban 
society, the city council regulated every aspect of public and private life 
whether important or insignificant, whether such matters as peace and 
war or means for keeping dogs out of the churches or punishing boys 
for breaking windows in their schools, whether appointing pastors or 
regulating the dress of Nuremberg's citizens.13 Daily contacts of people 
of all social groups with the patricians tended to imbue them with 
those municipal ideals and virtues that played a part in the 
formulation of attitudes toward the Reformation. Because the faithful 
service of the patricians was appreciated, the annual election of the 
council was to a large degree a mere formality with virtually no adding 
or dropping of councilmen. 
Uppermost in the minds of those who inhabited imperial cities like 
Nuremberg was the conception of the community best expressed by the 
term corpus Christianum. This was a society in which every citizen 
lived for the group and the group for the citizen. In the microcosm of 
the city, the ideals of the macrocosm of Western Christendom as a 
whole prevailed. The governing body was in a real sense the 
representative of the community that was divinely instituted to serve 
both its temporal and spiritual needs. Men skilled in the practical 
affairs of the city provided the leadership, while men trained in law 
advised them in temporal matters and men trained in theology were 
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their advisers in spiritual matters. This concern for the general welfare 
was an inheritance from antiquity expressed by the phrase, salus 
publica suprema lex. It was revived in Western Europe in Carolingian 
times, embodied in feudal chivalry as the communis utilitas, and 
appropriated by the emerging cities.14 Although Luther, like most of 
his contemporaries, expressed his high regard for the common welfare, 
his emphasis upon the importance of the individual's justification by 
faith alone did much to cause a conflict in the political thinking of 
those who embraced his theology. 
The current conception of the corpus Christianum was in part 
responsible for the attitude of many townsmen toward the clergy. 
Many of them were foreigners appointed by ecclesiastical authorities 
outside the cities. They did not pay taxes, help provide for defense, or 
man the city's walls, yet they enjoyed all the advantages of the citizens 
and in addition had privileges and exemptions that help explain the 
growing feeling of resentment against them, especially when neglect of 
spiritual functions and, in many cases, immorality became notorious. 
As a consequence, Nuremberg's city council early in the fifteenth 
century began to demand reforms in monasteries and parishes within 
its territory, improvement of morals, a share in, if not outright control 
over, the selection of regular and secular clergy, administration of 
ecclesiastical properties and endowments, care of the poor, and 
supervision of education. 
That the citizens of Nuremberg were conscious of their right to 
control all their affairs for the general welfare as a right derived from 
the Holy Roman Empire is evinced in their attitude toward their city as 
imperial. This attitude, increasingly strong as the empire declined, was 
furthered in Nuremberg by the sight of the imperial castle within its 
own city walls, the frequent visits of the emperors, often accompanied 
by great pomp and ceremony, and the presence of the imperial regalia 
in the Church of the Hospital of the Holy Spirit in their midst. This 
attitude explains to a great degree the continued loyalty of Spengler 
and the city council to Emperor Charles V after the adoption of 
Lutheranism in 1525. 
Municipal ethics, which stressed those virtues without which the 
community could not exist harmoniously and which gave the citizens 
of Nuremberg a sense of security, coincided with Protestant ethics at 
numerous important points.15 The doctrine of the universal priest­
hood of believers minimized the sharp medieval distinction between 
clergy and laity and justified the strong emphasis upon a cooperative 
society. This was further strengthened by Luther's emphasis on the 
freedom of a Christian who because of God's love was compelled to 
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serve his neighbor in love, and by his ennobling every calling as a 
divine service to the entire community. 
Spengler and his fellow citizens also were strongly influenced by the 
inner spirituality of Christian mysticism, especially as it was preached 
by Johann Staupitz, general vicar of the Augustinian Eremites, and 
Wenzeslas Linck, his successor, to large audiences in Nuremberg from 
time to time. Their espousal of a simple, practical, strongly ethical 
Christianity appealed to the townsmen much more than the highly 
rational sermons of the scholastic preachers or the incredulous tales of 
saints often recounted for their edification. 
Popular among the educated citizens of Nuremberg and part of the 
cultural background of Spengler was Christian humanism. Many 
merchants and councilmen had come into contact with the movement 
while studying in Italian or German universities, serving in the courts 
of princes, or engaging in commercial activities in such cities as 
Venice, Milan, Basel, and Antwerp, to mention only a few cultural 
centers. The Christian humanists, like the mystics, stressed inner 
spirituality, encouraged the study of the Bible and the church fathers, 
and emphasized classical as well as Christian ethics. 
The great trading centers of Europe always have been great centers 
for the exchange of ideas and the encouragement of culture. During the 
first half of the sixteenth century, Nuremberg was first among the 
South German cities in the amount and extent of its trade. Its economic 
influence was apparent in the fact that approximately 230 of its 
merchants were doing business in Venice through the Fondaco dei 
Tedeschi, as compared with sixty-two from Augsburg and five from 
Strassburg.16 Twelve main highways reached out from Nuremberg like 
spokes from the hub of a wheel to all the major trading centers of 
Europe. There were Nuremberg merchants in trading posts from 
Amsterdam, Hamburg, and Liibeck in the north to Venice, Milan, and 
Genoa in the south, from Lisbon, Seville, and Lyons in the west to 
Cracow, Prague, and Buda in the east. Moreover, merchants from other 
cities and countries were given many privileges to attract them to 
Nuremberg. The exchange of ideas as well as of goods fostered a lively 
book trade and encouraged learning, particularly of a practical, 
scientific nature. 
Whereas the patricians and designated citizens and other wealthy 
citizens comprised approximately 6 to 8 percent of the entire 
population of Nuremberg, the craftsmen, middle-class merchants, and 
shopkeepers comprised the great majority, approximately 60 percent.17 
Because industry was diversified, this middle class was more stable than 
that of Augsburg, for example, with its predominance of textile 
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production. The craftsmen were generally satisfied with their nominal 
participation in the government of the city. Many of them possessed 
the rudiments of education, so they could read the many books and 
pamphlets coming from the presses and participate in discussions of 
the major issues of their day. 
Nuremberg also had its share of poor people who were unattached to 
land or guilds and were dependent for their living on occasional work, 
municipal charity, or begging. Among these were the gardeners and 
small farmers, who had at one time made respectable livings; 
inhabitants of the suburbs, who were in most respects a kind of second-
class citizenry; mercenary foot soldiers and free laborers, who 
comprised a colorful floating population; journeymen unable to 
become masters in their guilds; professional beggars and officially 
licensed poor people; and, at the bottom, the outcasts, members of the 
proscribed professions such as prostitutes and gravediggers. It is 
estimated that these propertyless people constituted about a third of the 
population of Nuremberg. By comparison, the poor of Augsburg at the 
same time comprised about half of its population.18 
Whereas there had been considerable mobility between social groups 
in Nuremberg in the fourteenth and fifteenth centuries, entrance into 
the patrician class was closed by the beginning of the sixteenth, as 
evinced in the Dance Statute of 1521, which listed the names of families 
permitted to dance in the City Hall. The families of Lazarus Spengler 
and Albrecht Diirer, for example, were not permitted to attend, and 
only one family was permitted to join the patrician class after this time. 
Movement between the middle and lower classes was almost 
exclusively downward. All classes still had a conception of their 
responsibilities for the common welfare, but the increasing gaps 
between the social groups and growing number of the lowest classes led 
to increasing conflicts of interest. 
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chapter two 
BROADENING INTERESTS AND CONCERNS 
Lazarus Spengler gained his position of leadership in Nuremberg not 
only by keeping the city council's books and associating with the 
councilmen but also by engaging in diplomatic missions, being active 
in the local intellectual and religious circles, and writing pamphlets. 
At an early age, he extended his interests beyond those of his father to 
include the broader currents of thought and action that were 
transforming the world in which Nuremberg was playing an 
important role. 
DIPLOMATIC EXPERIENCE 
Having become familiar with the city council's objectives, activities, 
and methods of governing, he prepared himself to play a part in 
charting its course for the future. Even before entering the chancellery, 
he had been sent to represent Nuremberg at meetings of the Swabian 
League, which the city had rejoined in 1500.1 Emperor Maximilian's 
ambitious foreign policy in Italy during his conflict with France tended 
to disrupt the trade upon which cities like Nuremberg flourished and 
at the same time weakened royal authority in Germany to the extent 
that the cities were compelled to provide their own security. For 
Nuremberg, this meant cooperation with other members of the 
Swabian League, either individually or as members of this body. Her 
main objectives were to protect her merchants on the highways and 
rivers, prevent absorption by the territorial princes surrounding her, 
work out legal and administrative problems not made definite at the 
time that she acquired the lands outside her walls, and retain the 
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support of the emperor, whose aims and ambitions often ran counter to 
her own. 
As early as 1505, Spengler attended a meeting of the Swabian League 
at Wiirzburg with Willibald Pirckheimer, Georg Holzschuher, Anton 
Tetzel, Dr. Ulrich Nadler, and Kaspar Niitzel, Nuremberg's official 
representative to the league. The purpose of the delegation was to make 
good Nuremberg's claims to the lands of the Upper Palatinate that the 
emperor had assured her would be hers because of her participation in 
the Bavarian War of Succession. After lengthy negotiations at various 
meetings, the city council gave Spengler the task of writing the official 
account of the war and the diplomatic negotiations involved, to be used 
in subsequent negotiations with the elector of the Palatinate.2 He 
performed his task so well that the council gave him an honorarium of 
two hundred florins for his efforts. Characteristic of his desire to use 
whenever possible peaceful methods to obtain objectives is the 
conclusion that he draws after having estimated the total cost of the 
war at more than 360,000 florins. He states that the council could have 
obtained the lands by purchase at a much lower cost and makes the 
interesting observations that it is easy to start a war but hard to stop it, 
for stopping it requires the consent of the enemy; and that before 
beginning such an undertaking, one should carefully and exactly 
weigh the costs.3 He and the council must have realized, however, that 
the broader question of territorial expansion was involved, for the 
elector would not have sold these lands to Nuremberg. 
Much more complicated were the relations of Nuremberg with the 
margrave of Brandenburg. While, in 1502, Elector Frederick of 
Brandenburg was trying to work out differences with the city, his son 
Casimir began his expansionist program with an attack on it. The 
attack was replused by the armed citizens of Nuremberg under their 
supreme commander, Ulman Stromer, with Willibald Pirckheimer 
leading the reserves. In 1507, Spengler prepared a document for the city 
council explaining Nuremberg's position with respect to the 
margrave's complaints concerning her fortifications, conflicting legal 
jurisdiction, and other points of conflict.4 These matters were discussed 
by the city's representatives at numerous diets and meetings, with 
Spengler usually in attendance. To prevent absorption of Nuremberg 
into the margrave's territorial state, the council found it necessary to 
appeal to both the Swabian League and the emperor. Although the diet 
of the league that met in Augsburg in 1507 supported the margrave and 
Maximilian was inclined to do likewise, Nuremberg profited by the 
emperor's military difficulties in Italy, which led him to appeal to the 
city for money. 
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When Spengler attended the diet of the Swabian League at Augsburg 
in 1511 with Kaspar Niitzel and Hieronymus Ebner, these two men 
permitted him to compose the delegation's reports to the city council 
over their signatures. The attempts made by these three men to obtain 
the protection of the league against the expansionist policy of the 
margrave proved sufficiently promising, with the result that Nurem­
burg decided to rejoin it in 1512, at the close of its twelve-year period of 
membership. Spengler joined Anton Tucher, Anton Tetzel, 
Hieronymus Ebner, and Kaspar Niitzel in a meeting with the 
representatives of the margrave in Nuremberg early in 1512, and was 
sent with Ebner and Niitzel to Wiirzburg to meet with both the 
margrave and the emperor. They had only partial success. 
Difficulties with the margrave were complicated by the depredations 
of the Franconian knights, who sought to further their interests by 
fighting both princes and cities. Despite this, the princes did not 
cooperate to establish order, and the emperor could do little more than 
ask the belligerents to cease fighting. Spengler repeatedly wrote 
statements summarizing for the council and its representatives at the 
diets of the Swabian League the complicated circumstances involved in 
the various feuds.5 At Augsburg in 1512, Pirckheimer, Niitzel, Groland 
and Spengler again met with the emperor and did their best to get from 
him a firm commitment to suppress the feuds and the robbery of 
Nuremberg merchants. Their failure was well expressed in their 
reports to Treasurers Tucher and Ebner, in which they stated that one 
could expect little at a court where "there is neither confidence nor 
faith, only [an interest in] money."6 
In all these negotiations, Spengler became well acquianted with 
politics, the characters of the negotiators, and the great amount of wire-
pulling going on in the negotiations. But he also established lifelong 
friendships with such able men as Hans von Schwarzenberg, chief 
steward of the bishop of Bamberg's court, and Georg Vogler, secretary 
of the margrave's court, men with whom he subsequently engaged in 
many weighty matters, especially of a religious nature. He also was 
drawn closer to the leading patricians of Nuremberg's city council, 
Hieronymus Ebner and Kaspar Niitzel, and to Willibald Pirckheimer. 
Even though the emperor seemed inclined to favor the princes, the 
representatives of Nuremberg compelled him to consider their needs 
and demands. When Margrave Casimir (1515-27) took the reins from 
his father in 1515, relations with Brandenburg-Ansbach had improved 
to such an extent that Nuremberg could turn its attention to new 
problems confronting her. In these, Spengler's experiences and 
contacts, especially his friendship with Georg Vogler, proved valuable. 
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Although he henceforth was sent on few diplomatic missions, his 
experiences as one of the city's representatives at important meetings 
and diets during his first decade of service prepared him for a leading 
role in the critical years ahead. 
Highly significant for Spengler's future development as a statesman 
was his participation in the imperial Diet of Augsburg in 1518, on 
which occasion Emperor Maximilian, a year before his death, 
attempted to have the seven electors of the empire agree to make his 
grandson Charles his successor, to gain support for a holy war against 
the Turks, and to wrestle with the many grievances (gravamina) of the 
estates that were aimed particularly at the papacy's legal and financial 
power and immorality among the clergy. It was Frederick the Wise, 
elector of Saxony and Luther's prince, who took the lead in refusing a 
tax for a crusade in which the pope would assume a leading role. 
Spengler made this trip to Augsburg with Kaspar Niitzel, Leonhard 
Groland, and Albrecht Durer, "and many a merry day did the three 
friends [Niitzel, Durer and Spengler] enjoy together." He participated 
in the deliberations and prepared and signed the expense account 
submitted to the city council, giving such details as the overnight stops 
on the way, the length of the stay at Augsburg (twenty-one days), and 
the cost of staying with "our innkeeper," which was three hundred 
gulden, or the equivalent of a high city official's annual salary.7 
Because this diet was concerned primarily with problems that 
ultimately led to the Reformation, Spengler became familiar with 
imperial and papal policies with respect to the general dissatisfaction 
present among the Germans that served as a background for Luther's 
break with Rome. Luther, who was called to Augsburg to recant 
certain of his religious views before Cardinal Cajetan, representative of 
the papal curia at the Diet of Augsburg, passed through Nuremberg on 
his way to and from Augsburg and was enthusiastically received by the 
intellectual circle to which Spengler belonged. 
That members of the city council were pleased with Spengler's work 
both at home and on diplomatic missions is evinced in a letter written 
to him by Kaspar Niitzel on 16 June 1518. In it he refers to a report that 
Spengler had prepared for the council and expresses his appreciation 
for his "diligently prepared information" and his "industry."8 
INTELLECTUAL CIRCLE 
If Spengler did not become interested in current intellectual and 
religious movements by the inspiration of his teachers in Nuremberg, 
by perusal of books in the municipal library supervised by his father, or 
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by his contacts with students and teachers at the University of Leipzig, 
there is no doubt that he was greatly stimulated along these lines on his 
diplomatic missions with Willibald Pirckheimer, his senior by nine 
years. The friendship between these two men begun on these missions 
continued for many years. 
The cultural life of Nuremberg naturally mirrored the practical 
interests of her citizens and was not influenced by a court patronized by 
a ruler or by a wealthy citizen who devoted his time and money to 
cultural pursuits.9 It is for this reason, among others, that humanism 
was not a force that greatly altered the lives of her citizens, although it 
was much appreciated by members of the intellectual circle.10 The city 
council indirectly encouraged humanist studies by giving honoraria to 
humanists like Conrad Celtis, furthering Latin education in its 
schools, and paying its jurisconsults good enough salaries to attract 
men who had studied law and humanism in Italy. But the citizens were 
more interested in such matters as historical chronicles, which stressed 
continuity with the past; works in mathematics, which aided them in 
their calculations and production of technical instruments; books on 
astronomy, which were necessary for developing tables used by seamen 
and, incidently, prognostications for the future; geographical treatises, 
maps, and globes of value to merchants everywhere; and in furthering 
the art of printing. 
One can measure Nuremberg's cultural interest and importance to a 
large degree by the number of printers and kinds of books they 
published.11 One of the most popular universal histories produced in 
Germany at the end of the fifteenth century was Hartmann Schedel's 
Book of Chronicles with its 1809 illustrations, mostly of German cities, 
made from woodcuts by Michael Wolgemut (1434-1519) and Wilhelm 
Pleydenwurff (d. 1494) and published by Anton Koberger (1445-1513) 
in 1493. Johann Schoner (1477-1547), one of Germany's best-known 
mathematicians and astronomers, published his first important work 
on cosmography and geography in 1515, in which he referred to the 
New World as "America" and which was followed by his many widely 
used maps and globes. One of his globes, made in 1523, traced 
Magellan's circumnavigation of the world. Copernicus's Revolution of 
Heavenly Bodies was published by Johann Petrejus (d. 1551) in 1543. 
Andreas Osiander, a leading preacher and reformer in Nuremberg, who 
was interested in astronomy, provided the preface for the book, in 
which he made it appear that Copernicus had written it to present a 
mere hypothesis. In 1484 the city council published its book on the 
city's legal "Reformation," a widely read and influential legal 
compilation, one of the first of its kind. As early as 1483 Koberger 
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published his beautifully illustrated German Bible in two volumes. In 
addition to Koberger, who at one time operated twenty-four presses, 
there were well-known printers such as Friedrich Creuszner, who 
published the Travels of Marco Polo in 1477; Peter Wagner, who 
published Brant's Ship of Fools in 1494; and Friedrich Peypus, who 
published numerous books by humanists and the first Nuremberg 
edition of Luther's New Testament in 1522. Among the booklovers 
who came to Nuremberg to buy books was Fernando Colon, son of 
Christopher Columbus, who was in the city in December 1521 and 
January 1522, when he added about three hundred volumes to his 
library. 
Because of the interest of its citizens in business and travel, 
Nuremberg became one of the best centers in Germany for the 
production of maps. In 1492 Erhard Etzlaub's map of Nuremberg's 
environment appeared, the oldest German political map, indicating 
definite political boundaries. Jorg Nottelein (d. 1567), musician and 
cartographer, produced numerous outstanding maps of Nuremberg 
and its territory for the city council, using exact measuring devices. He 
and other scholars also produced missals, chorales, and hymns for 
churches and schools as well as manuals on musical theory and on the 
construction of musical instruments. 
The city council encouraged the visual arts, not only for use in 
illustrating books and maps, although it and the citizens of Nuremberg 
continued to look upon most artists as mere artisans.12 Paintings, 
sculpture, woodcuts, copper engravings, and architecture flourished at 
the beginning of the sixteenth century to such an extent that one can 
speak of this period as Nuremberg's golden age of art. Her products 
were bought and appreciated by princes, churchmen, and cities 
throughout Europe. One need only mention Veit Stoss (ca. 1447-1533), 
the sculptor whose Angelic Greeting still adorns the interior of the 
church of Saint Lorenz in Nuremberg; Adam Kraft (ca. 1450-ca. 1509), 
whose immense stone tabernacle stands in the same parish church and 
whose large stone relief Christ's Burial, made for the Schreyer family, is 
on the outside wall of Saint Sebald's east choir; Peter Vischer (ca. 1460­
1529), whose monumental bronze shrine housing the remains of the 
city's patron saint, Sebald, is in the parish church bearing his name, 
and whose bronze sculpture, including the famous King Arthur, made 
for Maximilian's tomb, is in Innsbruck; Mathes Gebel (d. 1574), a 
medalist who provided medals for the great and the wealthy 
throughout Europe; and Albercht Diirer (1471-1528), one of the few 
creative German painters who emerged from the status of artisans to 
that of artists at this time. 
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Like his Nuremberg contemporaries, Diirer portrayed his 
environment naturally, a skill he had learned from his well-known 
teacher, Michael Wolgemuth. But he went beyond this to wrestle with 
wide-ranging interests that he discussed with Pirckheimer, Spengler, 
and other members of his circle, especially after his highly significant 
visits to Bologna and Venice, where he associated with great Italian 
painters and became interested not only in technical skill but in the 
nature of the world about him, beauty, and the artist as a creator. He 
discussed technical skill in his Instructions in Measuring with the 
Compass and the Ruler, based to a large extent on his studies of 
classical geometry, perspective, and architecture and published in 
German in 1525. His newly acquired understanding of perspective he 
presented in his Four Books on Human Proportion,13 based on his 
knowledge of classical and Italian art and his own observations. But he 
rose above all rules, his own and others, to produce such masterpieces 
as his St. Jerome and Knight, Death, and Devil, engravings produced 
in 1513, and such paintings as The Four Evangelists, made in 1526 for 
the ceremonial hall in the Rathaus of Nuremberg, all works that show 
his deep religious concerns. 
Although Hans Sachs (1494-1576), cobbler-poet and meistersinger of 
Nuremberg, was not a member of the patrician circle, he gained a 
considerable reputation for himself and his brotherhood of poets and 
musicians. As a strong supporter of Luther, more than forty of whose 
works he had in his personal library, he also played an important part 
in spreading the Reformation, particulary among the common 
people.14 He was the first person to versify biblical drama as a teaching 
vehicle instead of a form of entertainment. In Nuremberg, as in other 
cities in southern and western Germany, meistersingers performed 
about three times a year in public, but much more frequently in secret 
"schools," developing their art according to many stultifying rules, 
admitting as meistersingers only those who had developed new 
"tones," or musical modes, according to these rules, and giving prizes 
to those who sang before the members and their judges with the fewest 
number of mistakes. There were about two hundred meistersingers in 
the "guild" in Spengler's day. Hans Sachs managed to show 
considerable originality within this strait jacket and to address himself 
to an astonishing number of subjects, which he seems to have gathered 
from a wide reading in the Bible, legends, chronicles, fables, and the 
classics. It is this that gave him great popularity among the common 
people. He was best, however, when he forsook the rules of the 
brotherhood and wrote freely in epic and didactic poems, dramas, 
carnival songs, dialogues, and hymns. But he soon was forgotten. It 
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was not until the time of Goethe and Wagner that his earthy folk 
literature came to be widely appreciated. 
A relatively small group of citizens of Nuremberg showed an interest 
in classical literature and humanist concerns still flourishing in Italy. 
The city council, however, recognized the importance of the knowledge 
of Latin and promoted its study in the four Latin schools connected 
with the churches of Saint Sebald, Saint Lorenz, Saint Egidien (Saint 
Giles), and Hospital of the Holy Spirit. In them were taught the 
grammar, rhetoric, and logic of the trivium, for which reason they were 
called Trivialschulen. Within that curriculum, young boys learned 
both German and Latin and became familiar with some of the classical 
and modern Latin writers. But at the turn of the century, a number of 
citizens, eager to introduce features of humanist education, induced the 
city council to create a new primary school with the expectation that 
the gifted German humanist, Conrad Celtis (1459-1508), who had 
received the crown of poet laureate from Emperor Frederick III in 
Nuremberg in 1487 and who had numerous friends in the city, would 
become head of the school. When he declined the offer, the council 
selected Heinrich Grieninger as rector. Despite his efforts and the active 
support of Willibald Pirckheimer and others, this "Poets' School," as it 
was called, was disbanded, and Pirckheimer and his friends turned 
their attention to the improvement of the Latin schools. For a number 
of years, Johannes Cochlaeus (1479-1552), who as a boy had attended 
the Poets' School, was rector of the school of Saint Lorenz, 
encouraging young boys to study the classics and music by teaching 
and writing good textbooks; but he did not stay long. Later he gained 
fame as one of Luther's most bitter opponents.15 
Although Conrad Celtis did not stay in Nuremberg for any length of 
time, he returned frequently, and he aroused a real interest in 
humanism in a number of prominent people such as Hartmann 
Schedel, Georg Alt, Sixtus Tucher, Johann Pirckheimer, Dietrich 
Ulsenius, Peter Danhauser, and Sebald Schreyer, canon of Saint Sebald 
whose home became the center of humanists and always stood open to 
Celtis. The circle came to be known as the Sodalitas celtica. Among the 
better-known works of Celtis were the Amores, a collection of Latin 
poems; the Odes, descriptions of learning, life, and love; the Oratio, 
containing his ideas on educational reform; a collection of six dramas 
by Roswitha, a German nun of the tenth century; and the Norimberga, 
intended to be a part of his projected Germania illustrata, and 
translated into German by Georg Alt. The city council gave Celtis an 
honorarium of twenty gulden for this laudatory work. Diirer and his 
assistants caught the spirit of Celtis's humanist philosophy in the 
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woodcut of "Philosophia," made for the Amores. Celtis would solve 
the problems of his day by this kind of a philosophy, poetical and 
rhetorical rather than metaphysical or theological, and showed little 
interest in Christianity other than by criticizing its institutions and the 
clergy. Yet the two great Swiss reformers, Zwingli and Vadian, were 
among his followers. 
Lazarus Spengler was influenced by Celtis indirectly through 
Willibald Pirckheimer (1470-1530).16 Willibald came from a wealthy 
family of Nuremberg that for a long time had had cultural as well as 
business ties with Italy. His father, Dr. Johann Pirckheimer (1440­
1501), who had received his doctor's degree in law in Padua, became 
counselor of the bishop of Eichstatt, where Willibald was born, then of 
Duke Albert IV of Bavaria, and later of Archduke Sigismund of Tyrol. 
Meanwhile he served as jurisconsult for the city council in Nuremberg, 
where he helped prepare the revision of the municipal laws known as 
"the Nuremberg Reformation." 
Willibald, the only boy among eight children, spent much of his 
boyhood in Munich and on diplomatic missions with his father, who 
taught him the classics and other subjects, even on their many travels. 
When he was sixteen years of age, his father sent him to the court of the 
bishop of Eichstatt, where be became proficient in diplomacy, the 
chivalric graces of that day, and military affairs, which he, as a large 
and vigorous young man, enjoyed to the fullest. His father then sent 
him to Padua and Pavia to study law, but he devoted much of his time 
there to the study of Greek and to contacts with humanists. After seven 
years in Italy, he returned to Nuremberg, but without the doctor's 
degree, so that he could follow his father's wish that he become a 
councilman. He served in that capacity until 1523. 
Pirckheimer's attractive home on the west side of the Market Square, 
near the Schoner Brunnen, or Beautiful Fountain, became a hospitable 
center for cultured people from both home and abroad, and his library, 
one of the best private collections in Germany, was used by Willibald, 
his well-educated sisters and daughters—he had no sons—and friends. 
Among the Nuremberg citizens who most appreciated his exceptional 
qualities and abilities were the Treasurers Hieronymus Ebner and 
Anton Tucher, the brothers Endres and Martin Tucher, Kaspar Nutzel, 
Christoph and Sigmund Fiirer, Christoph Scheurl, Jakob Welser, 
Hieronymus Holzschuher, Albrecht Diirer, and Lazarus Spengler. 
These men constituted a humanist sodality of intellectuals similar to 
the Sodalitas celtica.11 
The wide range of Pirckheimer's interests was demonstrated by his 
participation in, and writing about, military affairs; the translation of 
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Lucian's The Writing of History, Ptolemy s Cosmography, and other 
works from Greek into Latin and some from Greek and Latin into 
German; the publication of his Germany Explicated, revealing his 
patriotism and interest in Germany's geography; and his Praise of the 
Gout, the affliction that made him miserable much of his life. 
Unlike Celtis, Pirckheimer had a great appreciation for Christianity, 
especially as interpreted by the Platonic Academy of Florence, which 
stressed morality and ethics at the expense of theology. Like Erasmus, 
he became interested in the Greek church fathers and published his Six 
Orations of Gregory Nazianzen as evidence of his interest. Like Luther, 
he stressed the importance of Scripture and faith in the promises of the 
Gospel, severely criticizing the scholastics for obfuscating Christian 
theology with their Aristotelianism. As might be expected, he was on 
Reuchlin's side in the latter's conflict with the Dominicans of Cologne 
and published an apology in his defense. But when his support of 
Luther and attacks on Eck led to his inclusion with Lazarus Spengler, 
Luther, and four other theologians in the papal bull Exsurge Domine 
of 15 June 1520 that threatened excommunication, and in the bull 
Decet pontificem romanum of 2 January 1521 that carried out the 
threat, he detached himself from the Reformation. Especially after his 
encounters with Oecolampadius and other Zwinglians and left-wing 
reformers, he attempted the difficult task of retaining Luther's basic 
evangelical doctrines while supporting the institutions of the Catholic 
Church, especially monasticism, to which his sisters had dedicated 
their lives. That he, like Erasmus, died without the sacrament of 
extreme unction, does not mean that he was indifferent to the Catholic 
Church, which he never had left. He died, as he had lived, a Christian 
humanist who sought in the classics as well as in Christianity that 
which might assist him and his generation in establishing a practical, 
ethical system and reform of the church. 
Spengler was impressed by Pirckheimer's religious earnestness and 
suffered with him the consequences of having been condemned in two 
papal bulls aimed primarily at Luther, yet the two parted company 
after Spengler had assumed active leadership in making Nuremberg's 
break with Rome official in 1525 and attacked monasticism in the city 
and its territory. Despite his interests in humanism, Spengler found his 
salvation in Luther's evangelical doctrines. 
Christoph Scheurl (1481-1542) was, like Pirckheimer, profoundly 
interested in law and humanism and was professionally associated 
with Spengler throughout much of the latter's career. He was the son of 
an emigrant from Swabia, Christoph I Scheurl, who became a 
successful and wealthy businessman, and of the beautiful and 
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intelligent Helena Tucher, sister of First Treasurer Anton Tucher and 
of Martin Tucher, provost of Saint Lorenz. He studied at Heidelberg 
for a while and in 1498 went to Bologna, where he studied law and was 
honored by being made a syndic for two years, a position in which he 
represented the university in foreign courts. He received the degree of 
doctor of both laws there in 1506. The next year he was called to the 
new University of Wittenberg, where he distinguished himself as a 
professor of law, as rector of the university, and as a counselor and 
diplomat for Elector Frederick the Wise. Following the wishes of his 
parents, he returned to Nuremberg as chief jurisconsult for the city 
council, a position that he retained for the rest of his life. 
In his capacities as legal expert, diplomat, and humanist, Scheurl 
became known as "the glory of Nuremberg." He produced no 
important humanist works but carried on an exceptionally wide 
correspondence with rulers, statesmen, and scholars, receiving as many 
as 673 letters in one year. He wrote in Latin for his friend Johann 
Staupitz The Polity and Government of Nuremberg18 in the form of a 
letter, the work on which scholars have based much of their knowledge 
of the government of the city. He was an enthusiastic collector, 
primarily of historical data concerning Germany, Nuremberg, and 
genealogical items, especially of the Tucher family. 
Like Erasmus and Pirckheimer, Scheurl preferred to remain aloof 
from the struggles growing out of the Reformation. He even tried for a 
while to reconcile Luther and Eck. Despite his early enthusiasm for 
Luther, he never embraced his evangelical doctrines and retained his 
friendship for Eck. He remained Catholic to his death. Spengler, with 
his early and strong commitment to Lutheranism, disliked Scheurl's 
humanist approach to religion and his vacillating character. 
Pirckheimer also disliked him but did not break openly with him until 
1528. In his early years in Nuremberg, however, Scheurl played a 
leading role in the city's intellectual circle and contributed much 
toward bringing Nuremberg and Wittenberg together. Spengler was 
pleased when Scheurl dedicated the German translation of his Forty 
Letters Translated from the Latin into the German to him.19 
Among other well-educated persons with whom Spengler came into 
close contact were Anton Tucher (1457-1524), first treasurer from 1507 to 
1524, a close friend of Elector Frederick the Wise and an early supporter 
of Luther, and Hieronymus Ebner (1477-1532), a mild and irenical 
person who followed Anton Tucher as first treasurer in 1524. Ebner 
had studied law at Ingolstadt, where he also had become interested 
in humanism. He had become familiar with diplomacy on a broad 
scale while serving for a time in the court of Emperor Maximilian. 
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CHRISTIAN HUMANIST 
Spengler's contacts with Christian humanists and men of learning 
with various interests added to his store of knowledge and influenced 
his approach to the problems of the day. In the spirit of his time, he 
and his friend Albrecht Diirer wrote little poems in jest as early as 1509, 
efforts which Pirckheimer mildly ridiculed and sometimes corrected. 
On one occasion, Diirer turned in fun to Spengler for help against the 
hilarious criticisms of their common friend. Spengler responded by 
writing for him a poem about "Apelles and the Shoemaker," in which 
he advised Diirer "to stick to his last." Diirer answered with verses 
comparing Spengler to a dull and confused notary.20 
When Hieronymus Holzschuher and Kaspar Niitzel turned over to 
Spengler the writing of reports to the city council while they were on 
diplomatic missions in 1511, Diirer presented his "dear Lazarus 
Spengler" with a facetious drawing (see page 91) portraying these three 
men as smithy, printer and baker who were preparing such official 
reports. The printer, apparently Spengler, uses a book press to affix with 
vigor his seal on the documents.21 That the friendship between Diirer 
and Spengler continued is indicated by the fact that Diirer made a 
portrait of his friend, which since has been lost. There also is reason to 
believe that Durer was helpful in creating the Spengler seal used by him 
in a legal action of 1518.22 
Illustrative of Spengler's concern for Christian, classical, and 
burgher ethics was his Admonition and Instruction for a Virtuous 
Life,23 written in rhyme for, and dedicated to, Diirer, his "special, 
intimate, and brotherly friend." Using classical quotations, Bible 
passages, and folklore, he presents his collection of virtues and vices in 
clear, sincere rhymes. He suggests that one should control reason, the 
master of all human life, "as a rider reins his untamed horse," drink 
deeply from ancient books on philosophy and morals, and rely on 
God's grace: 
Initium Sapientiae, Timor Domini. 
Vor alien dingen lieb und forcht Got 
Als das hochst und best gut. 
The central purpose of his life is to serve the public welfare of his city. 
The virtues required to do this effectively are fear of God, reasonable­
ness, equanimity in suffering, friendliness, loyalty, humility, 
discretion, restraint, trustworthiness, compassion, and love of peace. 
The chief vices he lists are pride, desire for revenge, pleasure in seeing 
others suffer, flattery, gossip, contentiousness, and love of praise. 
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Like many of his contemporary Christian humanists, Spengler was 
interested in the church fathers. The favorite among the citizens of 
Nuremberg was Saint Jerome (Hieronymus), as evinced in the large 
number of children given that Christian name at birth. This church 
father, a learned, sincere, Christian translator, Bible commentator, and 
theologian, embodied the ideals of Spengler's contemporaries. Diirer, 
for example, portrayed the saint ten times in his art. In 1514, Spengler 
published his translation from Latin into German of the pseudo-
Eusebius biography The Life and Death of St. Jerome.24 Diirer showed 
his interest in this work by giving Spengler his woodcut of "Jerome 
in the Grotto" to include in it.25 Spengler dedicated the work to his 
"honorable master and friend," Hieronymus Ebner.26 Its main theme 
had to do with a virtuous life prompted by the love of Christ and 
leading to salvation. The translation pleased the members of the 
intellectual circle, above all Scheurl, who encouraged Spengler to 
translate other items, including Saint Augustine's Psalm of 
Lamentation, written during the siege of Hippo Regius and also some 
of the Tucher correspondence being collected by Scheurl. 
Spengler's preoccupation with the church fathers during his early 
contacts with the intellectual circle of Nuremberg was indicative of the 
concerns that soon led him to devote much of his thought and time to 
the important religious currents culminating in the Reformation. In 
this he was followed by a number of his friends and acquaintances such 
as Albrecht Diirer, Hieronymus Ebner, Kaspar Niitzel, and Sigmund 
and Christopher Fiirer. 

chapter three 
FROM CHRISTIAN HUMANIST TO LUTHERAN 
The religious thought of Lazarus Spengler and his friends in 
Nuremberg's intellectual circle underwent a gradual but fundamental 
change toward the end of the second decade of the sixteenth century. 
Christian humanists, with their opposition to the theological and 
philosophical speculations of the scholastics and their own emphasis 
on a synthesis of classical, Christian, and urban ethics, did not seem 
able to solve the problems raised by a rapidly increasing religious 
dissatisfaction among all classes. Their detached intellectual and 
cultural approach did much to stimulate discussions of religious 
issues, criticism of weaknesses in the religious establishment, and 
encouragement of inner spirituality, but it did not fire their followers 
with the kind of religious devotion and conviction needed to change 
inherited customs and institutions and again make Christianity a 
dynamic force. 
RELIGIOUS PROBLEMS IN NUREMBERG 
As Ratsschreiber, Spengler became thoroughly familiar with the 
religious problems facing the city council, a body conscious of its 
responsibility to serve the spiritual as well as secular welfare of the 
people and eager to gain complete control over the entire ecclesiastical 
structure of the city.1 He learned of disturbing problems related to 
indulgences, endowments for relics, and life among the secular and 
regular clergy. 
One of the most shocking cases of immorality among the regular 
clergy, which greatly disturbed Spengler and the city council, involved 
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Johannes Hanlein, prior of the local Dominican monastery, and 
Barbara Schleiffer, a nun in the cloister at Engelthal that had fallen to 
Nuremberg as a consequence of the Bavarian War of Succession.2 
Hanlein, who had flattered himself into the good graces of a number of 
patricians, including Treasurer Anton Tetzel, and especially of 
women, was suspected of irregularities when Tetzel fled to the 
Dominican monastery after his downfall. Tetzel had been deprived of 
all his offices and honors and eventually put into the Luginsland 
Tower for having disclosed confidential council matters and having 
sold his influence for money. In 1515, letters between Hanlein and 
Barbara Schleiffer were intercepted that disclosed a passionate love 
affair between the two. Spengler, who had been instrumental in 
uncovering this romantic episode, was made a member of the 
committee selected to look into the matter. It included Anton Tucher, 
Hieronymus Ebner, and Kaspar Niitzel. After a thorough investigation, 
the committee recommended that Hanlein be dismissed and the nun 
expelled from Engelthal. It is not surprising that the members of this 
committee were among the first to demand the dissolution of 
monasteries. 
It also is no mere coincidence that a positive solution for religious 
problems emanated from the Augustinian monastery in Nuremberg. It 
had been reformed as early as 1437 with strong support from the city 
council. By 1500, it was a model of piety and propriety. Its priors 
insisted upon strict observance of the monastic rule and also furthered 
education and preaching of an inner spirituality based on the theology 
of Saint Augustine. The intellectual circle of Nuremberg appreciated 
the fact that the Augustinians did not condemn humanism as the 
Dominicans and some other monasteries did but put it to Christian 
uses. The city council also supported Johann Staupitz (ca. 1470-1524), 
who was made vicar general of the order in 1503; Nikolaus Besler, 
Staupitz' friend and the local prior; and Besler's successor, Wolfgang 
Volprecht, a learned person who later became active in the 
Reformation of the city. 
THE PREACHING OF STAUPITZ AND LINCK 
Staupitz frequently visited Nuremberg and preached in the 
Augustinian church, where he drew large crowds of people because of 
his Augustinian and Pauline emphases, practical application of 
Christianity to human relations, and his firm belief in God's love for 
man and the importance of man's love in furthering the welfare of his 
neighbor. All this explains his opposition to workrighteousness and 
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especially to abuses associated with the selling of indulgences. It is no 
wonder that he appealed to many people and that Spengler and others 
took copious notes from his sermons for later reflection and use. 
We have frequent references to the impact of the preaching of 
Staupitz from Christoph Scheurl, who had become acquainted with 
him in Bologna and later in Wittenberg, where the Augustinians had a 
chair of theology and where Scheurl had taught. The two became good 
friends after Scheurl's return to Nuremberg. 
Staupitz, whom Scheurl called "the tongue of the Apostles," was 
particularly effective in delivering his Advent and Christmas sermons 
of 1516 and his Lenten and Easter sermons of 1517, in which he dealt 
with such topics as the fall of man and the promise of divine grace. 
Among the intellectuals and patricians who regularly attended these 
sermons and who were table companions of Staupitz in the refectory of 
the Augustinian monastery or in their homes were Scheurl, Anton 
Tucher, Hieronymus Ebner, Kaspar Niitzel, Hieronymus Holzschuher, 
Endres and Martin Tucher, Sigmund and Christoph Fiirer, Jacob 
Welser, provosts Georg Beheim and Georg Pesler, Albrecht Diirer, and 
Lazarus and Georg Spengler. Lazarus copied about thirty of these table 
talks (sermones), which today are in the Scheurl family archive.3 These 
conversations were delightful, entertaining, occasionally witty, but 
always expressive of a practical religious concern. It is not surprising 
that Scheurl now referred to the Nuremberg intellectual circle as the 
Sodalitas staupitziana. Staupitz's sermons, however, were heardalso by 
the masses, who took them to heart and played a much-overlooked role 
in the events that sped the city on to embracing the evangelical 
theology emanating from Wittenberg. 
When, in 1517, business of the Augustinian Order compelled 
Staupitz to absent himself from Nuremberg, except for short stopovers, 
he sent Wenceslas Linck (1483-1547) to the city as his substitute.4 This 
brilliant preacher, the life-long friend of Martin Luther and Lazarus 
Spengler and a leading reformer in Nuremberg, appealed to the 
members of the city council and the intellectual circle in many ways. 
The son of a prosperous city councilman of Kolditz in Saxony, he had 
become interested in humanism as a student at Leipzig and 
Wittenberg, had entered the Augustinian monastery, and had received 
the degree of doctor of theology at the University of Wittenberg in 1512, 
becoming dean of its faculty that same year. Already, in 1511, he had 
been made prior of the Augustinian monastery in Wittenberg, with 
Martin Luther a subprior under him a year later. He left Nuremberg in 
1521 to become a preacher in Altenburg, but he returned three years 
later as custodian and preacher at the Hospital of the Holy Spirit, 
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where he served until his death. 
From the outset, Linck drew large audiences to hear his strongly 
ethical and practical sermons. His thirty Advent sermons on the 
Beatitudes in 1518 reflected Luther's reliance on God's Word. Scheurl 
praised his eloquence, piety, love of learning, and zeal in behalf of the 
Gospel, yet he and Linck never became close friends. Wolfgang 
Volprecht (d. 1528), prior of the Augustinians in Nuremberg, 
supported Linck in every way, even as the latter followed Luther step 
by step to become a reformer and to change the Staupitz sodality into a 
circle of "Martinians," or followers of Luther. As this change took 
place, Ebner, Niitzel, and Spengler replaced Scheurl and Pirckheimer 
as the leaders. Luther showed his respect for Ebner by dedicating to 
him his first Commentary on Psalm 100 (1518), for which Spalatin 
wrote the introduction.5 
As early as 3 November 1517, Luther's Ninety-jive Theses were in the 
hands of the members of the Nuremberg circle, despite the fact that 
Luther had not wanted them to circulate. Kaspar Niitzel prepared a 
German translation of them, and Albrecht Diirer gave Luther a gift, 
probably woodcuts, in recognition of his work. Wolfgang Volprecht 
arranged for a printing of Luther's Sermon on Indulgences. Scheurl 
sent copies of the Ninety-five Theses to friends at Augsburg, Eichstatt, 
and Ingolstadt. Johann Eck (1486-1543), professor of theology at the 
University of Ingolstadt, sent a list of his objections to the work to 
Bernhard Adelmann (1457-1523) in Augsburg, who in turn sent a copy to 
Linck. Through Linck, these objections reached Luther, who, in 
March, 1518, published his answer in a work called Asterisks 
(Asterici),6 dedicated to Linck. Linck explained the Ninety-five Theses 
in a Palm Sunday sermon printed by Jobst Gutknecht in Nuremberg 
the next year. 
Excitement over Luther's cause increased when, in April 1518, Linck 
and a companion, probably Volprecht, attended a meeting of the 
Augustinians at Heidelberg where they became aware of mounting 
opposition to the Ninety-five Theses and heard Luther present his 
doctrines concerning sin, free will, and grace in the Heidelberg 
Disputation. When the meeting broke up, Luther rode with Linck in 
the Nuremberg wagon as far as Wiirzburg, where they parted. 
The same year, in August, Philip Melanchthon (1497-1560) stopped 
in Nuremberg on his way from Tubingen to Wittenberg, where he had 
been appointed to a professorship. He was a guest in the home of 
Pirckheimer, where he personally became acquainted with Spengler, 
Linck, and other members of the Martinian circle with whom he 
continued to maintain close relations. 
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ACQUAINTANCE WITH LUTHER 
Spengler met Luther for the first time in 1518, when the Reformer 
was on his way to and from his hearings with Cardinal Cajetan in 
Augsburg. He arrived in Nuremberg 5 October in a despondent mood, 
for he was expecting to be burned as a heretic and a number of his 
friends had warned him not to meet with Cajetan. Linck and other 
members of the Martinian sodality, however, met with him during his 
short visit and encouraged him in his determination to give an account 
of his religious convictions. Linck presented him with a new cowl, 
made the business arrangements for the last leg of the trip, and 
accompanied him to Augsburg. 
In Augsburg, Linck and Staupitz stayed with Luther at the Carmelite 
monastery, whose prior, Johann Frosch, had received his degree of 
licentiate in theology from Luther at Wittenberg. Linck and Staupitz 
saw to it that Luther met Konrad Peutinger. Bernhard Adelmann, and 
other members of Augsburg's intellectual circle, who offered him their 
friendship and hospitality during his trying and disappointing 
experiences with Cajetan. It was here in Augsburg that Staupitz 
absolved Luther of his monastic vows. Linck provided the money 
necessary for his precipitate flight from the city. 
Luther stopped at Nuremberg again on his way home, about 23 
October, this time as a guest in Pirckheimer's home. It was here that he 
received from Georg Spalatin, his friend and the chaplain and secretary 
of Elector Frederick the Wise,7 a copy of the papal breve of 23 August 
addressed to Cajetan, ordering him to arrest Luther and excommun­
icate him and his supporters. This condemnation of Luther before he 
had had a hearing served to make him a special hero among his 
Nuremberg friends, among them Lazarus Spengler, the only person to 
give a written account of this visit, contained in his first pamphlet 
published in defense of Luther. Luther's sermon in the church of Saint 
Egidien Monastery, the "Schottenkloster," further strengthened the 
loyalities of the Martinians to him. After his return to Wittenberg, 
Luther sent a copy of his Augustana, or account of the proceedings at 
Augsburg, to his friends in Nuremberg. When he prepared to flee 
Wittenberg to avoid implicating his prince, Frederick the Wise, in this 
matter, the Martinians feared a great setback to the cause of the 
evangelical movement. 
Another disturbing event was Johann Eck's visit to Nuremberg on 
the occasion of Scheurl's wedding on 29 August 1519. Having 
compelled Luther to draw some of the conclusions of his evangelical 
theology with respect to the papacy and church councils at the Leipzig 
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Debate 27 June to 16 July 1519, Eck now boasted of his victory, thereby 
intensifying the antipathy of the Martinians against him and his cause. 
Spengler increased his activities in behalf of religious change to the 
extent that a canon of the cathedral chapter of Bamberg complained to 
Pirckheimer that the secretary was neglecting council duties by 
spending too much time with religious matters.8 
The city council's disgust with the papacy was aggravated by the 
citation, in 1519, of the patrician Hieronymus Holzschuher and his 
wife to the papal curia in a secular matter involving the will and 
testament of another citizen of Nuremberg. The plaintiff had argued in 
support of his action that he could not have obtained a fair hearing in 
Nuremberg or the Imperial Chamber Court because of Holzschuher's 
importance. Whereas Scheurl as jurisconsult counseled giving in to the 
papacy, the city council was determined to maintain its legal rights. 
Although the case eventually was settled to the satisaction of the 
council, it accentuated the conflict between church and state over legal 
jurisdiction.9 
Spengler was directly involved in another incident that influenced 
his attitude toward the religious establishment, the transfer of his sister 
Martha from one monastery to another. In this lengthy conflict, the 
Saxon superior of the order, Dr. Hermann Rab, an enemy of Luther, 
was victorious. Spengler, however, had one more occasion to become 
disgusted with the monastic system, for the superior clearly had 
ignored the reasonable wishes of the Spengler family.10 
Spengler's strong spiritual concerns and his friendship for Luther 
led him to write for his friends and acquaintances one of the first 
widely read apologies for Luther, his Defense and Christian Reply of 
an Honorable Lover of the Divine Truth of Holy Scripture Against 
Several Opponents with Reasons Why Doctor Martin Luther's 
Teaching Should Not be Rejected But on the Contrary be Considered 
Christian.11 Although he wrote it in 1518, it did not appear in print 
until the next year, when it was published against his wishes and 
anonymously by Silvan Ottmar in Augsburg. In 1520, Adam Petri 
published a new edition in Basel and M. Lotther one in Wittenberg. 
Numerous printings were made elsewhere. After a short introduction, 
in which Spengler states that the church should consider Luther a 
champion of the faith and a preacher of evangelical doctrines, he lists 
six points that he develops in a simple, direct prose with examples 
taken from both the Bible and folklore. 
First, Luther's doctrines are Christian, Spengler maintains, because 
they are based on the Gospel, the holy prophets, and Saint Paul. 
Because Thomas Aquinas, Bonaventura, Scotus, and others whom his 
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opponents cite against Luther erred as human beings, it is reasonable 
to believe that God might appoint a contemporary person through 
whom he could reform the church. 
Second, Luther's doctrines point the right way to freedom, for they 
conform to human reason. "I know without a doubt," says Spengler, 
"that I, who do not consider myself especially brilliant or clever, have 
never found teachings or sermons so reasonable as those of Luther and 
his followers." Then follow sharp attacks on preachers of "fairy tales"; 
of outward ceremonies in place of Christ, faith, and love; of law instead 
of Gospel; of flesh rather than spirit; of confession and indulgences 
instead of contrition. He asks, "Is not the man who eats meat on Friday 
considered more evil that the one who commits adultery or blasphemes 
God?" Luther's attacks on such abuses, he adds, make sense. 
Third, Luther's actions are justified because they are ethical. Unlike 
the indulgence preachers, he seeks Christ rather than his own selfish 
advancement. Spengler here states that Luther, on his second stop in 
Nuremberg in 1518, told him personally that "if his teachings are of 
God and from God, he has no doubt that God will further and protect 
them; but if they are only human, they will in time and without any 
opposition crash in ruins." 
Fourth, Luther frees from conscientious scruples those people who 
recognize the truth in his sermons and those of his followers. Spengler 
opposes those who maintain that Luther should have submitted his 
own religious problems to learned people for discussion and advice 
before making them known to others. 
Fifth, Luther's teachings grew out of a practical situation. When he 
became aware of the abominable preaching by Tetzel in support of the 
sale of indulgences, he was compelled to speak out against it, for he 
was, first, a monk, second, a preacher, and third, a doctor of theology. 
Thus by profession he did not dare to remain silent as most people in 
high places did but had to protest, even if this would lead to 
persecution and death. Spengler is certain "that God Almighty has 
awakened a Daniel among the people against this stupid and damnable 
error for the purpose of opening their eyes, blinded for so long a time 
by the misleading teachings of our theologians, and to dispel the fog 
and darkness of such indecency." 
Finally, Luther based his teachings squarely on the Gospel and acted 
according to his conscience. He promised both in writing and orally 
that he would cease presenting these doctrines if the pope and the 
church or scholars in French or German universities would prove them 
in error. But Christ, "the master fencing teacher," has "taught Luther 
well so that he has honorably defeated his enemies who have fought 
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him with childish arguments. These are my reasons for considering 
Luther and his teachings unconquered and undestroyed. . . . Praise 
God." 
THE EXCOMMUNICATION 
The Defense, which appealed to all classes but especially to the 
common man, marked the beginning of the Reformation in 
Nuremberg. But its influence was also felt elsewhere. It appeared in 
Augsburg about the same time as the direct attack on Eck, the 
Unlearned Canons (Canonicis indoctis), written by Johann 
Oecolampadius (1482-1531), preacher at the main church in Augsburg, 
who had been urged to do so by Bernhard Adelmann von Adelmanns­
felden (1457-1523), one of Luther's admirers. This satire soon was 
translated into German and circulated widely.12 Eck considered himself 
personally attacked by both the Defense and the Unlearned Canons. 
At the end of February 1520, there was published anonymously a 
third work against him and scholastic theology, the brilliant satire The 
Corner [Ecke] Planed Smooth (Eccius dedolatus), which Eck, Luther, 
Scheurl, and others immediately attributed to Pirckheimer, who denied 
having written it.13 Although Pirckheimer probably helped spread the 
work, his authorship has not been proven. Eck erroneously believed that 
Spengler had assisted Pirckheimer in writing it and had translated it 
into German. The Ingolstadt professor soon had an opportunity to 
strike back. Late in March, he went to Rome to press the case against 
Luther. With Cajetan and others, he drafted the papal bull Exsurge 
Domine, made official 15 June 1520, demanding that Luther retract the 
forty-one articles listed in it as heretical within sixty days or be 
excommunicated. Furthermore, Eck was given the right to cite others 
in the bull. The six whom he named were Spengler, Pirckheimer, 
Adelmann, the Zwickau pastor Silvanus Egranus, and Luther's 
Wittenberg colleagues Carlstadt and Feldkirchen, thus striking at both 
theologians and laymen who had impugned his reputation. The bull 
demanded that they, as well as Luther, should seek absolution from 
Eck within sixty days. 
Eck was given the task of publishing the bull in Germany. He began 
by taking it to the Fondaco dei Tedeschi in Venice and then posted it 
publicly in Meissen on 21 September, in Merseburg on 25 September, 
and in Brandenburg on 29 September. He gave it to Karl von Miltitz, a 
papal chamberlain, to present to Frederick the Wise and the University 
of Wittenberg. He did not send a copy of it to Nuremberg until 15 
October or to the Bishop of Bamberg until 19 October. Whereas the 
FROM CHRISTIAN HUMANIST TO LUTHERAN 39 
court of Electoral Saxony could play off Eck's mission with that of 
Miltitz, which soon followed, and could marshal the sentiments of 
numerous ecclesiastics against Eck, Nuremberg was in a difficult 
position to defend Spengler and Pirckheimer, for the city council still 
was negotiating with the elector of the Palatinate and the margrave of 
Brandenburg over jurisdiction in its territorial possessions and in this 
needed the support of the Bavarian court, where Eck had considerable 
influence. 
Spengler and Pirckheimer were drawn together closer than ever by 
the papal bull. Spengler assured Pirckheimer that "we will, God 
willing, stand together in these and other matters like the Swiss—no 
one will separate us."14 Because of a severe plague in Nuremberg, 
Pirckheimer fled to the estate of his brother-in-law Martin Geuder in 
Neunhof and did not return to the city until January 1521. In addition 
to carrying out his many professional duties, Spengler worked on a 
dialogue, "Counterattack and Resolution," an enlargement of his 
Defense, which he dedicated to Adelmann but which he did not have 
printed in deference to the wishes of the city council. In it he shows 
how much he had become preoccupied with the study of the Bible and 
with working out a personal confesson of faith.15 Leaning heavily on 
Luther's Sermon on Good Works and Commentary on Galatians, he 
stresses his conviction that salvation depends upon faith alone, not on 
works. 
Eck enclosed with the copy of the bull Exsurge domine that he sent 
to the city council of Nuremberg a letter in which he assured the 
council of his good will toward Nuremberg and stated that he had for a 
long time "resisted the papal order to publish and execute the bull."16 
He stated that Spengler and Pirckheimer had been included in the 
threat of excommunication because they had "praised, furthered, and 
exaggerated Luther's erroneous and misleading doctrines more than 
was proper." To please the council, he promised to absolve them if 
they would make the proper kind of confession to him as papal 
plenipotentiary. But he also demanded that the council forbid the 
publication and sale of Luther's books and have all available copies 
burned. 
Although the city council at first feared that Spengler and 
Pirckheimer had aroused Eck's anger in some way not known to it, it 
did not permit Eck to drive a wedge between it and its two illustrious 
citizens as he had hoped. It considered his move an attack upon the 
city's rights as well as upon Spengler and Pirckheimer and reasoned 
that if Eck could attack anyone whom he disliked, all prominent 
people would be threatened. Consequently,it decided that the cause of 
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Spengler and Pirckheimer was its own cause and therefore defended 
them courageously while at the same time acting with diplomatic 
wisdom. 
Spengler and Pirckheimer naturally wished to avoid excommuni­
cation and the humiliation of appealing to Eck for absolution. The 
city council, therefore, readily induced them to appeal to the well-
educated bishop of Bamberg, George III of Limburg. In doing so, they 
stressed the illegality of Eck's first publishing their names in other 
bishoprics and petitioned the bishop to inform Eck of their profession 
of Christian obedience. They also requested him kindly to consider 
their profession a sufficient response to the bull and to free them from 
its threat. They added that they would be willing to answer for their 
actions not only to the bishop, their proper judge, but to all impartial 
spiritual and temporal authorities in the empire. The council sent this 
profession with a covering letter to the bishop, having been assured 
that he was sympathetic toward Luther and thoroughly disliked Eck, 
who on one occasion had appeared in Bamberg "drunk as a sow."17 
The bishop's answer of 2 November 1520, however, was disappointing, 
for he stated that he had no authority over Eck, a papal nuncio. He 
added, however, that to show his good will toward the council he 
would forward the petition and letter to Eck. At the request of the 
council, Spengler wrote to the bishop, expressing his and 
Pirckheimer's surprise that he had sent the profession to Eck, thereby 
recognizing Eck's authority over him in this matter. 
That Spengler and Pirckheimer could expect no help from the 
bishop of Bamberg became clear to them when they learned that he had 
been induced by the bishop of Wiirzburg, an outright opponent of 
Luther, to give up his support of the Reformer and his followers. 
Furthermore, Eck had written him on 12 November that the two were 
guilty of heresy, that they had not done enough to merit absolution, 
that they had not denounced Luther's doctrines, and that the time was 
too short for them to appeal to the pope. He added that he had absolved 
Adelmann because of the intercession of Duke William of Bavaria, 
Eck's prince. This letter amounted to an outright refusal. 
Meanwhile, on 30 October, the council had appealed to Duke 
William, who had not yet taken a definite stand with respect to 
Luther's doctrines, to speak to Eck in behalf of Spengler and 
Pirckheimer,18 calling attention to the bad effect Eck's actions would 
have on conditions in Germany as a whole if he were not restrained. 
The duke answered that he would have to obtain from Eck details 
concerning the matter before he could act. Eck assured the duke that he 
held Nuremberg and its Council in high regard and would gladly carry 
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out its wishes. Because of the pope's command, however, he was 
compelled to uphold the Christian faith against Luther's supporters, 
Spengler and Pirckheimer. Wanting to humiliate the two thoroughly, 
he added with tongue in cheek that he did not have the authority to 
accede to the wishes of Nuremberg. Even though he was aware that the 
time was too short, he stated that the two, whom he admitted having 
named in the bull of his own accord, should follow the instructions of 
the bull and send a confession of their faith to the pope. The duke sent 
this answer to the council on 23 November, stating that he had tried in 
vain to get Eck to absolve the two. 
Meanwhile, Spengler wrote Luther for advice. Luther answered on 
17 November, stating that he was greatly pleased with Spengler's 
"great courage in this matter concerning Christian truth." He added 
that he himself had arranged for a second printing of his appeal in 
Latin and in German, even though he did not consider this necessary, 
for the bull was "so shameless in condemning him in an unchristian 
manner." He stated that he did not believe that the bull had been 
presented legally and that the bishops would execute it.19 
When Spengler learned that Adelmann had appealed directly to the 
pope before approaching Eck and obtained a copy of Adelmann's 
appeal, he and Pirckheimer agreed to do likewise and approached the 
council for its advice. The council commissioned Spengler and Niitzel, 
with the assistance of the municipal jurisconsults, to prepare an 
appropriate appeal. On 1 December, the two burgomasters published 
the formal, notarized appeal of Spengler and Pirckheimer. Spengler 
sent a copy of it to the bishop of Bamberg with an enclosure criticizing 
Eck's procedure point by point.20 
The city council then sent Jakob Muffel, its able and highly 
respected councilman and ambassador, to Duke William. Spengler 
prepared for him "the stately instruction" in which he urged him to 
impress upon the duke the fact that if Eck's plans would be carried out 
and left unchallenged, the secular authority not only of Nuremberg but 
of the entire empire would be imperiled, that Nuremberg's cause was 
that of all the German estates, and that therefore Spengler and 
Pirckheimer should not be excommunicated.21 Eck, however, refused to 
absolve the two, stating that they should have approached him rather 
than the bishop of Bamberg and the pope, and that their general 
statements had ignored the forty-one articles of Luther that had been 
declared heretical in the bull. Furthermore, he declared, they had 
appealed to a general church council, which the bull had forbidden. 
Yet he expressed his willingness to treat them leniently in deference to 
the city council, even though the sixty days of grace had expired, 
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provided that they humbled themselves before him. Seeing that the 
duke could not induce Eck to give in, the council advised the two men 
to approach Eck through a plenipotentiary, even though they detested 
humiliating themselves in this way. 
Having convinced the two that this was the only course that had a 
chance of success, the city council sent its jurisconsult, Dr. Jakob 
Rorer, to Eck on 4 January 1521, with instructions prepared by 
Pirckheimer making it clear that he was acting for the entire council, 
not only for the two,22 and asking him to inquire of Eck what he still 
would demand of them. During Rorer's discussion with Eck, who 
called in three witnesses and a university professor as notary, he was 
asked whether he had the power of attorney to swear an oath in behalf 
of Spengler and Pirckheimer and the Nuremberg City Council. Rorer, 
taken by surprise by this question, answered in the negative, for 
Spengler and Pirckheimer had not known that Adelmann had given 
such an oath through such a legal representative or that Eck had bound 
Adelmann not to disclose to anyone what he had done to gain Eck's 
absolution.23 
Eck's maneuvers to postpone granting the absolution greatly 
increased Spengler's dislike of the man, whom he called "our 
monster." But he and Pirckheimer and the council now knew what 
Adelmann had done and decided to follow his example. Accordingly, 
they employed a notary of Ingolstadt, a Dr. Heinrich Voyt, who had 
offered his services and to whom they gave the power of attorney to act 
for them. Like Adelmann, the two chose to ask for absolution in the 
event that they were considered to have done anything detrimental to 
the church and worthy of excommunication by being influenced too 
much by Luther and his teachings. 
Once more the triumphant Eck postponed matters when Dr. Voyt 
was compelled by a brief illness of Pirckheimer to postpone for a few 
days the meeting arranged with Eck. When they met, on 1 February 
1521, Eck would not permit Spengler and Pirckheimer to make use of 
the mild form of absolution (ad cautelam), in which they could ask for 
absolution provided that they had been influenced by Luther to the 
extent that they had done something worthy of excommunication and 
swore that they would henceforth avoid all heresy. Although Eck had 
written the bishop of Bamberg the previous November that he would 
permit this form of absolution, he now demanded the severe form 
(absolutio simplex), in which they were compelled to state that they 
had not adhered to Luther and had not approved his doctrines. 
Thereby Eck succeeded in thoroughly humiliating the two men before 
finally absolving them during the month of February, as it was 
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reported. The two men would not have submitted to this humiliation 
unless compelled to do so by their city council. Whether or not Eck 
absolved them, he did not report this to the papal curia in time to 
prevent their excommunication along with Luther and Ulrich von 
Hutten in the papal bull Decet pontificem romanum, which Aleander, 
the papal nuncio, received at Worms on 10 February.24 When Spengler, 
who was at the Diet of Worms at this time, learned about the bull, he 
protested strongly and sent a written appeal to Emperor Charles V, as 
did Pirckheimer, stating that he always had been obedient to the 
papacy and had already been absolved by Eck. The emperor referred the 
matter to Aleander, who obtained from the pope a breve empowering 
him to absolve the two men. This he did in the latter part of the 
summer. 
An important consequence of Pirckheimer's absence from 
Nuremberg during much of the negotiation concerning the bull 
Exsurge domine is the correspondence carried on between him and 
Spengler, who remained in the city and carried the much greater share 
of the burden of obtaining absolution from the threat of the bull. 
Throughout the negotiations, Spengler remained loyal to Pirckheimer, 
as this correspondence shows, even when Scheurl tried to drive a wedge 
between the two men.25 
Even though Spengler had to humiliate himself before Eck and later 
before Aleander by swearing to oppose all heresy, he never denied the 
contents of his Defense and continued to be a driving force in the 
religious changes taking place in Nuremberg. He consistently 
maintained that what he believed was not Luther's doctrine but his 
own, based on the Gospel, the prophets, and Saint Paul, and he 
promised to obey the church and the pope as vicar of Christ. 
Pirckheimer found it much easier to abjure all heresy andreadily turned 
against Luther, whom he had once greatly admired, and even against 
Spengler for continuing to support Luther.26 

chapter four 
EARLY RELIGIOUS CHANGES 
Lazarus Spengler, thoroughly shaken by the realization that he, with 
Luther, Pirckheimer, and others, had been excommunicated unjustly 
and without a hearing, became even more disgusted with the papacy 
and the entire ecclesiastical hierarchy of the church while at the Diet of 
Worms and returned to Nuremberg an avowed proponent of Luther 
and his doctrines. That his conflict with Eck had not adversely affected 
the high regard of the City Council of Nuremberg for him is 
demonstrated by the fact that it included him as a delegate to the diet 
together with Kaspar Niitzel and Leonhard Groland. Other influential 
citizens of Nuremberg were present from time to time. 
POLITICAL INVOLVEMENTS 
In addition to devoting considerable time and effort to obtaining 
absolution from the papal bull by negotiating with Aleander and 
Charles V, Spengler was involved in political problems of great 
importance to Nuremberg as well as to the empire. The emperor's first 
diet was to meet in Nuremberg. Because of a plague that was raging 
there, however, it was held at Worms, and the imperial insignia, 
deposited in Nuremberg for safekeeping, were brought to Worms. 
Nuremberg, together with other cities, welcomed the decision of 
Charles to come to Germany in person and sent a deputation to him in 
the Low Countries, where it received from him a confirmation of the 
imperial privileges granted the city by previous emperors. Charles's 
chief purpose in coming to Germany at this time was to gain support 
for his dynastic struggle with Francis I of France. To accomplish this, 
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he was compelled to take in»to consideration the situation within the 
empire, especially the growing power of the territorial princes, the 
decline of the importance of the lesser nobles, and the ambitions of the 
strong imperial cities. Although he wished to establish a centralized 
monarchical state in Germany, the princes forced him by the 
"capitulation of election" to promise to maintain the constitutional 
system of the past, make no important political decisions without 
consulting with the estates in the imperial diet, employ no foreigners 
in German public offices, use no foreign troops for dynastic purposes 
on German soil, and condemn no German subject without a hearing. 
To assure that these conditions would be respected, the princes 
demanded that Charles revive the Imperial Council of Regency 
{Reichsregiment), which convened in Nuremberg in 1522 and for a few 
years attempted to carry out imperial reforms and strengthen the 
administration of the empire along federal lines. 
The imperial diet remained weak and incapable of solving internal 
tensions and maintaining law and order. Although earlier reforms 
included the maintenance of Eternal Peace (Ezuiger Landjrieden), 
internal disorders continued, much to the dissatisfaction of the cities 
that looked to the emperor for support against the territorial ambitions 
of the princes and the depredations and plunderings on the part of the 
lower nobility. Because neither the Council of Regency nor the 
Imperial Chamber Court (Reichskammergericht) proved effective, 
Charles relied for most of the first decade of his rule on the Swabian 
League. Comprising south German princes, counts, knights, and 
cities, it proved effective in suppressing the revolt of the imperial 
knights in 1523 and the Peasants' Revolt in 1525. It became hopelessly 
ineffective, however, in solving internal religious divisions. 
Nuremberg and other German cities were compelled to pay the lion's 
share of the costs of the Imperial Council of Regency and the Imperial 
Chamber Court. They might have been willing to do this if these 
institutions could have maintained law and order; but because they 
could not, the cities submitted to the emperor at the Frankfurt Fair a 
supplication written by Spengler.1 In reponse to their request for 
greater security, the emperor and the estates did no more than declare 
another Eternal Peace at the Diet of Worms, a renewal of the ineffective 
one of 1495. In other words, law and order in the empire depended to a 
large degree on the military strength of the cities and the good will of 
the territorial princes. In Nuremberg's diplomatic discussions with the 
rulers of Brandenburg and the Palatinate, Spengler played a leading 
role, for he had become thoroughly acquainted with the details of the 
conflicts of the city with these principalities, especially those having to 
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do with territorial claims. This is clear in his summary report on these 
negotiations to the city council.2 
In March 1521, when Spengler still hoped that Pirckheimer and he 
would receive fair treatment by the papal legate Aleander at the Diet of 
Worms and that the pope would approach the problems associated 
with the evangelical movement with an open mind, there was 
published anonymously the clever Dialogue at the Apothecary Shop.3 
In it the author, believed by some to have been Spengler, portrays God 
as a person in charge of an apothecary shop, the Christian Church; the 
papacy as the Unguentum apostolicum, or apostolic ointment, 
represented in Worms by Archbishop Albert of Mainz; the priesthood 
as the Unguenta, or anointed; and those who support Luther as the 
Radices, or roots, claiming that Luther's doctrines are rooted in the 
Angelica, or the Gospel. During the verbal battle that the apothecary 
overhears, the Herbae, or herbs, seek to act as mediators, claiming that 
they were qualified to do so because they came from the roots and are 
the source of the ointments. When the Apostolicum states that Luther's 
works are to be condemned and burned, the Herbae answer that these 
works should not be destroyed without a fair hearing because they are 
rooted in the Angelica. This sets the stage for a discussion of the pride, 
love of luxury, immorality, misuse of church property, and false 
preaching on the part of the pope and his courtesans that will lead to 
God's righteous judgment and their downfall. But the dialogue ends 
on a happy note, with the pope's acceptance of the evangelical doctrine 
of the Lord's Supper. 
Indicative of the impact that the Diet of Worms had on Spengler's 
attitude toward Luther and the evangelical movement is his report on 
the diet as a whole.4 He divided those in attendance into two groups, 
those who favored the pope rather than divine truth and those who 
had the good of God's kingdom and the Holy Roman Empire at heart. 
He stated that the decision of 19 February to permit Luther to come to 
Worms was made because people were reading Luther's works so 
avidly that any acts harmful to him could easily lead to a revolt against 
the clergy. 
Like Luther, Spengler was impressed by the young emperor, whom 
he considered honest and sincere but misled by those who had provided 
him with misinformation concerning the reformer. Spengler's 
patriotic and Christian fervor was directed especially against the higher 
ecclesiastical lords. In his report he contrasted the behavior of many of 
the higher clergy, some of whom had lost thousands of gulden in 
gambling during Holy Week, with Luther and his behavior during his 
"passion." While neglecting urgent business, such as providing 
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security for merchants who were being robbed and murdered even near 
Worms, the estates were enjoying themselves with trifles. Spengler 
summarized his opinion of Luther by stating that the reformer had 
deported himself in the public hearings "so courageously, in such a 
Christian and honorable manner, that I believe that the Romanists and 
their secret and open supporters would have given thousands of gulden 
not to have demanded his presence and seen and heard him."5 
Although we do not know for certain whether Spengler attended the 
meetings in which Luther appeared before the emperor on 17 and 18 
April, we know that he or other citizens of Nuremberg were present and 
that one of them, Sixt Oelhaven, was in Luther's living quarters when 
he returned from the second meeting and uttered the well known 
words, "I am through, I am through." We also know that Spengler was 
impressed by the large number of nobles as well as common people 
who became his followers because of his courage. He was thoroughly 
convinced that Luther was being persecuted for the basest of motives 
and that he would have avoided all this, including the charge of heresy, 
if he had accepted the divine right of the papacy, the authority of the 
church, and the money arrangements that supported both. The pope 
and his supporters, Spengler believed, were in the case of Luther 
plaintiffs, witnesses, judges, and executors at the same time. 
In concluding his report, Spengler summarizes what he has learned 
from Luther's books, namely, that Luther humbles men and magnifies 
God; that by a strong faith man receives a gracious judge in God; that 
the correct attitude of the heart is more important than outward works 
and ceremonies; that man must obey God rather than man and the 
church; that the more sinful man is, the more he must call upon God; 
that there is a great difference between Holy Scripture and the 
teachings of the scholastics and the church; that the true believer is 
opposed to good works as a means for obtaining salvation; and that 
God punishes abuses of the clergy and shows man how he can free 
himself from them. In turning to the papal bull, he asks who has given 
the pope the right to try Luther without a hearing, stating that it is 
dangerous to order new procedures and doctrines. Such matters, he 
maintains, should be referred to a church council.6 Although Aleander 
did not publish the bull of January 1521, the Decet pontificem 
romanum, at the diet, it was common knowledge that it included 
Spengler among the "four horned Lutheran beasts" with Luther, 
Hutten, and Pirckheimer, who now must be absolved by the pope 
himself. Spengler approached both Aleander and the imperial court 
about the possibility of obtaining papal absolution. On 26 May, 
Aleander reported to Rome that Spengler, who no longer was in 
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Worms, was completely contrite and had assured him of complete 
obedience to the pope. Therefore Aleander recommended that the pope 
absolve him and Pirckheimer, whose contrition had been reported to 
him. How much Aleander exaggerated the contrition of these two men 
we do not know. It is obvious, however, that he was aware of the fact 
that his solution of this difficult problem would enhance his 
reputation. 
The representatives of Nuremberg sent their last report home on 23 
May, stating that they were leaving Worms because the imperial recess 
(Abschied) had been heard by the estates. On 25 May, the few 
remaining members of the diet accepted the Edict of Worms against 
Luther. On the way home, Spengler, who had made a good impression 
on the elector of the Palatinate, was included among those invited to 
his castle at Heidelberg. Spengler, having contributed to the solution 
of difficulties between Nuremberg and the Palatinate, had increased his 
stature among his contemporaries and began to play a dominant role 
in the events leading to the reformation of the city. On 1 June, his 
handwriting again appeared in the records of the city council. The 
absolution of both Spengler and Pirckheimer was recognized in the 
papal curia but it is not known when or how it was announced in 
Nuremberg. 
HALTING STEPS TOWARD REFORMATION 
Matters of general concern now took precedence over personal issues 
in Nuremberg as well as throughout the empire. In Nuremberg, the 
city council proceeded with caution. Although it frequently demanded 
of the printers that they obey the Edict of Worms by refraining from 
printing and selling Luther's books,7 it did not seem to enforce its 
demands. At the same time, it decided not to publish the Edict because 
of the dangerous mood of the people and because it wished to await the 
action of other cities. It was during this time that Spengler's sister 
Margaretha, wife of Jorgen von Kirnhofen, administrator at 
Hiltpoltstein, wrote him a comforting letter, which he answered by 
writing his A Comforting Christian Instruction and Medicine for All 
Adversities.8 In it he demonstrates his confidence in the victory of the 
evangelical cause by quoting Psalm 126:5: "They that sow in tears 
shall reap in joy." He demonstrates the maturity of his evangelical 
views, strengthened by his contacts with Luther in Nuremberg and at 
the Diet of Worms. He emphasizes that one cannot have fortune 
without misfortune and well-being without adversity; that God sends 
man misfortunes to keep him good and preserve him from the dangers 
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of sin; that God often sends plagues, illnesses, and afflictions to 
increase his divine glory and sanctify his holy name; and that through 
temptation, affliction, and misfortune, all burdens are made light and 
all bitterness sweet. "I must confess," he writes, "that the Old Adam 
often holds me by the hair and advises me to ask God to remove the cup 
of adversity from me, while the Holy Spirit in me says, 'Lord, not my, 
but thy will be done.'" 
The impact of the events connected with the Diet of Worms on 
Spengler's circle in Nuremberg can best be expressed in the words of 
Albrecht Diirer. When the artist, then on a year's sojourn in the Low 
Countries, learned that Luther had been seized on his way home from 
Worms and feared that he had been killed, expressed his deep remorse 
and concern in his diary.9 He had shown his interest in the Reforma­
tion and his appreciation for what Luther had done for him on 
numerous occasions before the Diet of Worms. As early as 1518 he sent 
the reformer a gift, presumably a picture. The next year he asked 
Nicholas von Amsdorf of the University of Wittenberg to send him one 
of Luther's writings.10 In 1520, he asked Luther, through Spalatin, to 
care for the well-being of Frederick the Wise and announced that he 
intended to make a copper etching of Luther "to provide a long 
remembrance of the Christian man who has helped me out of great 
distress." He also promised Spalatin to send him Spengler's Defense, of 
which there were at that time no more copies in Nuremberg but which 
was being reprinted in Augsburg.11 
It was not until 18 October 1521 that the city council reluctantly 
decided to publish the Edict of Worms.12 Even the bishop of Bamberg 
waited until 25 October to do so. It had been sent to Nuremberg soon 
after it had been issued by Ulrich Arzt, captain of the Swabian League 
and bitter opponent of Luther. The council, however, did little to 
enforce it. Although it had the printers submit to it all Luther's books 
and those of his followers and on the surface seemed to do everything to 
maintain the old order, it permitted changes. Whereas it demanded of 
the clergy that they "adhere to the Gospel and Christian doctrine," it 
permitted a latitude of interpretation that favored change. 
APPOINTMENT OF LUTHERAN PROVOSTS AND PREACHERS

That the majority of the members of the city council had chosen to 
follow the leadership of Kaspar Niitzel, Hieronymus Ebner, and 
Lazarus Spengler by supporting the cause of reform is shown not only 
by the council's action with respect to the publication of Luther's 
books but also by its appointment of new clergymen for the parish 
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churches.13 An important step had been taken in the summer of 1520 
when, at the death of Georg Beheim, the provost of the parish church 
of Saint Lorenz, the council appointed Hektor Pomer (1495-1541), a 
young patrician follower of Luther who was at that time studying in 
Wittenberg, to replace him. Because Pomer wished to complete his 
studies and obtain the doctor's degree in law before returning to 
Nuremberg, he did not assume his duties until the next year, after 
having been ordained as a priest by the bishop of Bamberg. In October 
1521, the council induced Melchior Pfinzing, an outspoken opponent 
of Luther, to resign his position as provost of Saint Sebald, the other 
parish church. It offered the position to Hieronymus Baumgartner 
(1498-156tf), son of councilman Bernhard Baumgartner and also a strong 
Lutheran, a former student and personal friend of both Luther and 
Melanchthon. Luther had at one time hoped that Hieronymus would 
marry Katharina von Bora.14 When Hieronymus declined the offer of 
provost because of his youth and inexperience, the council, ignoring 
the wishes of the bishop of Bamberg, appointed Georg Pesler (ca. 1470­
1536), another citizen of Nuremberg who had studied law and theology 
at Wittenberg and was a strong supporter of Luther. 
The control of the city council over the two parish churches of Saint 
Sebald and Saint Lorenz had been well established before the 
Reformantion, for it had for a long time considered the maintenance of 
the general welfare as including the spiritual life of its citizens and had 
obtained from the papacy a share in the selection of the city's provosts 
and clergy. The bishop, residing at Bamberg, a considerable distance 
from Nuremberg, could offer little resistance to this growth of 
ecclesiastical authority of the council, especially because the council 
had control of church benefices and used the city's wealth to gain other 
advantages. Through the appointment of council members as 
superintendents (Kirchenpfleger) over the churches and other religious 
institutions, it controlled virtually all matters related to property, 
benefices, and money. Pope Sixtus IV in 1474 gave the council the right 
of presentation, that is, the right to nominate a candidate for the 
position of provost at each of the two parish churches, with the pope 
retaining the right of confirmation. This procedure was to be applied 
only when the incumbents had died during the "papal months," that 
is, the odd months of the year. In 1513, the council gained from the 
bishop the right to employ the same procedure in the event that the 
incumbents had died during the "bishop's months," the even months. 
For this right, the council paid the bishop one thousand gulden cash 
and one hundred gulden annually. In 1514, the council obtained from 
the pope a grant giving it complete patronage over the parish churches. 
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Because the provosts and the majority of the city council favored the 
Reformation, it is not surprising that the parish clergy were in time all 
Lutherans. One of the foremost reformers among them was Andreas 
Osiander (1496-1552), with whom Spengler dealt in all important 
ecclesiastical and doctrinal matters.15 Born only a few miles from 
Nuremberg, the brilliant son of poor parents, Osiander overcame many 
obstacles to obtain a good education. He attended schools at Leipzig 
and Altenburg and then the University of Ingolstadt, where he became 
proficient in Latin, Greek, and Hebrew, but also in philosophy, 
mathematics, and medicine. It was he, as we have seen, who wrote the 
introduction to the first edition of Copernicus's Revolution of 
Heavenly Bodies and saw it through the press in Nuremberg. He was a 
forceful preacher, highly respected by Spengler and the city council, 
but also obstinate and intolerant of the views of others. After entering 
the priesthood, he came to the Augustinian monastery in Nuremberg 
in 1520 as a teacher of Hebrew and soon became a Lutheran. Influenced 
by Neoplatonism, however, he espoused the doctrine that man was 
justified before God through Christ, received in man through the Word 
of God and the sacrament of the Lord's Supper. This doctrine later was 
the cause of serious conflicts with other Lutheran theologians. On 20 
March 1522, the council approved his appointment as a preacher at 
Saint Lorenz upon the recommendation of Provost Hektor Pomer. 
On 23 February 1524, the council, upon the recommendation of 
Luther, made Dominicus Schleupner (d. 1547), a native of Silesia, the 
preacher at Saint Sebald for his lifetime. The contract containing the 
mutual rights and duties of council and preacher had been arranged by 
Spengler and two members of the council. It stipulated that Schleupner 
should, "during his lifetime as long as he was able, preach the Word of 
God and the Holy Gospel purely and simply."16 Such a contract in 
place of an appointment to an independent church living was new. 
Illustrative of how rapidly the council was assuming the right of 
appointment was the case of a chantry priest of the altar of Saint 
Wenceslas in the Church of Saint Mary. As early as June 1523, the 
council's advisers suggested that the man be asked to resign and, if he 
did not comply, that he be replaced by another person without 
resignation, adding that, in this case, the council should not obtain the 
confirmation of the bishop of Bamberg but should act solely on its own 
authority.17 
CHANGES IN THE MONASTERIES 
Meanwhile, Lutheran doctrines spread among the monks, 
particularly among those of the Augustinian monastery, where the 
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Martinians continued to meet to discuss books and pamphlets 
emanating from Wittenberg and the issues raised in the indulgence 
controversy. Among the new leaders of this circle was the Augustinian 
prior Wolfgang Volprecht, who in 1518 had given Peypus the printer a 
sermon against indulgences for publication for which Volprecht 
received a reprimand from the city council. He probably was the first 
clergyman of Nuremberg to administer the Lord's Supper in both 
kinds, that is, to give the wine as well as the bread to the laity, although 
at first only in a small, intimate circle of trusted friends. This was in 
Holy Week, 1523. In May 1524, he read the Mass in German, revised to 
exlcude parts offensive to Lutherans. After leaving the monastery, 
Volprecht became a preacher at the Hospital of the Holy Spirit, 
together with Thomas Jager, called Venatorius (d. 1551), a humanist 
friend of Reuchlin and Pirckheimer. They served under the chief 
preacher there, Wenceslas Linck (1483-1547), a close friend of Luther 
and Spengler who had returned to Nuremberg in August 1521. 
Abbot Wolfgang Sommer of Saint Egidien, a Scottish Benedictine 
monastery founded in 1140 and the oldest monastery in the city, was 
detested by the Lutherans and as a consequence was replaced by 
Friedrich Pistorius (1486-1553), a friend of Pirckheimer and later also 
of Melanchthon. He became a vigorous supporter of the Lutheran 
movement. Leadership in the other monasteries in Nuremberg 
remained Catholic until later, although numerous monks began to 
leave them and created problems for their superiors and the city 
council. In addition to the Benedictines with their church at Saint 
Egidien and the Augustinians with the church of Saint Vitus, there 
were the Dominicans, who had established their monastery on land 
north of the city hall on the slope leading to the castle; the Carmelites, 
who were located south of the Pegnitz River in the parish of Saint 
Lorenz; the Franciscans, just north of the River and also in the parish 
of Saint Lorenz; the Teutonic Knights, with their Church of Saint 
Jakob and Hospital of Saint Elisabeth (later called "Old Hospital" to 
distinguish it from the "New Hospital" of the Holy Spirit), who had 
established themselves outside the old walls in 1200 but who now were 
within the new walls in the southwestern part of the city; and the 
Carthusians, the youngest monastery in the city, who also built outside 
the old walls in 1380 but later were within the new ones, on the site 
today occupied by the Germanic Museum. 
There were two convents in the city, that of Saint Clara and that of 
Saint Katherine. The former, originally the Convent of Mary 
Magdalen, was assigned to the Clares, who had adopted the rule of 
Saint Francis. Numerous daughters of influential citizens entered this 
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order, including the two sisters of Willibald Pirckheimer, Caritas 
(1467-1532) and Clara (1480-1533), and a daughter, Katherine. The 
Convent of Saint Katherine, originally endowed as a hospital, adopted 
the Dominican rule. Many of the nuns of this order also were from 
influential families, as, for example, Felicitas Tucher, its last prioress. 
By the time of the Reformation, the city council of Nuremberg 
exercized considerable control over the city's monasteries and convents. 
It acted as their administrator and protector, and through the official it 
appointed for each monastery, the Schaffer, it kept itself informed with 
respect to what went on and kept a firm hand on all administrative 
matters. It took an active interest in supervising the lives of monks and 
nuns, and it participated in, and encouraged, reforms from time to 
time. 


chapter five 
THE ROAD TO REFORMATION 
Prepared by legal training, religious study, and practical political 
experience, Spengler played a leading role during Nuremberg's 
progress on the road to Reformation after the Diet of Worms. He 
seemed able to keep all the many kinds of problems facing the city 
council in proper perspective and to assist it in steering a course that 
did not alienate it from Emperor Charles V and the empire to which it 
owed its allegiance and from which alone it expected support in its 
struggles with territorial princes. Skillful diplomat and administrator, 
he helped the council pursue a steady course despite the storms aroused 
by a determined populace supported by clergymen and intellectuals 
demanding religious and even social changes on the one hand and the 
church supported by the emperor demanding a return to the old 
religious order. This occurred during the critical years when 
Nuremberg was the focal point of virtually all the powerful political, 
social, economic, religious, and cultural currents of Germany as the 
Imperial Council of Regency and the Imperial Chamber Court 
convened within its walls (1521-24) and the diet of the Holy Roman 
Empire met there three times (1522-24). 
The Council of Regency convened in Nuremberg in the fall of 1521, 
primarily to lay plans for the meeting of the diet in the spring of 1522. 
This provided an opportunity for Spengler and other influential 
citizens to meet its important members and those of the diet and for the 
latter to become acquainted with the powerful religious currents 
operative in a dynamic urban community. Because the diet that 
assembled in the spring of 1522 was poorly attended, it was ineffective 
in coping with such urgent questions as enforcement of the Edict of 
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Worms, ecclesiastical jurisdiction, demands of the cities for a greater 
voice in the diets, the breaking of the Eternal Peace by the robber 
barons, minting problems, the large number of tolls, monopolies and 
restrictions in business, and the threatening Turks, who had taken 
Belgrade. 
Among the prominent members of the Council of Regency who were 
in close contact with the citizens of Nuremberg was Johann Freiherr 
von Schwarzenberg, chief steward in the episcopal court at Bamberg 
and later in the service of the margrave of Brandenburg-Ansbach. He 
was an imposing person, well educated, a highly respected jurist, and 
deeply religious, a layman who had opposed work righteousness and 
indulgences and had enunciated a doctrine of justification by faith 
before Luther. He became a close friend of Willibald Pirckheimer, to 
whom he dedicated one of his translations of Plutarch's works.1 Elector 
Frederick the Wise attended the meetings of the Council of Regency 
during much of the summer of 1522 and was in Nuremberg again from 
November 1523 to February 1524, accompanied by Philipp von 
Feilitsch, Friedrich von Thun, and Spalatin. He became a friend of 
Hieronymus Ebner, Kaspar Niitzel, Anton Tucher, and Lazarus 
Spengler. Hans von der Planitz was the influential delegate of 
Frederick the Wise in the Council of Regency from October 1521 to 
June 1524. A convinced Lutheran who maintained close contacts with 
Spengler and kept his prince well informed on events transpiring in 
Nuremberg,2 he did much to further the Lutheran cause. 
Of great significance was the presence in the Council of Regency of 
Albert of Brandenburg, the well-educated grand master of the Teutonic 
Knights, who became a friend of a number of patricians and of Andreas 
Osiander. Influential in developing the evangelical religious views of 
Albert, Osiander later left Nuremberg to serve him after the grand 
master had become a Lutheran and duke of Prussia (1525-68). Count 
Palatine Frederick, the Statthalter, or imperial representative, at the 
Council of Regency's first meeting brought with him to Nuremberg his 
chaplain, Martin Butzer (1491-1551), an early supporter of Luther who 
had good connections with the elector of the Palatinate and the elector 
of Trier. It was apparently not easy for the strong opponents of Luther, 
the bishop of Bamberg, the bishop of Augsburg, Duke George of 
Saxony, and the archbishop of Salzburg, to get the Council of Regency 
to desert its moderate religious course. The constant presence of the 
dominant personality of Planitz assured the continuation of the 
position of the elector of Saxony. As a consequence, the Council of 
Regency issued a weak mandate on 20 January 1522, making no 
reference to Luther or the Edict of Worms and urging the diet to make 
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no religious changes until the meeting of a general church council. 
The diet agreed to allot for the time being a half of the amount 
requested for aid against the Turks and set 1 September 1522 as the date 
for the opening of a new diet in Nuremberg.3 
REFORMATION PUBLICATIONS 
Meanwhile, Spengler was developing his evangelical religious 
convictions, studying church history, humanist works, and writings of 
the reformers, making excerpts from his sources as well as from the 
sermons of Lutheran preachers.4 From the Ecclesiastical History of 
Eusebius and the Tripartite History of Cassiodorus, he obtained a 
general view of the condition of the church during its first centuries 
and made comparisons between it and the church of the sixteenth 
century. From Marsiglio of Padua's Defender of the Peace he obtained 
many excerpts concerning limitations of papal authority. Pierre 
d'Ailly's Reformation of the Church gave him a clear conception of the 
need for church reforms and means for accomplishing them. Spengler 
found D'Ailly's demands for reform substantiated by numerous 
humanist works, including the well-known chronicle of Hartmann 
Schedel that includes the dramatic account of Emperor Henry IV's 
conflict with Pope Gregory VII. Important for the basic organization 
of his theology was Philip Melanchthon's Common Points of Proof of 
1521, the first attempt at a systematic presentation of Luther's 
evangelical theology. 
On the basis of these studies, Spengler wrote another defense of 
Luther, "Why Luther's Teaching is a Necessity and Protection."5 
Although he did not publish the work, we are familiar with its 
contents. Writing in a humanist style and using humanist methods, he 
argues that Luther, like Saint Paul, places the content, or essence, of 
Christianity above the person while adding a new emphasis, the use of 
examples of the pagan Romans in stressing the importance of the 
common welfare of the fatherland, stating that Christians should serve 
the common welfare of Christianity by protecting and honoring the 
Word of God. It is significant that Spengler, like the city council, 
insists throughout these critical years that he is following the Gospel 
and the Word of God, not Luther or any other person. 
Spengler gave expression to his practical ethical concerns as well as 
his opposition to the papal church in another pamphlet, The Main 
Articles Through Which Christendom Has Been Misled, published 
anonymously by Nikel Schirlenz in Wittenberg toward the end of 1522. 
Nikolaus Amsdorf, in a covering letter sent to a friend with a copy of 
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the pamphlet, stated that the booklet had been written by a layman and 
dedicated to a layman, Frederick the Wise, with whom Spengler had 
had many contacts in Nuremberg that summer. Like Erasmus in his 
Handbook of a Christian Soldier, Spengler's concern is for raising 
public morality. This is apparent in the subtitle, Basis of and 
Information Concerning a Complete, Correct Christianity.6 
It is obvious that The Main Articles is based on Melanchthon's 
Common Points of Proof and Luther's Freedom of a Christian Man. 
He lists four main errors by means of which the papal church has 
misled Christians: (1) the doctrine of the freedom of the will, which has 
led people to believe that they did not need God's saving grace; 
(2) the emphasis on good works as merits, which has resulted in the 
"gathering of whole wagon loads of works and sending them up to 
heaven"; (3) obscuring the Word of God by emphasizing human 
doctrines and laws, the "vermin and corruption" that follow in the 
wake of scholasticism in which Saint Paul must give way to Thomas 
Aquinas; and (4) the division of Christ's teachings into a double 
standard of ethics, one for the clergy and one for the laity, inferring that 
the regular clergy can obtain ethical perfection by means of monastic 
vows, special vestments, diets, prayers, and masses. Spengler was 
particularly severe with monks who believed that they were more 
pleasing to God than laymen because of their cowls and despite their 
frequent moral lapses. Like Luther, Spengler frequently alluded to the 
original functions of monasteries as schools. Accordingly he later 
supported the transformation of the Augustinian monastery into a 
school and was instrumental in founding the new Gymnasium at the 
Monastery of Saint Egidien. 
Spengler now became so deeply involved in the critical events 
transpiring in Nuremberg that for the next two years he devoted less 
time to writing and gained considerable practical experience in 
helping solve the important issues of the day. Supported by 
Hieronymus Ebner, Kasper Niitzel, Hieronymus Baumgartner, and 
Hieronymus Holzschuer, he became the driving force in the city 
council, serving as its spokesman in the affairs touching the empire 
and particularly those having to do with the Reformation in the city. 
SECOND DIET OF NUREMBERG 
When the second imperial diet convened in Nuremberg on 17 
November 1522, Archduke Ferdinand presided, with anti-Lutherans 
seemingly in control. Nevertheless, there was so much discontent in 
Germany that statesmen must have felt as though they were sitting on a 
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volcano. Political, economic, and social motives were now added to 
religious demands for change among nobles, townsmen, and peasants. 
Widespread dissatisfaction among the nobles led to the Knights' 
War, 1522-23, also called the Sickingen Feud after the name of its 
leader, whose castle, the Ebernburg, long had been a place of refuge for 
persecuted humanists and reformers. During the ill-fated attack on the 
elector of Trier by Franz von Sickingen and the relatively few knights 
who had joined him, the Imperial Council of Regency was powerless 
to prevent either the revolutionary violence of the knights or the 
vicious retaliation of the princes.7 Attempts of the knights to gain allies 
among the townsmen explains the fact that Spengler came into 
possession of a manuscript prepared by Hartmuth von Kronberg, a 
strong supporter of Sickingen and the knights and a consistent 
follower of Luther who did not, however, participate in the attack on 
Trier.8 In this manuscript, Kronberg urged the imperial cities to join 
the knights in freeing the Gospel and thereby bringing salvation to all 
men as well as peace and justice on earth. But the knights could 
scarcely be protectors of the cities and robber barons at the same time. 
To gain protection for their merchants, Nuremberg and other cities 
first turned for help to the Imperial Council of Regency, which, 
however, did little more than send mandates to the robbers. Then they 
appealed to the imperial diet, in which they had an ineffective voice 
and often little sympathy from the princes, many of whom were heavily 
in debt to them. They likewise received little help from the Swabian 
League, to which they belonged. They were therefore compelled to 
draw close together to form common programs of action among 
themselves, as they did when attempts were made to impose imperial 
customs duties on their trade with which to pay for the support of the 
Imperial Council of Regency and the Imperial Chamber Court. 
Spengler served as an active leader among the cities and at their 
assemblies. He also produced a brief outline of his thoughts on the 
matter for Emperor Charles V, arguing that the projected customs duty 
would harm the empire as a whole, the majority of the estates, and 
especially the cities.10 
The imperial cities also had a strong common interest in religious 
developments, especially with respect to the question of ecclesiastical 
jurisdiction. Present at the second Diet of Nuremberg to represent 
papal interests was the papal nuncio, Francesco Chieregati (1478-1539), 
who, as Spengler informed Frederick the Wise, came with the double 
purpose of preaching a crusade against the Turks and suppressing 
Lutheranism.11 At a combined session of the Council of Regency and 
the diet on 3 January 1522, Chieregati presented the papal breve 
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demanding that the estates enforce the Edict of Worms and root out the 
Lutheran heresy.12 Following this, to the surprise of all, Chieregati 
admitted that the pope recognized the presence of serious abuses in the 
papal curia that had filtered down through the entire ecclesiastical 
hierarchy and stated that Luther's bringing these abuses to light was a 
divine punishment for the sins of the papacy, prelates, and priests.13 
But later, when the estates had agreed to grant aid against the Turks, 
the papal nuncio represented a much less conciliatory papal position. 
When he demanded that the Lutheran preachers of Nuremberg be 
arrested and compelled to submit to trial for heresy, the committee 
chosen to consider the religious issues and to report to the nuncio 
argued that the pope's admission of abuses made it impossible to criti­
cize Luther for having called attention to them and to enforce the Edict 
of Worms. It also urged that the pope answer the long-standing griev­
ances of the estates against the curia by summoning a "free, Christian" 
church council comprising secular as well as ecclesiastical delegates to 
meet within a year to solve the religious questions. Meanwhile, 
Luther and his followers should do nothing to cause disturbances and 
should preach the Gospel according to the church fathers Jerome, 
Augustine, Gregory, and Ambrose, under the supervision of episcopal 
committees. The influential Planitz succeeded in having the names of 
the four fathers deleted from the instruction of the committee of the 
estates. It is noteworthy that the words "Gospel" and "evangelical" by 
now had come to denote Lutheran doctrines and that an attack on 
Lutheranism was considered an attack on the Gospel and the Word of 
God. Spengler and most of the members of the City Council of Nurem­
berg supported this instruction of the committee with enthusiasm.14 
The city council, accused of harboring heretical preachers and 
permitting the publication of Lutheran books on religious matters, 
was ordered by Chieregati to publish only anti-Lutheran materials. 
The council selected a committee made up of the Seven Elders and 
Endres Tucher, Sebald Pfinzing, Sigmund Fiirer, and Lazarus Spengler 
to recommend an appropriate response.15 The council refused to arrest 
the preachers and turn them over for trial. Instead, it prepared to 
protect them by force, if necesesary. Like Spengler, the council 
consistently maintained that it was supporting the Gospel and the 
Word of God, not Luther or any other person. It agreed, however, to 
permit the publication solely of anti-Lutheran books but only after 
they had been inspected by the Council, that is, by Spengler, who 
remained the chief censor of books until 1528. The firm position of the 
council proved effective, for there was no further threat made by the 
nuncio against the preachers. 
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About the middle of January 1523, the committee of the estates 
concerned with religious matters requested of the three ecclesiastical 
princes present, the electors, the princes, and the cities their written 
memorandums concerning the religious problem. Only that of the 
cities is still extant, presumably written by Spengler.16 It supported the 
report of the committee of the Imperial Council of Regency to the 
nuncio, stating that, if followed by the emperor and the pope, the 
main differences within the church would be solved, conflicts among 
the estates would be averted, and God and his Word would be honored. 
Arguments of the opposing factions, however, were continued in the 
small committee of the Council of Regency and in the large committee 
of the estates as well as in the diet. Despite the objections of Chieregati 
and his supporters, the diet in its final decree, or recess, of 9 February 
1523, included the statement that nothing should be preached or 
published "except the true, clear, and pure Gospel according to the 
doctrine and interpretation of Scripture as approved and accepted by 
the Christian Church." This amounted to a distinct victory for the 
Lutherans, for it permitted, in effect, the free preaching of the Gospel 
and the abrogation of the Edict of Worms, even though Luther's 
enemies interpreted it otherwise.17 
Although the people of Nuremberg had been aroused by the 
threatened attacks on their preachers and openly showed their hostility 
toward Chieregati and other opponents of Luther, the council 
experienced little difficulty in maintaining order. Still, important 
questions arose in connection with Lent and Easter in 1523. The 
council forbade the passion play at the Hospital of the Holy Spirit and 
resisted the demands in the parish churches for communion in both 
kinds, hoping that it would be much easier to decide such important 
matters after the meeting of a general church council. On Maundy 
Thursday, however, the Augustinians solemnly celebrated communion 
in both kinds but with only a select few lay citizens participating.18 
The excitement of the common man over the preaching of the 
Gospel with its promise of reforms and hope for the future was 
intensified by the publication of simple pamphlet literature, especially 
that written by Hans Sachs. On 8 July 1523, he published his well-
known The Wittenberg Nightingale,19 a poem of 700 verses in which 
he presents the evils of the church that have obscured the Gospel 
message and then a summary of Luther's theology that the people have 
been hearing in the sermons of their evangelical preachers and reading 
in the pamphlets of Spengler and others. This is done with such 
beautiful imagery as that in the first few lines, in which Sachs portrays 
the nightingale announcing with "its dulcet call" the end of the long 
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night, the fading away of the moon and "moon creatures," and the 
coming of the sun. Most of the poem consists of a mechanically 
contrived, long-winded account of the story of salvation. But it is a 
simple presentation in the language of the people that did much to 
give meaning to the urban life of the time and to provide hope for the 
future, both on earth and in heaven, infusing their secular as well as 
religious institutions with new life and relevance. This poem, together 
with popular dialogues discussing issues of the day and with hymns, 
appeared in many editions, both in Nuremberg and elsewhere. It is no 
wonder that many representatives of the old order demanded that Hans 
Sachs the cobbler "stick to his last." 
In 1523 there appeared another apology for Luther written by 
Spengler. It was published anonymously under the title Responsibiity 
For and Analysis of Some A lieged Arguments and Causes Used Daily to 
Oppose and Suppress the Word of God and the Holy Gospel By Those 
Who Are Not Christian But Claim To Be.20 Repeating much that he 
had stated in his Why Luther's Teaching is a Necessity and Protection, 
he now addresses himself primarily to the masses in an attempt to 
bring them to the Word of God, using arguments raised in answer to 
Chieregati's attack on the Lutherans of 10 December 1522. To the 
charge that the church fathers, church councils, and many theologians 
would be in error if Luther's doctrines were correct, he answers that no 
authority can prevail against the clear Word of God, adding that one 
must not follow teachings of the fathers if they are wrong. The 
preaching of the Gospel does not cause unrest and revolt among 
believing Christians, as Chieregati claims, but only among the godless. 
In answer to the charge that Lutheran preaching leads to ethical 
decline because of the deemphasis of good works as merits, he points to 
the evils associated with the work-righteousness of his opponents. 
Finally, Spengler denies Chieregati's statement that the Bible is not 
unequivocally clear but needs to be interpreted by the church, the 
church fathers, and the church councils. Such an argument he calls a 
blasphemy against God. 
Spengler's publication of this apology between the second and third 
diets in Nuremberg marked the apex of his literary support of Luther 
and the Reformation. Meanwhile, other events occurred that were 
leading Nuremberg toward her break with Rome. Political 
circumstances were such that Spengler and the city council could 
defend changes that had been made and press for more. Although most 
of the estates were hostile to the cities and sought to place the largest 
share of financial burdens on them, a few influential princes proved to 
be friendly to them. Frederick the Wise, for example, remained 
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consistently cooperative with Nuremberg. Albert, grand master of the 
Teutonic Knights, who had quarters in Nuremberg from October 1522 
to April 1524, maintained close connections with Niitzel, Spengler, and 
Osiander. He also influenced his brother, Margrave Casimir, the 
traditional opponent of Nuremberg, to express his willingness to 
compromise long-standing differences, if only for financial and 
political rather than for religious reasons. Casimir's chief secretary, 
Georg Vogler, by now a close friend of Lazarus Spengler, cooperated 
with him in carrying out the Reformation in the lands of their 
respective governments. 
THIRD DIET OF NUREMBERG 
The third imperial Diet of Nuremberg opened in the parish church 
of Saint Sebald on 14 January 1524, Ferdinand presiding, flanked by 
the electors of Saxony and the Palatinate. Threatened by the advancing 
Turks and greatly in need of money, Ferdinand tried to mediate 
between the estates and the cities. The change in the political climate 
was demonstrated by the fact that Spengler, formerly excommunicated 
by the pope, now was the recipient of an outstanding imperial honor. 
On 15 February 1524, he received from Ferdinand a document, signed 
by Emperor Charles, granting him and his brother Georg an 
improvement of their family coat of arms in recognition of their 
services to the empire. The old one consisted of a shield divided 
vertically with the dexter field of silver containing half of a red rose 
with three petals and the sinister field in red containing half of a silver 
lily. The silver helmet at the top was closed and had two closed silver 
and red wings with a half-rose and a half-lily respectively. This was 
changed to include in the center above the shield the bust of an armless 
virgin in a red dress and yellow hair between the two wings of an 
imperial eagle, indicating the close association of the Spenglers to the 
city of Nuremberg and the Holy Roman Empire. As a special favor, 
they were permitted to use blue wax for their seals, indicating that they 
and their heirs were "authentic noble bearers of arms" of the Holy 
Roman Empire, entitled to all the rights and privileges associated with 
this honor.21 In January 1547, the City Council of Nuremberg placed the 
Spengler coat of arms in a window of the church at Wohrd.22 
This act of kindness to the Spenglers on the part of the emperor did 
not mean that he would be lenient toward the Lutherans. As a matter of 
fact, in his preliminary instructions to the diet he mentioned nothing 
about a church council but requested the enforcement of the Edict of 
Worms against Luther. The new pope, Clement VII (1523-34), 
66 LAZARUS SPENGLER 
supported this approach as part of a program of counter-Reformation. 
To represent him and his concerns, Clement sent to Nuremberg the 
legally trained and diplomatically experienced Cardinal Lorenzo 
Campeggio (1474-1539), who was well acquainted with conditions in 
Germany. Although officially he was courteously received by the city 
and tactfully met with Scheurl, the city elders, and Spengler on 
different occasions, he could not effect a change in the attitude of 
Nuremberg toward the new doctrine.23 
As the cities now began to play a more significant role in the 
imperial diet, Spengler's importance increased correspondingly. His 
views, as expressed in a memorandum written for the cities before the 
opening of the third diet, prevailed among them. He insisted on 
making clear that the cities did not support Luther or any other person 
but Christ and the Gospel; that they would remain loyal to, and 
support, the emperor but could not act contrary to their consciences by 
recognizing anyone as superior to Christ. They advised letting the 
preaching of the Gospel run its course because the use of force against 
it would be insane. They supported the decision of the diet in its recess 
of 9 February 1523, to the effect that a free, German council should 
meet on German soil to solve the problems raised by Luther. Finally, 
Spengler suggested that the cities put the papacy on the defensive by 
pressing grievances of the diet against it. Strassburg, Frankfurt, and 
Ulm expressed agreement with this memorandum although the city 
representatives at the diet were not bound to follow its recom­
mendations.24 
When the estates ignored the requests of the cities, these, encouraged 
by Spengler and Ulrich Rehlinger, city secretary of Augsburg, stated 
firmly that they would abide by the decision of the previous diet to 
continue preaching the Gospel according to the interpretation of the 
church until a final decision had been reached at a free church council. 
Any other course, they insisted, would lead the people to revolt, for 
they insisted on hearing the Word of God. Therefore, they rejected the 
demand of the pope through Campeggio that the Edict of Worms be 
enforced. 
In February 1524, Archduke Ferdinand ordered the seven elders of 
Nuremberg's city council to appear before him. When, out of fear that 
they might be arrested, the council sent only four of them, Ferdinand 
charged them with permitting the publication and sale of heretical 
books and of books slandering the emperor, the preaching of heretical 
doctrines in the city churches, the toleration of renegade monks and 
nuns in the city, and preaching on the streets by peasants and other 
outsiders, all in defiance of the Edict of Worms. 
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The city council's reply to Ferdinand of 5 March, probably drafted by 
Spengler,25 contains an excellent summary of the council's official 
position with respect to the religious changes it had made up to that 
time. It justified its actions by answering seriatim the charges made by 
Ferdinand. With respect to the accusation that the council was 
permitting the sale of Lutheran books and of writings slandering the 
emperor, the letter affirmed the council's steadfast loyalty to the Holy 
Roman Empire as seen by the fact that it was obeying the decree of the 
previous diet in every respect. But it added that it was determined above 
all else to serve not its own interests but the honor and glory of God by 
furthering his Holy Word and the salvation of its citizens and subjects. 
To this end it had forbidden the printers of Nuremberg to publish 
anything without its permission and its citizens to offer for sale books 
that would encourage heresy, rebellion, or slander of the emperor. It 
had punished severely those who had disobeyed. Nevertheless, because 
the city was a large, public market for the exchange of ideas as well as 
goods, it could not prevent all persons from surreptitiously selling 
forbidden books. 
With respect to the charge that the city council continued to support 
its preachers, the letter assured Ferdinand that the council acted in 
accord with the imperial mandate demanding that only the Holy 
Gospel be preached.26 It stated that the council had brought to its 
churches able preachers who did not adhere to Lutheranism or to any 
other human doctrine and that it had given them the imperial mandate 
with the order to conform with it in their sermons, preaching only the 
Holy Gospel according to the interpretation of Scripture approved by 
the Christian Church and avoiding heresy, tumult, and slander. The 
thousands of people who heard the preachers, including members of 
the imperial diet, could attest to the fact that the preachers obeyed the 
mandate. 
The monks and nuns who had renounced their monastic vows and 
were making a living in Nuremberg were not interfered with provided 
that they did not commit criminal acts or act contrary to the imperial 
mandate. In answer to the charges against the peasant who was 
preaching on the streets of Nuremberg, the letter stated that a careful 
investigation had shown that he had preached nothing unchristian or 
improper. Nevertheless, because of the council's desire for peace and 
order, it had forbidden him to preach in the future. 
On 27 March 1524, the representatives of the cities met to discuss the 
position they should take in the diet in response to Campeggio's 
request for action with respect to the Lutheran problem. Spengler had 
drafted a memorandum for them that probably is his best statement on 
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the religious issues facing the diet.27 With respect to the important 
matter of Lutheranism, he stated that the cities as an imperial estate 
should decide "whether or not they wished to be Christians." Some 
persons, he said, wished to be Christians but at the same time wanted to 
be on good terms with the majority of persons in the other estates. This 
was difficult, for "one cannot serve two masters." Because the cities had 
decided to be Christians, this matter could be resolved readily, for 
Christ is lord even over his enemies and is powerful enough to 
maintain his honor, Word, and truth. Accordingly, Spengler insisted, 
first, that the members of the imperial cities should make clear to the 
emperor, Ferdinand, and the estates as a whole, that they were 
Christians, baptized in the name of Christ, not in the name of Luther 
or any other man, and therefore were committed to follow Christ's 
Gospel; second, that with respect to secular matters, they acknowledged 
the emperor as their sole lord and would serve him loyally as their 
ancestors had done; and third, that, "as far as their souls and 
consciences were concerned, they recognized Christ alone as their lord, 
master, and savior who had redeemed them with his blood and to 
whose Word, Gospel, and commands they cling." 
Although no one could deny the propriety of these answers, Spengler 
stated, he was not certain what the response would be; yet he outlined 
five possible contingencies that the city representatives should bear in 
mind. One was that no action would be taken for the time being until 
such issues as the Turkish threat were clarified. This would be the best 
action for the cities because it would permit the further spread of the 
Word of God. The second possibility was that the authorities would 
use force, a method shunned by all Christians for it would lead to 
tyranny and rebellion. The third possibility was that a number of 
pious, Christian, learned, and understanding men with no secular 
stakes in the old order would be asked to discuss and solve the main 
points at issue. This, he said, would be helpful but would be opposed 
by the clergy "who flee the light and cannot stand the truth." The 
fourth possibility was the submission of the matter to a church council, 
a procedure supported by many people but dangerous because councils 
had often acted contrary to the Word of God. On the other hand, a free 
council held in Germany might be helpful for a while. The fifth 
possibility was the use of edicts of excommunication and outlawry, 
such as the one issued at Worms but proven ineffective. 
Spengler also indicated two ways in which to approach the papal 
legate and ecclesiastical princes who were intending to act improperly 
in this matter. The first was that the imperial estates should upbraid 
the legate for distorting to the pope the action of the previous diet 
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concerning the preaching of the Gospel. The second was to take a firm 
stand against the financial and other injustices perpetrated by the pope 
and clergy upon the German nation, thus placing Campeggio on the 
defensive. Above all, the representatives of the cities should as 
Christians trust in God and his Word and be alert to any attempts to 
force the people to forsake Christ and the Holy Gospel. The cities 
instructed their representatives to the committee of the diet to follow 
Spengler's advice. 
When the diet formulated a new draft of its recess, it proved so 
unacceptable to the cities and nobility that it was not read publicly for 
fear of arousing strong resentment. Backed primarily by the secular and 
ecclesiastical princes, it decided to postpone certain issues until the 
meeting of the German nation in a council at Trier that same year, 
which should make plans for a general church council. The cities 
under the leadership of Lazarus Spengler declared that they would 
abide by the decision of the previous diet to the effect that the Gospel 
should be preached freely, for the people were so eager to hear the Word 
of God that its suppression might lead to revolt. Calling themselves 
"Christian, evangelical communes," they stated that they would, if 
necessary, accept a "free Christian council" as arbiter in the religious 
matter.28 
Campeggio, pleased that the diet had demanded enforcement of the 
Edict of Worms, insisted upon the strict enforcement of its new recess 
and objected to the solution of religious problems by a national 
council in which laymen participated. He would, however, support the 
calling of a general church council. His adamant stand alienated many 
who previously had been his supporters. 
On 18 April, the estates issued their final recess, stating that the 
Germans as a nation were determined to settle the religious problems 
themselves.29 The cities, having received a draft of the recess the next 
day, responded that they would not accept the renewal of the Edict of 
Worms but would support the calling of a free, Christian council of 
ecclesiastical and secular representatives to consider the issues. Even 
Ferdinand expressed his desire to renew discussions with the papal 
legate. The estates, however, refused to do so while Campeggio 
reiterated his former position.30 He supported the renewal of the Edict 
of Worms, protesting against the statement in the recess that there 
might be some good in the teaching of "the heretics," and opposed the 
calling of a general council, yet stating that he would bring the matter 
to the attention of the pope. He opposed outright the convening of a 
national council, suggesting that grievances against the papacy should 
be settled by sending a deputation to the pope. After accepting the 
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recess, Campeggio left Nuremberg, an unpopular and harassed person. 
This departure of the papal nuncio marked the end of Nuremberg's 
connection with the papacy. When, at the end of April, the diet had 
disbanded, the Imperial Council of Regency and the Imperial Chamber 
Court had been transferred by the recess of the diet to Esslingen, and 
Archduke Ferdinand had departed, the city was left to its own devices. 
Although the Catholic estates were in the majority in the diet and 
wished to support the emperor in his attempts to enforce the Edict of 
Worms "as far as possible," that is, vigorously, supporters of Luther 
interpreted this phrase of the recess as limiting the enforcement and 
excusing any failure. The Lutheran princes and cities had long insisted 
that enforcement was impossible for it would cause tumult and revolt. 
Therefore, they justified their subsequent inaction by referring to this 
phrase.31 
Charles V, who had received the recess of the diet in July, that same 
month issued from Burgos in Spain a mandate to the estates forbidding 
the holding of a national assembly, demanding the unconditional 
enforcement of the Edict of Worms, and prohibiting the public 
discussion of religious matters until the calling of a general church 
council by the pope. This new mandate seemed to the City Council of 
Nuremberg to be particularly severe inasmuch as the emperor 
threatened those who would not live up to it with the imperial ban. For 
this reason, the council again turned for advice to Spengler, who 
responded by presenting to it a detailed memorandum in the latter part 
of October 1524.32 
In his memorandum, the Ratsschreiber expressed the opinion that 
the emperor's threats were directed primarily against the imperial cities 
and above all against Nuremberg, of which he wished to make an 
example. He advised the council to do nothing by itself in response to 
the mandate, for the emperor could not pronounce the ban or carry out 
any other punishment without following proper legal procedure. 
Before a city could be banned, its case would have to be brought before 
the Council of Regency for discussion and then the Imperial Chamber 
Court, where it would be tried according to imperial law. Moreover, he 
insisted, the mandate should be directed against all the estates, not 
merely the cities. Failure to apply the mandate equally among the 
estates would be illegal. Spengler used as an example the emperor's 
demand that the Edict of Worms be enforced. This, he showed, had 
been enforced by none of the estates. The great majority of them felt 
that to enforce it would lead to tumult and revolt among their people. 
He then explained that Nuremberg and all the imperial cities should 
reject the mandate as a group at their next meeting in Ulm on 6 Decem­
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ber and make known to the emperor that they had lived up to the Edict 
of Worms as far as possible and remained loyal to the emperor but that 
they could not act contrary to the Word of God. The city council did 
Spengler the honor of following his advice. 
The pope, determined to put a quick end to the Lutheran 
movement, enlisted the services of the individual estates. He repaid the 
dukes of Bavaria for their loyalty to the church by granting them a fifth 
of all the income of the bishops and clergy in their lands, granted 
Ferdinand a third of such income in his lands, and gave the archbishop 
of Salzburg the right to appoint the bishops of his four dioceses.33 In 
June 1524, Campeggio, supported by the capable Bavarian chancelor, 
Leonhard von Eck, called a convention of princes to meet at 
Regensburg to plan subsequent action in support of the pope's plans. 
There Archduke Ferdinand, the two dukes of Bavaria, and twelve 
ecclesiastical princes agreed to enforce the Edict of Worms in their 
lands but also to correct certain abuses and to improve the discipline of 
their clergy.34 
Because the recess of the Third Diet of Nuremberg had appealed to 
the estates to have their theologians and lawyers make excerpts of 
Lutheran teachings for discussion at Speyer so that "the good would 
not be suppressed with the bad," several evangelical leaders began to 
formulate statements of doctrine to be used at the national assembly. 
Among the first of these were a memorandum written by the preachers 
Osiander, Schleupner, and Venatorius of Nuremberg and one by Pastor 
Rurer of Ansbach and Chancellor Vogler. Although the assembly did 
not meet, these and similar statements prepared by other Evangelicals 
served as the first evangelical confessions of faith.35 

chapter six 
THE BREAK WITH ROME 
Lazarus Spengler's close contacts with the leading figures in Germany 
during the meetings of the Imperial Council of Regency, the Imperial 
Chamber Court, and the diet of the Holy Roman Empire in 
Nuremberg not only made him well known but gave him confidence to 
assert himself as a leader during the critical years ahead. He and the city 
council had frequently expressed their loyalty to the empire, whose 
chief representatives were present in the city, and to the papacy, whose 
nuncios sought to stop the Lutheran movement. Motivated by the 
desire to maintain peace and order in Nuremberg and its concern for 
the spiritual as well as temporal welfare of its people, however, the city 
council permitted the reformers to preach doctrines and initiate 
changes that inexorably led to the defiance of the wishes of the emperor 
and the break with Rome. 
Despite Spengler's assurance that Charles V would not carry out the 
threat made in his mandate at Burgos on 15 July 1524 because he had 
promised in the Capitulation of Election to conform to the laws and 
customs of the empire, the city council felt that it had to conduct its 
religious affairs with great circumspection. Its difficulties became 
considerably complicated by the fact that the clergy were initiating 
various changes in their church services, especially with respect to the 
Eucharist. Volprecht, the Augustinian prior, had led the way by 
celebrating communion in both kinds and giving the cup to 4,000 
communicants during Holy Week, 1524.1 On Pentecost, the pastors of 
the two parish churches likewise administered communion in both 
kinds according to prior arrangements that had been made with the 
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two provosts, Pomer and Pesler. At the same time, Isabella, queen of 
the exiled Christian II of Denmark and sister of Charles V, received 
communion in both kinds from Osiander in the castle at Nuremberg, 
eliciting from Ferdinand the remark that he regretted that Isabella was 
his sister.2 The provosts went even further by abolishing requiems and 
birthdays of the saints, Masses for the dead, singing of the "Salve 
regina" in honor of the Virgin Mary, and consecrating salt and water. 
The pastors also began to baptize and read the Gospels and Epistles in 
the German language.3 
Although the majority of the clergy and citizens of Nuremberg were 
pressing for these changes, a number of them did not hesitate to voice 
strong opposition to them, as the city council soon learned. For 
example, it ordered one Bernhart Sammat, an assistant to the provost at 
the Church of Our Lady, to appear before it and answer for having said 
that he woukT'defecate on the new order of the Mass," and threatened 
him with punishment if he continued to use obscene language 
unbecoming to a priest.4 
THE BISHOP OF BAMBERG AND THE PROVOSTS 
When the city council, which had cautioned the provosts and 
preachers to proceed slowly, realized that Nuremberg was moving 
faster in its reforms than any city or estate outside Wittenberg, it sent 
three councilmen, Sebald Pfinzing, Martin Tucher, and Christoph 
Koler, to the two provosts to induce them to desist from making further 
changes and to restore some of the ceremonies that were not contrary to 
the Word of God and did not endanger men's souls. Furthermore, the 
council requested from the provosts a written statement justifying and 
explaining their actions. That same day, the council, determined to 
avoid the accusation that it had ignored the imperial mandate, 
earnestly requested the provosts to restore the old ceremonies and 
customs but stated that it would not object to their having the Lord's 
Supper celebrated in both kinds and the Gospel and Epistles read in the 
German language.5 
The provosts stated in their report to the city council that they could 
not restore the old ceremonies because they were contrary to Scripture.6 
The council then decided to send a delegation consisting of Christoph 
Kress, Clemens Volckamer, and Christoph Scheurl to Archduke 
Ferdinand and the Imperial Council of Regency, who received them at 
Regensburg on 25 June 1524.7 They explained that they had appeared 
before them because the recess of the last diet had recommended that 
those estates that could not carry out the imperial decrees without great 
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difficulties should take this action. Following closely the instructions 
of the council, based on Spengler's advice, they stated that Nuremberg 
and other imperial cities had not accepted the recess of the diet but had 
protested against it. Nevertheless, the council had respectfully received 
the imperial decree and accordingly had forbidden the publication of 
books by, and in support of, Luther. In those cases in which it did not 
carry out the decree, it was because it feared civil disturbance, revolt, 
and bloodshed, believing that the emperor desired peace and unity in 
preference to revolt and disunity. 
When Ferdinand responded by calling attention to the Reformation 
changes that had been made in Nuremberg, the delegates stated that the 
provosts had made them before having received the imperial decree and 
without the knowledge or consent of the council. The council then had 
requested the provosts to rescind those changes not in harmony with 
the Word of God. They also referred to the recess of the Diet of 
Nuremberg of 1523 that demanded that the Gospel be preached 
according to Scripture as interpreted and approved by the church. For 
this reason, the council could not rescind those reforms occasioned by 
the preaching of the Gospel as long as a church council had not acted 
on them. When Ferdinand answered through his steward that he had 
warned the city council against permitting changes, the delegates 
promised that the council would do its best to obey the imperial recess.8 
The city council sent this same delegation to Weigand von Redwitz 
(1522-56), the bishop of Bamberg, to explain its action and "to request 
instruction."9 It explained, as it had to Ferdinand, that the changes had 
been made without the council's knowledge or consent and that it had 
requested that the old order be restored. If the preachers had erred and 
had taught heretical doctrines, the council would not defend them but 
would act according to the imperial recess of 1523. 
The bishop answered that he himself had noted the changes and had 
ordered the provosts to restore the old order. Now that the clergy had 
not obeyed but had excused themselves by stating that the citizens of 
Nuremberg were demanding the preaching of the Word of God and the 
changes, he considered it his duty to proceed against the provosts and 
the preachers. He requested the city council to assist him. 
The jurisconsults, Doctors Scheurl, Marsilius, Marstaller, and 
Heppstein, whom the council asked for an opinion, advised on 28 July 
that the provosts and preachers be carefully prepared for the coming 
judicial procedure and that the council continue to support them, 
permitting them to make use of their legal services.10 The two provosts 
and Prior Volprecht were summoned to appear personally before the 
bishop on 2 September 1524 to answer for their misconduct. There the 
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fiscal procurator presented the accusation and recommended that the 
provosts and prior be tried in the episcopal court. The men replied that 
this case concerned the entire city of Nuremberg, not merely them, and 
that they could not recognize the bishop as judge for he was party to the 
case. They would accept only the Bible as their judge. 
The bishop then demanded that the provosts and prior answer 
sixteen specific questions both orally and in writing. They prepared a 
statement explaining their reasons for making the changes in 
Nuremberg and presented one copy to the bishop and one to the city 
council. The bishop refused to receive this explanation. Instead, he 
summoned them to reappear in Bamberg on 19 September to receive 
his verdict. The defendants, however, did not appear personally but 
were represented by an attorney. Although the attorney repeated the 
claim of his clients that they could not submit to the bishop as judge, 
the episcopal court charged the three men with heresy, excommuni­
cated them, and deprived them of their offices. They, in turn, renewed 
their appeal before notary and witnesses, sent it to the bishop, 
published it, and informed the Council of Regency at Esslingen of its 
contents. 
The city council was faced with a difficult decision because it 
expected the bishop to call upon it as his secular arm to execute the 
episcopal sentence. Therefore it again turned to Spengler for advice. In 
his memorandum he stated that the defendants had refused to accept 
the bishop as judge in this matter and had requested him to show them 
on the basis of Scripture that they had acted contrary to the Word of 
God and the Christian Church. Because he had refused to do this but 
had immediately pronounced judgment, he had wronged the 
defendants. For this reason, the council would be justified in refusing 
to permit the execution of the bishop's verdict. Dismissal of the 
provosts, Spengler explained, would solve nothing. To demand a 
return to the old ceremonies without justifying the action on the basis 
of Scripture and to expel the provosts would cause great disturbance in 
Nuremberg. Resorting to a calculated gamble again, Spengler stated 
that the council need not fear that the bishop would place Nuremberg 
under the interdict. If he did so, it would mean nothing. In either case, 
the council could protect itself and tie the bishop's hands by appealing 
to a church council. It certainly should not allow itself to be 
"frightened daily by every carnival mask it sees" but should trust in 
God and find comfort in his grace and justice. God will not forsake 
those who trust in him. He concluded by quoting Psalm 55:22: "Cast 
your burden on the Lord, and he will sustain you; he will never permit 
the righteous to be moved."11 
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When the judgment of the bishop reached the council, transmitted 
by the provosts, it ignored it and took the provosts under its protection. 
Prior Volprecht discarded his monastic garb. Dominicus Schleupner, 
preacher at Saint Sebald, married early in 1525. Even the bishop seems 
to have accepted the situation as a fait accompli, an evidence of the end 
of his jurisdiction in Nuremberg. The city had, in effect, developed a 
confession of faith and a church discipline based on Scripture and on 
the principle of a territorial church backed by territorial law.12 
THE RELIGIOUS COLLOQUY 
The official break with the papacy came early in 1525. The council's 
support of the excommunicated provosts assured the continuation of 
changes along Lutheran lines, as advised by Lazarus Spengler, the 
preachers, and the jurisconsults. The strongest opposition the council 
faced came from some of the monasteries, especially from the 
Dominicans and the Franciscans.13 
Events in the Carthusian monastery were such that the city council 
believed it necessary to intervene in its affairs in behalf of the 
Reformation. Blasius Stockl (d. 1556), the prior, had been reported to 
his superiors by some of his brothers as harboring heretical doctrines. 
He informed the visitator sent to examine him that he would submit to 
punishment if anyone would prove that he had preached anything 
contrary to Scripture. The council informed the visitator that it had 
been pleased with the prior and that it would be glad to have the abbot 
of Saint Egidien, the provosts of the parish churches, and the heads and 
preachers of all the monasteries in Nuremberg attend a meeting to 
participate in a discussion of Stockl's doctrines, provided the visitator 
had no objections. The visitator replied that he had no intention of 
staging a disputation but that he would now await the orders of his 
superiors.14 
When, in January 1525, the city council learned that Stokl had been 
removed from his priorate because he had been accused by his brother 
Martin of teaching evangelical doctrines before the arrival of the 
visitator, the council requested reasons for this action. When they were 
not forthcoming, the council as guardian of the monastery forbade the 
visitator to send Stokl away and to replace him with another prior. At 
the same time, it ordered Brother Martin to leave the city within three 
days. The council made it clear that it wanted to have the Word of 
God preached in its purity in the Carthusian monastery. If the monks 
did not want to listen to Stokl's sermons, the council would assign the 
Augustinian prior and the preacher at Saint Egidien to them.15 When 
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the monks responded that they would not listen to those men either, 
the council threatened to proceed against their leaders. Meanwhile, two 
Carthusians, sent by the superior of the order, appeared on a visitation 
at the monastery in Nuremberg. They informed the council that they 
intended to appoint a new vicar and other officers. Acting in 
accordance with Spengler's suggestions, the council answered that it 
would cooperate with them if they recognized it as the proper 
governmental authority over them and chose Christians who would 
not oppose the preaching of the Word of God by the Augustinian prior 
or any other preacher.16 
The city council followed a suggestion made by Stokl that the 
charges made against him be discussed by a group of theologians. 
Believing that it might use such a procedure to establish unanimity of 
preaching by convincing the Catholic preachers of the truth of the 
evangelical doctrines, it summoned, on 20 February 1525, all the 
preachers of the monasteries and parishes to an examination of the 
basic Christian doctrines. To this end, the council requested that all the 
preachers prepare articles of faith that they believed were essential to 
salvation. Each of the six preachers at Saint Sebald, Saint Lorenz, the 
Hospital of the Holy Spirit, Saint Egidien, the Augustinian monastery, 
and the church of the Teutonic Knights presented such articles. Those 
from the Dominican, Franciscan, and Carmelite monasteries and the 
convents of Saint Clara and Saint Katherine presented one statement 
for the group. The council then had one person, presumably Osiander, 
produce a draft embodying the most important theological doctrines 
enumerated by the preachers. The finished draft consisted of twelve 
articles. 
The council distributed these articles among all the preachers, 
requesting them to appear in the City Hall on 3 March 1525, on which 
occasion each preacher would be given the opportunity to state how his 
preaching agreed or disagreed with each article and to defend his 
position by reference to the Bible. Although the Dominicans, 
Franciscans, and Carmelites at first declined the council's invitation, 
stating that they would not attend a disputation in opposition to a 
mandate of Charles V, they finally agreed to have their preachers 
participate after they had been assured that the meeting was to be only 
a friendly colloquy.17 
Spengler believed that the reluctance of the monks to participate in 
the colloquy was a consequence of their being "poor, miserable people 
without any understanding of Scripture."18 Although he, like Scheurl, 
at first insisted that a discussion of differences in theology would be 
fruitless and merely postpone the forceful action needed to put an end 
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to "the unequal preaching" of the Catholics, he finally accepted the 
will of the evangelical majority of the council, who probably wished to 
use the colloquy to justify their evangelical actions before the estates of 
the empire. In his memorandum of 3 March 1525, prepared for the city 
council, he emphasized that there were two problems facing the city of 
Nuremberg and also him as a Christian. The first had to do with those 
preachers who defied the council by not preaching the "pure Word of 
God" and by retaining all the old errors, thereby keeping many people 
in their old ways and causing uncertainties and doubts among them. 
Thus there resulted a lack of unity among those in authority, 
differences in religious customs, lack of civil peace, and rebellion 
against the clergy and the government. The second evil concerned the 
"devilish captivity of the poor, miserable women in the convents" 
administered by the city council. Most of these women were the 
daughters of the citizens of Nuremberg, even sisters and daughters of 
city councilors, who were being robbed of the Word of God and 
confined to the strong prisons of monasticism. It was the duty of the 
city council, Spengler wrote, not so much to free them from their 
convents as to bring the Word of God to them, which they had not 
previously heard in its purity. For this reason the council must forbid 
the preaching and hearing of confessions by the monastic clergy, who 
were misleading monks and nuns. To make matters worse, Spengler 
said, the three obstinate orders that had been asked to present their 
articles concerning doctrines essential to salvation had presented 
theological positions ignoring the twelve articles submitted to them, 
arguing instead concerning suggested procedure, whether to 
participate in a colloquy or to present their doctrines orally or in 
writing. 
For this reason, Spengler urged the city council to establish 
uniformity in the preaching of the Gospel. Since the monks could not 
be induced to conform because their respective orders relied upon their 
own individual statutes, rules, customs, and human doctrines, and 
could not accept the pure Gospel, he advised the council to let 
monastic orders withdraw and select a spokesman to give a Christian 
answer to each of the twelve articles in the name of all the others, which 
then could be answered by the council.19 
The religious colloquy began formally in the large hall of the City 
Hall on 3 March 1525, with the members of the small and large 
councils and a number of other citizens in attendance. Altogether, 
about five hundred people tried to attend. Spengler expressed the ugly 
mood of the large crowd outside the City Hall graphically in a letter to 
Volckamer, stating that the mob, "eager to tear the monks to pieces, 
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wanted them thrown out of the window."20 Ignoring the bishop of 
Bamberg, the council had appointed as presiding officers Friedrich 
Pistorius, the provosts of the two parish churches, Georg Pesler and 
Hektor Pomer, and the cathedral preacher of Wurzburg, Johann 
Grauman, called Poliander, a Lutheran whom the council had invited 
to Nuremberg for the occasion. It selected the jurisconsult Christoph 
Scheurl to deliver the opening address and pose the questions to the 
participants and made Lazarus Spengler lector and its official 
spokesman. 
Representing the Lutheran party were Wolfgang Volprecht, prior of 
the Augustinians, Dominikus Schleupner of Saint Sebald, Andreas 
Osiander of Saint Lorenz, Thomas Venatorius of the Hospital of the 
Holy Spirit, Sebastian Furnschild of Saint Egidien, and Jakob Dolman 
of Saint Jakob, the church of the Teutonic Knights. The old faith was 
represented by Michael Fries, guardian of the Franciscans, Konrad 
Pfliiger, prior of the Dominicans, and Andreas Stoss, son of the 
sculptor Veit Stoss and prior of the Carmelites, the three who played 
the dominant role. Present also were the preachers Lienhard Ebner of 
the Franciscans, Ludwig Hirsvogel of the Carmelites, Jobst Pregler of 
the Dominicans, Georg Erber of Saint Katherine, and Nikolaus 
Lichtenstein of Saint Clara.21 
In his opening address, Scheurl explained why the council had 
arranged the colloquy and asked the participants to use the German 
language so that all the members of the council could understand 
them. Because this was to be a friendly discussion, not a disputation, 
the participants were to refrain from abusive language and always to 
bear in mind their duty to serve and honor the Word of God. The Holy 
Gospel, Scheurl emphasized, was to be the sole and ultimate 
authority.22 
Spengler then read the twelve articles that Osiander and he had 
selected for discussion. These dealt with such basic doctrines as the 
nature of and punishment for sin; the necessity of law, justification, the 
role of the Gospel in justification; baptism and the prevention of sects 
growing out of different doctrines concerning it; the Lord's Supper; 
good works and their importance; human laws and in how far they 
should be obeyed; secular government and obedience to it; wrath and 
how it is to be avoided; and marriage of the clergy and the right of 
innocent divorced persons to remarry. These articles were clearly 
designed to distinguish among Catholics, Lutherans, Zwinglians, and 
Anabaptists and also to delineate the authority of the secular 
government with respect to numerous matters once under the 
jurisdiction of the bishop.23 
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The participants met in five sessions from 3 to 14 March 1525. After 
the second session, on 5 May, in which barely two of the twelve articles 
had been discussed, the council decided that having each participant 
present his views on each article would take interminably long. 
Following Spengler's original suggestion, it asked each side to present 
its views through a speaker. The Lutherans selected Osiander, and the 
Catholics, Lienhard Ebner. Needless to state, the two parties could not 
agree on the basic doctrines, even though they had amicably discussed 
numerous theological issues. At the close of the discussions, on 12 
March, the council invited the speakers of the two groups to appear at 
the City Hall two days later to summarize their respective doctrines. 
Early on the morning of 14 March, Spengler read the statement 
prepared by the preachers of the Catholic party, which explained that 
they could not participate in further meetings because they would take 
on the character of a disputation, specifically forbidden by Charles V in 
the Edict of Burgos. Furthermore, because the participants could not be 
confronted by impartial judges, they requested that the council obtain 
the opinions of the universities of Heidelberg, Tubingen, and 
Ingolstadt, stating that they would abide by these opinions and the 
orders of their ordinary, the bishop of Bamberg, with respect to any 
changes. Despite this request of the Catholic participants, the council 
proceeded with the meeting as scheduled. Osiander gave a two-hour 
address, summarizing the arguments of both sides, attacking the views 
of his opponents by reference to the Bible, charging the Catholic 
preachers alone for the unrest in Nuremberg, and urgently requesting 
the council to wait no longer for the meeting of a general church 
council to settle the religious disputes but to settle them immediately 
on the basis of Scripture.24 When all those present at this session had 
expressed their agreement with Osiander's summary, Scheurl 
concluded the colloquy. 
The protocols of the colloquy, taken by the three persons appointed 
by the city council and those taken by the two persons appointed by the 
Evangelicals and Catholics, respectively, are lost. An account of the 
proceedings, written by a citizen of Nuremberg from the evangelical 
point of view, was published in Augsburg under the title Action of the 
Honorable, Prudent City Council of Nuremberg with Respect to its 
Preachers I525.2b The council, however, repudiated this account and 
tried to halt its publication because it did not wish to have the colloquy 
considered more than a "brotherly and friendly" discussion among the 
clergy of Nuremberg for the purpose of establishing unity in preaching 
"the Holy Gospel and clear and pure Word of God" according to the 
requirements laid down at the second Diet of Nuremberg in 1523. It 
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gave a detailed official explanation of its action to Michael von Kaden 
on 20 March 1525, to be used by him in defending it against possible 
action against it in the Imperial Council of Regency.26 It firmly 
maintained that it had acted legally in every respect. Although it 
moved persistently toward Reformation as before, it continued to 
proceed cautiously, reluctantly using force to attain its ends. On 
17 March, it had issued an order demanding that the preachers of the 
monasteries and convents cease preaching and the hearing of 
confessions until they conformed to the doctrines accepted by the 
council. It assigned evangelical preachers to the convents and ordered 
Andreas Stoss, the Carmelite prior, to leave the city within three days. It 
also exiled the preachers of the Franciscans and the Dominicans. All 
the monasteries and convents were ordered to cease celebrating the 
Catholic Mass, to arrange their divine services to conform with those of 
the two parish churches, and to celebrate the Lord's Supper according 
to the form prescribed by the two parish provosts. A manual prepared 
by the chaplain of the Hospital of the Holy Spirit, Andreas Dober, and 
published under the title The Evangelical Mass as Celebrated in the 
New Hospital in Nuremberg, was retained until 1526.27 
DISSOLUTION OF THE MONASTERIES 
These steps were but preliminary to the ultimate dissolution of the 
monasteries in Nuremberg and its territory. As elsewhere in Germany, 
monks and nuns in Nuremberg began leaving their religious houses 
soon after Luther's first cirticism of monastic life. Lazarus Spengler's 
sister Ursula was among those who left the Convent of the Holy 
Sepulchre at Bamberg.28 Convinced that monasticism was a great evil 
that threatened the church, Hieronymus Ebner, Kaspar Niitzel and 
Spengler vigorously attacked the monasteries against the ineffective 
opposition of Martin Geuder, Hieronymus Holzschuher, and Jakob 
Muffel. The Augustinians, as early as December 1524, had asked the 
council to take their property, including real estate and buildings, 
rents, and endowments, and put it into the newly created common 
chest of the great alms and to provide the monks with livings or income 
from the chest. The council, on 22 March 1525, carried out this request, 
having been assured by the jurisconsults that the superior of the order 
and the imperial fiscal would not have prior legal claims.29 The 
Carmelites handed over their property under the same conditions on 19 
May, the Benedictines on 12 July, the Carthusians on 9 November, and 
the nuns of the Convent of Griindlach, outside the city, on 12 May. The 
Dominicans, who had offered the council their property in return for 
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annuities, held out as a monastery until 1543, and the Franciscans until 
1562.30 
The most spirited, and often pathetic, resistance came from the 
convents, especially from Saint Clara's, where Caritas Pirckheimer 
(1467-1532), a sister of Willibald, had been abbess since 1503. Formerly 
on such good terms with Spengler that she could write him, Albrecht 
Durer, and Kaspar Niitzel a jovial and cordial letter on 3 September 
1518, while the three men were at the Diet of Augsburg, she now 
condemned Spengler as a stubborn innovator who ignored the strongly 
evangelical teachings and high moral conduct of her convent in his 
determination to dissolve it.31 This change in attitude was reflected also 
in the relations between Spengler and her brother, who called Spengler 
"a vicious man without honor."32 Clara, sister of Willibald and Caritas 
and prioress of Saint Clara's Convent, even suspected Spengler of 
twisting the meaning of a petition of the convent to the city council 
prepared by Willibald. She stated: "We greatly fear that when Spengler 
read it, he did not read it correctly for we do not believe that we have a 
friend in him. Pardon my suspicion."33 
Although the city council did not close the convents by force, it 
attempted to convert the nuns to Lutheranism by having them accept 
Lutheran preachers. When it met with determined resistance, it ordered 
the abbesses to have the nuns give up their distinctive gowns for 
conventional dress and to permit those to leave the convents whose 
parents or relatives desired this, to be released from their vows, and to 
take with them the possessions they had brought into the convents. 
Encouraged by this order, the wives of the councilmen Hieronymus 
Ebner, Friedrich Tetzel (deceased), and Kaspar Niitzel, the adminis­
trator of Saint Clara, went to the convent and forced their daughters to 
leave against their will before a large crowd of people who had come to 
witness this sad affair. The apparently violent treatment of one of the 
daughters in an open wagon taking them to their respective homes 
caused many of the onlookers to sympathize with the girls. 
After Melanchthon, in Nuremberg on business related to the new 
gymnasium, had talked with Caritas, he recommended to the city coun­
cil that it proceed understandingly with the nuns under her, for they 
were sincere in their religious commitments.34 The council, accordingly, 
permitted the convents to remain as they were but forbade them to accept 
novices. Caritas remained abbess until her death in 1532. Her sister Clara 
succeeded her but died the next year. Willibald Pirckheimer's daughter 
Katherine was abbess from 1533 to her death in 1563. Saint Clara closed 
its doors in 1590, Saint Katherine in 1596, the Convent of Pillenreuth, 
outside the city, in 1552, and that of Engelthal in 1565. 
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Following the advice of Spengler and the demands of most of the 
citizens of Nuremberg, the city council increased its authority over the 
clergy. Long considered the first estate with special privileges in the 
Holy Roman Empire, they now became citizens of Nuremberg with 
duties and obligations to match their privileges. They were compelled 
to be citizens, pay taxes, submit to the jurisdiction of the municipal 
courts, and serve the common welfare in various ways. The preachers 
served individually and sometimes as a group in providing 
memorandums on matters of religion and morals for the city council, a 
function ordinarily reserved to the jurisconsults and the city secretary. 
The requirement that all clergy, regular as well as secular, should 
become citizens led to serious difficulties between the city council and 
the Teutonic Knights, who had a large hospital, the church of Saint 
Jakob, and considerable property in the city and its territory. The 
council demanded that all priests and vicars of the order obtain 
citizenship, arguing that the city in its turn was providing them with 
security, particularly during the Peasants' Revolt, and therefore should 
receive help through taxation of the clergy and its possessions. On 16 
May 1525, the commander (Landkommenthur) at Ellingen "grate­
fully" received the city's request, and the local commander and the 
administrator of the hospital appeared before the city council and 
became citizens. After the end of the Peasants' Revolt, however, the 
commander of the order sought to free it from civic responsibilities and 
appealed to the Swabian League for assistance in reestablishing its 
autonomy. The city council refused to relax its position, with the 
consequence that relations between it and this Catholic island in the 
city remained strained. 
The city council also gradually changed the church life of the city to 
conform with Reformation doctrines and to suit its practical needs, 
giving the reasons for its actions to the bishops of Bamberg and 
Eichstatt, other imperial cities, and Archduke Ferdinand in documents 
prepared by Lazarus Spengler.35 Having abolished fasting regulations, 
the cult of the saints, and many holy days, it stipulated, in May 1525, 
the following as acceptable holy days: Sunday, Christmas, Easter, 
Pentecost, Ascension, Saint John's Day, Saints Peter and Paul's Day, 
the Annunciation of Mary, Candlemas, and the Visitation of Our 
Lady. Stringent laws forbade the playing of dice and cards, blasphemy, 
and certain carnival excesses. The end of episcopal authority at first 
was followed by considerable moral misconduct, leading to severe laws 
against bigamy and adultery. 
Much progress was made in poor relief. Upon the advice of 
Melanchthon, the city council took over properties from churches and 
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monasteries and money from the many endowments for masses and 
other religious activities for use in supporting the church, its clergy, 
and its functions. In the case of endowments, the council followed 
Melanchthon's advice in ordering that those donors who were still 
living be permitted to dispose of them as they wished but that all others 
now be administered by the council.36 The property of Saint Mary's, 
Saint Egidien, the two parish churches, and the dissolved monasteries 
was placed in the common chest and new almonry created in 1522. 
Now greatly enlarged and called the great almonry, it was 
administered by the alms office.37 This administrative body was divided 
into two parts, one for the city and one for its territory. The city alms 
office had supervision of virtually all church and monastic buildings, 
endowments, charity, pensions of monks and nuns, and payment of the 
salaries of provosts, preachers, sextons, and school teachers. The alms 
office for the territory likewise administered properties of churches and 
monasteries, endowments, and salaries. This reorganization of the 
almonry did much to improve assistance given poor and sick persons 
and to minimize begging. Spengler wrote the introduction to the 
document describing the reorganization. 
The religious changes introduced by the city council provided for its 
direct control over the members of the clergy. It called them, paid therr 
fixed salaries, and regulated their conduct, forcing them, for example, 
to give up their concubines or marry them. The first preacher 
appointed directly by the city council was, as we have seen, Wenzeslas 
Linck, a close friend of Luther and Spengler, whom it made a preacher 
and custodian at the Hospital of the Holy Spirit at the relatively high 
salary of 200 gulden a year. 
IMPROVEMENTS IN EDUCATION 
Although education at all levels seemed to suffer from the rapidity of 
change and general disorder during the first years of the Reformation, 
Luther, Melanchthon, and other reformers soon placed great emphasis 
on the importance of the development of good schools for improving 
learning, religion, and morals, and training for constructive 
citizenship. Spengler's interest in improving education in Nuremberg 
was greatly stimulated by Luther's widely read work, To the 
Councilmen of All Cities in Germany That They Establish and 
Maintain Christian Schools, published in 1524.38 
The city council not only improved the three excellent Latin schools 
at Saint Sebald, Saint Lorenz, and the Hospital of the Holy Spirit but 
planned a new higher school, or Gymnasium, for the purpose of 
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providing education for moral and political as well as religious ends 
and preparing young men for university studies. Hieronymus Ebner, 
Kaspar Niitzel, Hieronymus Baumgartner, and Lazarus Spengler 
encouraged this project in every way. Early in 1525, Spengler went 
personally to Wittenberg to obtain advice with respect to procedure 
from both Luther and Melanchthon. In September of that year, the city 
council, through Baumgartner, sought the services of Philip 
Melanchthon to head the development of the school. Although 
Melanchthon declined the position, he assisted the council in numer­
ous ways.39 He came to Nuremberg on 12 November, where he 
remained for several days discussing curricular and administrative 
matters involved in setting up the school and suggesting able teachers 
for it. The council made his friend and travel companion, Joachim 
Camerarius (Kammermeister, 1500-1574), rector and teacher of Greek 
and history and appointed Michael Roting (1494-1588) teacher of Latin 
and Eobanus Hessus (1488-1540) teacher of literature and rhetoric. It 
was Camerarius who later gave Spengler the main credit for 
convincing the council that it should establish the school.40 
Plans for the new school were completed by the spring of 1526. 
Melanchthon came for the festive opening at the Monastery of Saint 
Egidien on 23 May and delivered the dedicatory address.41 During his 
visit of about two weeks, he assisted the council in selecting 
outstanding teachers for the school. In addition to the men appointed 
the previous year, it now made Johann Boschenstein teacher of Hebrew 
and Johann Schoner (1477-1547) teacher of mathematics. Schoner, a 
former priest, gained considerable reputation because of his 
mathematical and astronomical knowledge, the making of geo­
graphical globes, and the publication of important works by well-
known scientists. All these teachers were Lutheran. Accordingly, the 
intellectual circle furthered by Spengler and others attracted 
theologians as well as humanists, and did much to bring humanism 
and Reformation together in a dynamic amalgam. Among the 
theologians who helped set the tone of this circle were Wenzeslas 
Linck and Thomas Venatorius. 
Spengler retained his interest in the new school, seeing to it that it 
received adequate financial support and that the city council provided 
stipends for worthy students. It is not suprising that Luther dedicated 
his Sermon on Keeping Children in School in 1530 to Spengler as a 
leader of humanist-Protestant education in Germany.42 In 1575 the city 
council moved the school to Altdorf, where students would not be 
distracted by the blandishments of a big city. Eventually it made the 
school into a university. 
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The new intellectual circle included the teachers at the new school 
together with Linck, Veit Dietrich, Wilhelm Breitengraser, composer 
and rector of the school of Saint Egidien, and Sebald Heyden, cantor of 
Saint Sebald and rector of the school of the Hospital of the Holy Spirit 
after 1525. They did much to encourage the development of religious 
music.43 They themselves, and the meistersingers, composed hymns and 
encouraged the publication of hymnbooks, two of which appeared in 
Nuremberg in 1526. Well known is one of Spengler's hymns, 
Through Adam's Fall, of 1524, which has been included in Lutheran 
hymnbooks from the Wittenberg Geistliches Gesangbuchlein of 1524, 
for which Luther wrote the preface, to those of our day. Like most 
hymns of the Reformation, this one was doctrinal, stressing the effects 
of original sin, man's inability to save himself by good works, and the 
necessity of faith and the grace of God. Following is the first verse in 
English translation: 
Our nature fell in Adam's fall,

One common sin infects us all,

From sire to son the bane descends,

And over all the curse impends.44

SPENGLER'S APOLOGY 
Because Nuremberg was the first imperial city to break with the 
papacy and to introduce Lutheranism, others looked to it for advice 
and assistance. In providing this, Lazarus Spengler, with his strong 
religious convictions, legal training and knowledge, political 
expertise, and diplomatic experience, played a dominant role. From 
1524 to 1528, he provided cities with summaries of Nuremberg's 
religious development and changes.45 
In July 1524, the City Council of Magdeburg, urged by its parishes to 
join the Lutheran movement, wrote the City Council of Nuremberg, 
requesting information concerning its change in church services and 
ceremonies.46 In March 1525, Strassburg requested similar informa­
tion, which the city council answered by sending it Spengler's account 
of the religious colloquy, originally prepared as a defense sent to the 
Imperial Council of Regency.47 In March 1528, the predominantly 
Catholic city of Goslar, caught between the demands of its citizens for 
evangelical preachers and reforms on the one hand and the threat of the 
Catholic Duke Henry of Braunschweig to absorb Goslar into his 
territory on the other, asked the city council what it had done with 
respect to changes in ceremonies. In response to this request, Spengler 
wrote his important statement (Verzaichnus), "Order of and Changes 
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in the Ceremonies in Nuremberg, Prepared in the Year 1528," and sent 
it to Goslar with an accompanying letter in which he stated that people 
in Nuremberg considered it the duty of all Christian governments to 
act according to the Word of God and the Gospel.48 In Goslar as in 
Magdeburg, the Reformation was carried out along lines suggested by 
Spengler. 
Spengler's statement became an effective document in the spread 
of the Reformation largely because of its systematic and practical 
organization. The first part deals with the problem of establishing 
uniform evangelical preaching because "the main duty of Christianity 
is to proclaim the Word of God," a problem that Nuremberg settled in 
the religious colloquy of March 1525. It then shows that it is the duty of 
the city council to see to it that there is uniformity of preaching and 
peace in the city and discusses the means used to prevent the divisive 
incursion of Anabaptism and the Zwinglian interpretation of the 
Lord's Supper. In the second part it gives a detailed discussion of the 
order of church service on work days and church holy days and notes 
when changes had been made with respect to ceremonies. Finally, it 
shows how the city council assumed the administrative functions 
formerly in the hands of the bishop, such as the management of church 
property, care of the poor, administration of the common chest, the 
requirement of the clergy to become citizens, treatment of the 
remaining Catholic monastic establishments, and reorganization of its 
schools. 
Spengler had requests for copies of his statement from various 
governments. For this reason he kept his original copy and at the end 
of 1528 added a section on the church visitation of Brandenburg and 
Nuremberg. Strassburg and Ulm obtained copies that same year.49 
From Strassburg a copy was sent to Transylvania, where it exerted a 
strong influence in the Reformation of that country.50 
Of great importance in the church history of Nuremberg is the 
recently discovered proclamation (Ausschreiben) of Lazarus Spengler, 
known as "The Last and Correct Conception of the Honorable City 
Council's General Proclamation in Religious Matters, 1527. The True 
Announcement and Instruction of the City Council of Nuremberg with 
Respect to its Actions in Matters Pertaining to the Holy Gospel, How 
They Have Been and Still Are Willing to be Convinced by Contrary 
Documents."51 It is the culmination of Spengler's attempts to make 
clear the reasons for the council's acceptance and promotion of the 
Reformation in Nuremberg and also for its political relations within 
the empire. Although it is an outstanding summary of the council's 
religious beliefs and actions as well as an apology for them, the council 
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never published the document. As in 1526, the political situation in 
1528 was such that it found it advisable not to do so. Unlike the 
statement of 1526, it disappeared and was not brought to light again 
until our own day. 
Because Spengler originally prepared the apology for the general 
reader and was aware of Nuremberg's difficult political position, he 
restricted himself to the bare essentials, presenting his materials with 
utmost care. In his introduction he meets the accusation that 
Nuremberg had permitted the preaching of heresy, encouraged 
disturbances, caused the Peasants' Revolt, and disobeyed the emperor 
by asserting that the council was concerned above all with the fate of 
the souls of its citizens as well as with maintaining civil peace and 
unity, the basic duties of every Christian government. It therefore must 
provide its people with pure Christian doctrine and correct church 
services. It is the council's duty as well as right to carry out the 
Reformation as called for in the grievances (gravamina) of the German 
nation, supported by Catholics as well as Lutherans. 
In the main body of the tract, Spengler reiterates the conviction that 
the council must concern itself with the care of the souls of its people 
and then emphasizes its responsibility to provide preachers who 
faithfully proclaim the Word of God according to the recess of the Diet 
of Nuremberg of 1523, to the effect that the preachers must preach the 
Gospel according to the interpretation of Scripture as approved and 
accepted by the Christian Chruch. The council also must act according 
to the recess of the Diet of Speyer of 1526 as it can answer for its action 
to God and the empire. 
With respect to changes in liturgy, attacked by the bishop of 
Bamberg, the council followed the memorandums of Spengler and the 
jurists.52 By now it had given up the fiction that it had not known 
about the changes because the provosts and the prior of the 
Augustinian Order had proceeded on their own authority according to 
Scripture. Now it defended them in their actions by having a 
memorandum by Osiander on the matter published in the fall of 
1524.53 Spengler gives an account of the events leading to the 
excommunication of the provosts and argues that they had correctly 
appealed to a church council because the bishop had not tried them 
according to Scripture, had acted both as plaintiff and judge, and had 
passed a severe sentence on them. As in his Excerpts from Papal Law, 
published later, he attempts to defend the use of Scripture in this case 
and argues that, according to canon and civil law, custom, "no matter 
how venerable, good, or fine," must give way to truth. He also refers to 
the council's strict adherence to imperial laws and mandates. 
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Spengler minimizes the changes made by the provosts, for he is 
concerned to show that they were not iconoclastic or revolutionary. 
Combining Erasmian conceptions of government with Lutheran 
teachings concerning freedom of faith, he explains the council's 
defense of its subjects but also its demands for civil peace and unity that 
had led it to hold the religious colloquy of March 1525. In arguing that 
the monastic preachers were responsible for the outcome of the 
colloquy, he gives the impression that they were not asked to answer 
the twelve articles under question until the last session and that when 
they refused to do so, the council decided to favor the evangelical cause. 
The council, he maintains, did not wait to make changes until the 
meeting of a general church council because it believed that it already 
recognized the true Christian doctrines and that it would be folly to 
wait any longer for the calling of a general council. Furthermore, the 
preaching of this Gospel was responsible for preventing the spread of 
the Peasants' Revolt in Nuremberg.54 Here as elsewhere, Spengler is 
sharp in his criticism of monasticism, the large number of saints' days, 
clerical exemptions from civic responsibilities, and enforced clerical 
celibacy. To prevent the spread of evil rumors, he explains in detail the 
city council's control over the clergy and the appropriation and 
administration of church property through the common chest. 
Spengler's chief defense of the church visitation conducted by 
Nuremberg in cooperation with Duke George of Ansbach, added to the 
final copy of 1528, lies in his assertion of the great need for it because of 
the bishop's failure to conduct visitations in the past. He bases his 
defense of the council's treatment of the left-wing movements on his 
humanist conception of government and the Lutheran doctrine of the 
two kingdoms. 
Although this document was not published, it nonetheless is 
important, for it contains a summary of the actions of the city council 
during the critical years 1524 through 1528, provides an excellent list of 
theological and juristic arguments for embracing the Reformation, and 
helps us understand Spengler's significant role as a lay leader in the 
Reformation. 
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chapter seven 
SOCIAL AND RELIGIOUS FERMENT 
Although Lazarous Spengler consistently and vigorously supported 
the cause of the Lutheran Reformation in Nuremberg and elsewhere 
with the constant if cautious support of the city council, he was 
determined to avoid the preaching of social revolution and the forming 
of religious splinter groups that appealed particularly to dissatisfied 
elements of the lower social levels. The city council considered the 
maintenance of law and order in behalf of the general welfare its sacred 
trust. Accordingly Spengler did not tire of calling attention to Luther's 
differentiation between spiritual and secular freedom. In this he was 
supported by Osiander and the other preachers in their popular 
sermons and by Hans Sachs in his widely read pamphlets, dramas, 
dialogues, and hymns. 
PEASANTS' REVOLT 
With this support, the City Council of Nuremberg withstood the 
onslaughts of the widespread Peasants' Revolt of 1524-25, opposed the 
teachings of Carlstadt and Zwingli, and prohibited the spread of 
Anabaptism.1 Realizing that many of the grievances of the peasants in 
its territory and of the middle and lower classes in the city were 
justified, the council made adjustments where it deemed them 
necessary and maintained relative peace and order, eventually playing 
a dominant role in serving as mediator between the vindictive Swabian 
League and the peasants. Among the many dues and services that were 
imposed upon the peasants, whether they were serfs or freeman, were 
the heavy tithes they had to pay to the secular lords and the church.2 
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These included animals, fowl, and products of field and garden. The 
strong animosity against the clergy stems from the fact that they 
seemed especially severe with their peasants. The peasants, supported 
by articulate leadership, demanded a new social order at the same time 
that many of them were demanding a reformation of the church, 
purporting to find in the Gospel a justificaiton for both demands. 
Conditions among the peasants in Nuremberg's territory were not so 
oppressive as in many other parts of Germany. Nevertheless, they were 
dissatisfied and sought to organize armed groups to compel their lords 
and landowners to abolish tithes. In the spring of 1524, the city 
council, acting on Spengler's contention that evangelical freedom did 
not imply freedom from economic and social responsibilities, 
threatened to punish those who refused to pay tithes and disturbed the 
peace.3 By carrying out this threat while at the same time doing away 
with some injustices with respect to ground rents and sales tax, the city 
council maintained law and order until the spring of 1525, when the 
peasants of Franconia, supported by numerous inhabitants of 
Nuremberg, again were prepared to use force to obtain their ends. 
Already in May of that year the council abolished the "living" tithes on 
farm animals and the death tithes on hay and vegetables, retaining 
only the "large" tithe on grains.4 
Although Nuremberg was a member of the Swabian League, which 
decided to suppress the revolt by force of arms, and provided its share of 
troops, its city council preferred to settle the problem by peaceful 
means, believing that most of the demands of the peasants were 
justified. Determined to prevent bloodshed and destruction, it warned 
its peasants that rebellion would result in defeat and further 
suppression.5 While it sent councilmen into its territory to treat with 
the peasants, it armed itself to protect the city and to prevent the 
formation of peasant bands in the country. When representatives of the 
peasants came to the city to ask the council whether it would join in the 
revolt, the council pointed out that its obligations to the empire and 
the Swabian League would not permit this but assured them that it had 
no intention of using force against them.6 Because it had to prepare to 
defend itself against the Swabian League, which threatened to use force 
against Nuremberg if it did not give the league full support, the 
council at first wavered, wanting to see how the wind was blowing. It 
finally refused outright to support the peasants against Margrave 
Casimir of Brandenburg-Ansbach, arguing that he also was a member 
of the Swabian League. The peasants had taken Neustadt an der Aisch 
and Rothenburg ob der Tauber and threatened to take Nuremberg. But 
having failed to take Wiirzburg, they had to give up plans for further 
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attacks. They now sought to negotiate with the city council, which 
reproached them for having used force. 
When the leaders of the peasants in Wiirzburg and Bamberg 
requested Nuremberg to intervene and bring about a cease-fire, the 
council did its best to comply. It could do little, however, to prevent the 
Swabian League and Margrave Casimir from brutally suppressing the 
revolt and wreaking bitter vengeance on peasants and townsmen, in 
numerous cases punishing them and executing their leaders without 
trial, a particularly severe infraction of legal procedure in the eyes of 
Spengler. Although the council could do little to assuage the anger of 
the league and Margrave Casimir in most cases, it nevertheless 
interceded with considerable success in behalf of the cities Windsheim, 
Rothenburg ob der Tauber, and Dinkelsbiihl. At all times the city 
council displayed an exceptional sense of social justice, recommending 
the use of moderation, legal justice, and good will in bringing the 
revolt to an end. All subjects who had not been accused as participants 
in the revolt were required to swear that they had not been present in 
one or more bands of rebels or had not sided with them in any other 
way. Those who could not take such an oath were exiled.7 
The City Council of Nuremberg was alert to the fact that the 
Swabian League used the suppression of the Peasants' Revolt as an 
excuse for the suppression of the evangelical movements and an attack 
on evangelical cities. This was apparent in its letter of 10 July 1525 to 
Clemens Volckamer, its representative at a meeting of the Franconian 
Circle.8 Because it believed that this attack was aimed also at Charles V 
and Ferdinand, it approached the latter in the hope that it might 
obtain his support for the cities and the free preaching of the Word of 
God. Because this attempt failed, the council sought other ways and 
means for counteracting the harm done by the identificaion of the 
Peasants' Revolt with the Lutheran Reformation. 
THE RADICAL REFORMATION 
The City Council of Nuremberg sought to reestablish order after the 
Peasants' Revolt not only by organizing the churches in the city and its 
territory but also by suppressing those religious groups that had 
deviated from the Lutheran position. The first problems arose with 
persons who urged more radical religious reforms than those advocated 
by Luther and the Lutheran preachers in the city and whom Luther 
grouped together under the term "enthusiasts" (Schwdrmer). Already 
in 1523 there appeared in Nuremberg and its territory one Diepold 
Schuster, an exiled Swabian priest who posed as an illiterate peasant 
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known as Diepold Beringer, "the peasant from Wohrd." Although he 
attracted large crowds of all classes by his simple evangelical message, 
he appealed particularly to the peasants and lower classes in the city. 
The council at first defended him, but when it noted that other more 
radical persons began to imitate him, it compelled him to leave the 
city. The freedom to preach, at first maintained by the city council, led 
to strange excesses, such as that of a woman who, during a sermon at 
the Hospital of the Holy Spirit, waved a flask of wine and began 
delivering a sermon of her own.9 
Much more disruptive was the presence in Nuremberg of Thomas 
Miintzer in 1524 and 1525, the radical spiritualist who had gained the 
hostility of Luther and Frederick the Wise and who eventually lost his 
life as a leader of the peasants during the Peasants' Revolt.10 Having 
come to Nuremberg to have his most recent pamphlets published, he 
found considerable support there. Especially helpful to him was Hans 
Hut, who, after Miintzer's death, became the leading radical reformer 
in southern Germany. Hans Denck, the humanist schoolmaster at the 
church of Saint Sebald, also supported the radical reformer.11 During 
his stay in Nuremberg, Miintzer saw his pamphelts through the press, 
meanwhile establishing contacts with numerous religious and social 
dissidents, especially among the city's artisans. Although he preached a 
radical theology, he did not yet recommend the establishment of the 
kingdom of God by means of the sword. Because his second pamphlet 
was a sharp attack on Luther, the Defense Against the Spiritless, Soft-
living Flesh at Wittenberg, the city council confiscated the printed 
copies but reimbursed the printer for his loss. In January 1525, 
Spengler wrote to Luther, asking him how one should treat persons 
like Miintzer. Luther replied that the devil was carrying out his will 
through the enthusiasts but that Miintzer had not yet committed 
blasphemies. It would not be right to punish him and his followers 
unless they refused to obey the city council.12 
In December 1524, the city council learned that a pamphlet of 
another religious radical, Andreas Bodenstein von Carlstadt, Luther's 
former colleague at Wittenberg, had been printed in Nuremberg. 
Because it propounded a symbolic interpretation of the Lord's Supper, 
the council ordered the printed copies confiscated and the printer 
imprisoned for a short time for questioning. But its presence further 
stirred the restless elements in the city. The incident served as a prelude 
to the Sacramentarian Controversy, which eventually involved Lazarus 
Spengler. On 8 March 1525, Spengler wrote to Clemens Volckamer, 
stating that "nowhere will Carlstadt's error with respect to the body of 
Christ persist for any length of time. It will gradually disappear 
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because it so obviously is contrary to Scripture and the Word of God 
and is based alone on his personal opinion and, at best, on reason."13 
Because of the publication of pamphlets by Miintzer and Carlstadt, the 
city council instituted its policy of censoring books, with Spengler 
determining which ones should not be offered for sale.14 
Among those citizens of Nuremberg suspected of having radical 
social and religious ideas were painters. The city council, in November 
1524, accused one of these, Hans Greifenberger, of a shameful attack on 
the papacy in one of his paintings and of helping create a new, radical 
sect around a misinterpretation of the sacraments.15 One suspects that 
the accusation with respect to the papacy was made to placate 
important authorities at the Diet of Nuremberg. A prolific writer of 
pamphlets, originally firmly adhering to Luther's theology but 
stressing Christian ethics as applied to urban life, Greifenberger later 
displayed a strong individuality and Christian mysticism, opposing 
outward forms while stressing inner religious experience. Accordingly, 
he leaned toward the symbolical interpretation of the Lord's Supper 
and espoused a strong anticlerical feeling. The old church, he 
maintained, had been replaced by a new tyranny, that of the city 
council and its pastors. Despite this contention, the council treated him 
leniently, probably hoping that Osiander would convince him of the 
validity of the strictly Lutheran doctrines.16 
By the beginning of 1525, the city council became aware of the fact 
that most of the dissenters it had detected could be identified with a 
central figure, Hans Denck,17 the schoolmaster. This was disclosed in 
the affair of "the three godless painters," Georg Pentz and the brothers 
Sebald and Barthel Behaim, students of Albrecht Diirer who were 
imprisoned in January and questioned in the torture chamber. It is this 
questioning that led the council to suspect Denck and to order its 
spiritual and legal advisers to question him concerning his views on 
justification, baptism, the Lord's Supper, and the inner voice as a spark 
from God. Convinced of his unorthodox views, it ordered him to leave 
the city immediately, on 21 January 1525.18 
In their testimonies in the torture chamber, the three painters 
confessed that they did not believe in Christ, had denied civil authority, 
had doubted that the body and blood of Christ were present in the 
Lord's Supper in the form of bread and wine, believing that the 
sacrament was only a sign, and had maintained that water was not 
essential to the efficacy of baptism. In response to the council's request 
for advice with respect to what it should do with these men, the 
preachers replied that because the men were unwilling to be instructed 
by them they should be exiled from the city.19 The jurisconsults 
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answered that the three painters already had received sufficient 
punishment during their imprisonment of two weeks and should be 
dismissed after having been given further instruction by the preachers. 
If that did not alter their views, the council should proceed as it wished. 
Lazarus Spengler argued that they should immediately be exiled, for 
they were godless men who would take no advice from the preachers; 
all interrogations indicated that they intended to spread their views; 
fear of torture in the dungeon had forced them to state that they had 
altered their previous views; they denied their oaths of loyalty to the 
city council; their radical position was widely known and might lead to 
violence against them; and their presence in the city would encourage 
disloyalty and religious error.20 
The city council, acting on the advice of the theologians and 
Spengler, expelled "the three godless painters" and employed a 
replacement for Denck. Whereas Denck served as leader of the 
Anabaptists in Miihlhausen, Saint Gall, and Augsburg until his death, 
the exiled painters requested a reduction of their sentence and 
permission to return to the city. The council finally, in November 
1525, granted their request. Georg Pentz remained in the city in good 
standing, but the Behaim brothers left it permanently byl528, the year 
of Diirer's death. 
The spread of "enthusiasm" and Sacramentarianism continued 
despite the stern measures taken by the city council . It was 
accompanied by the spread of social discontent. Luther's "freedom of 
the Christian" was interpreted by a number of people as a permission 
to ignore moral and ethical laws, both secular and spiritual. One Adam 
Satler and a number of his companions, for example, decided to engage 
in bigamy.21 Three of these men and their wives were called before the 
council. Following the suggestion of its jurisconsults, the council 
forced the men to give up their second wives and placed them in the 
city's tower for two weeks to discourage further bigamy among the 
townsmen. Two prominent patricians, Georg Kress and Hans 
Tucher, were placed in a tower for two weeks for having encouraged 
Satler. Although there were a number of cases of bigamy throughout 
1525 and 1526, usually associated with radical religious views, the 
council passed a severe law against the practice that eventually put an 
end to it. 
SACRAMENTARIANISM 
Equally serious in the eyes of Spengler and the city council, which 
had assumed the functions of the bishop of Bamberg in religious 
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matters, was the continued spread of Sacramentarianism, introduced 
by Carlstadt.22 In August 1525, the council learned that a number of 
persons had been reading some of Carlstadt's pamphelts in the church 
of Saint Lorenz during one of Osiander's sermons, hoping thereby 
to bring about a disputation concerning the Lord's Supper. They were 
duly expelled from the city and its territory together with a number of 
Sacramentarians, including a few preachers. 
On 14 July 1526, the city council enlarged the list of doctrines that it 
would not tolerate. At the same time, it ordered all printers and 
booksellers not to print or sell books written by Carlstadt, 
Oecolampadius, Zwingli, or their followers because they "contain 
nothing but the work of the devil." It also informed all the preachers 
that Carlstadt's doctrine of the Lord's Supper was contrary to the 
teachings of Christ who had stated that his body and blood were 
present in the Sacrament.23 Its punishment of the radicals, however, 
continued to be relatively moderate, with exile, usually temporary, 
being its extreme form. 
To prevent conventicles in which heterodox views concerning the 
Lord's Supper were disseminated, the council, on 16 July, decreed that 
it would not tolerate such assemblies, that it was its duty to ban such 
sects as were causing disunity in the city and to punish severely citizens 
who refused to be instructed by their parish preachers in the truth 
concerning the sacraments.24 This edict had the effect of making the 
Sacramentarians aware of the fact that questioning the Lutheran 
position on the Lord's Supper was no longer a matter of a mere 
difference of opinion but constituted a heresy as interpreted by the city 
council and its clergy. Disobedience was an infraction of the civil law, 
punishable by civil penalties. This led to an increase in the number of 
citizens who now challenged the council's position, augmented by the 
influx of many homeless refugees at the conclusion of the Peasants' 
Revolt. 
That Spengler was deeply involved in the Sacramentarian 
Controversy on Luther's side is apparent in his correspondence with 
his friend Theodor Billican, an evangelical preacher in Nordlingen, 
begun in the spring of 1527. At the beginning of the controversy on 
Luther's side, Billican gradually was influenced by the writings of 
Zwingli and Oecolampadius to accept the Zwinglian doctrine of the 
Lord's Supper, although he tried to prove to Spengler that he occupied 
a theological position midway between that of Luther and of Zwingli. 
After Spengler had obtained two memorandums from Osiander 
concerning Billican's views, he concluded that Billican was indeed 
a Zwinglian and attempted to refute him.25 
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On 4 April 1527, Spengler wrote Billican a letter in which he gave 
expression to his firm conviction of the correctness of Luther's 
theology concerning the Lord's Supper. He would cling to this, "even 
though Basel, Zurich, Strassburg, or Nordlingen, even the entire world, 
believe otherwise, for I am certain that the words of Christ will never 
deceive me. I would rather err with the one Christ, if it should be an 
error, than agree with the entire world." Yet he added that, despite 
Billican's errors, brotherly love dictates that he not hate him personally 
or persecute him but that he pray God that he show Billican the truth 
and keep him in it.26 Until his death, he was convinced that the devil 
had influenced Zwingli, Carlstadt, and even Butzer to spread false 
doctrines concerning the Lord's Supper for the purpose of fomenting 
discord among the Evangelicals. 
ANABAPTISM 
Spengler and the city council came to grips with Anabaptism early 
in 1527, when it became apparent that this movement was making 
considerable headway in Nuremberg and the surrounding territories.27 
Hans Denck, the spiritualist-sacramentarian who had been converted 
to Anabaptism by Balthasar Hubmaier, won Huns Hut to the cause 
and rebaptized him in May 1526. Hut, who had obtained most of his 
views from Thomas Miintzer and appealed particularly to persons 
previously active in the Peasants' Revolt, was one of the most dynamic 
leaders of the movement. Having stopped at Eltersdorf in Nuremberg 
territory on a trip to northern Germany, he converted Wolfgang Vogel, 
a fanatical preacher of its parish church, to his brand of apocalyptic 
Anabaptism. The City Council of Nuremberg had gently reprimanded 
Vogel previously for having published a bitter attack on Catholic 
princes in 1526. Early in 1527 it charged him with a religious 
fanaticism requiring its special attention. During its investigation of 
Vogel, the council learned of the presence in its surrounding territories 
of a social revolutionary group being brought together by Anabaptist 
leaders. Vogel and two other men of Eltersdorf were arrested and 
brought to Nuremberg for questioning, which revealed that they had 
many supporters in the city as well as in its territory. It was not until 
late in 1527, however, that the council realized that making examples 
of a few of the leaders would prove ineffective against Anabaptism, and 
was convinced that this religious movement was closely involved in 
communism of property and opposition to established political 
authority.28 Whether or not the movement was connected with the 
Peasants' Revolt and was uniformly violent, the council was 
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certain that Vogel was advocating the destruction of secular authority 
as well as preaching "contrary to the Word of God." Consequently it 
ordered his execution by decapitation on 26 March 1527. 
Vogel was the only Anabaptist whom the council executed for 
having taught the overthrow of the government of Nuremberg and its 
territory. Although it was confronted with increasing numbers of 
Anabaptists, many of whom had fled from persecution elsewhere and 
who were being protected by many of Nuremberg's craftsmen and 
laborers, it consistently refused to follow the Swabian League in 
running them down and often executing them without a trial. Instead 
it dealt with each individual case that came to its attention, giving the 
accused an opportunity to answer the charges against them, 
suppressing the printing of radical pamphlets, and punishing those 
guilty of heterodoxy by exile as the severest penalty.29 In its letter of 
30 August 1527 to the City Council of Augsburg, it stated clearly that it 
realized the errors of the Anabaptists but believed that the death 
penalty demanded by imperial law was much too severe; that no one 
should be coerced in matters of faith, for only the Holy Spirit could 
change the hearts of men; and that those who were suspected of heresy 
should be treated individually through normal judicial processes and 
dealt punishments suited to their offenses.30 It steadfastly refused to 
join other South German governments in a concerted effort to 
exterminate the Anabaptists, even though this refusal was in 
opposition to the Swabian League, imperial law, and dominant 
Protestant opinion. It acted not only out of a certain compassion on the 
part of Spengler and others for poor, misled people, but also out of fear 
that the Swabian League was determined to use this occasion to stamp 
out the evangelical movement as a whole. 
Although Nuremberg, like Margrave George of Brandenburg, 
continued to treat its Anabaptists leniently, the majority of the 
members of the Swabian League concurred with its harsh, 
indiscriminate punishments, supported by an imperial mandate 
against the Anabaptists, issued at the Diet of Speyer of 1529. The 
mandate prescribed punishment by fire or the sword with milder 
treatment for those who retracted. It forbade punishment by exile, the 
form preferred by Nuremberg, and threatened with the imperial ban 
governments that disobeyed it. The Swabian League went so far as to 
demand death by fire for those Anabaptists who would not retract, 
death by the sword for the men who retracted, and death by drowning 
for women.31 
The Anabaptist movement in Nuremberg and its territory reached its 
height in 1529 and 1530, when it gained adherents in the city itself. 
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Compared with the movement in Augsburg, however, it was not 
critical.32 Of the approximately one hundred Anabaptists mentioned in 
the council's protocols, none were subjects of Nuremberg. This does 
not mean, however, that there were none or that there was not a 
conventicle of them in the city. Spengler's concern in the council's 
treatment of the Anabaptists is shown by the fact that he copied a 
memorandum prepared by Osiander on the question of whether the 
council could compel a person to have an infant baptized. Osiander's 
answer, like that of the other preachers of Nuremberg, was in the 
negative.33 The city council also had Spengler prepare a mandate 
against a particularly radical spiritualist group, called "Dreamers," 
which it published in printed form on 9 June 1531. In it Spengler 
referred to the group's "devilish theology, plural marriages, and 
opposition to established government."34 On 25 January 1532, 
Spengler composed a work that he called "What Position One Should 
Take with Respect to the Radical Sacramentarians and Their So-called 
Doctrine, Briefly Stated."35 
Having had some experience in dealing with Anabaptists, the city 
council attempted to standardize its punishments, following in the 
main Spengler's suggestion that Nuremberg join Margrave George in 
differentiating between those who remained obstinate and those who 
retracted.36 On 14 July 1528, it established guidelines that it attempted 
to follow consistently. It divided the Anabaptists into groups that 
urged revolt against established authority, those who were misled by 
them, those who were nonviolent, and those who had only been 
rebaptized without having embraced a new theology. It held the leaders 
of revolt punishable by death, the others subject to exile. Those who 
remained stubborn in their beliefs were given bodily punishment or 
incarceration. Those who were willing to renounce their Anabaptist 
views after instruction by clergymen were required to announce their 
repentance publicly in church three times before being readmitted to 
the city.37 Even though the city council acted partly for political 
reasons, fearing that the Swabian League might use the attack on the 
Anabaptists as an excuse for attacking Lutheran preachers, there seems 
to be no doubt that the main reasons lay in its Christian conscience, 
strengthened by Spengler. Accordingly, it could not permit 
indiscriminate punishment of all Anabaptists, the misled and 
repentant as well as the unrepentant leaders. It demonstrated this 
attitude in its instructions to Clemens Volckamer, its representative in 
the league, when it urged him to action that "would be considered 
favorable by God and all Christian, honor-loving persons." 
It was the question of the fairness and value of the death penalty for 
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Anabaptists and other dissidents that caused Spengler and the city 
council the greatest concern. It led Spengler, who consistently opposed 
its use against dissidents, to write Johannes Brenz early in July 1528 
for his opinion. Brenz answered with his well-known work, "Whether 
a Secular Government, by Divine or Human Law, May Condemn 
Anabaptists from Life to Death by Fire or the Sword,"38 a 
memorandum that Spengler presented to the council early in 
September. In it Brenz argued on the basis of the New Testament 
doctrine of the two kingdoms, secular and spiritual, that heresy could 
be combatted only with the use of the Word of God as long as the 
heresy did not threaten public peace or governmental authority. This 
position, also maintained by Linck in Nuremberg, was not concerned 
with providing religious toleration to dissidents but solely with doing 
away with the death penalty in cases involving dissent. Influenced by 
these arguments, the city council assumed a middle position. It no 
longer considered all Anabaptists revolutionaries. Although it did not 
tolerate them, it did not inflict the death penalty on them after the 
execution of Vogler. True to the principle of the Protestant territorial 
states, that the government was responsible for the spiritual as well as 
secular welfare of its subjects, it laid great emphasis, after the middle of 
1528, on having its preachers point out the errors of the Anabaptists 
both to the members of their respective parishes and to apprehended 
Anabaptists. These were usually confined to the tower or jail and 
instructed by capable preachers until they retracted their Anabaptist 
theology, primarily their opposition to infant baptism, and were 
prepared to make public confession of their deviation from the official 
theology. Those who adamantly refused to recant were exiled. Their 
wives and children were permitted to remain if they were not 
themselves Anabaptists. The possessions of the exiled persons were not 
confiscated. This kind of treatment helps explain the relatively small 
number of dissidents in Nuremberg and its territory. 
Toward the end of 1528, Spengler again presented a summary of his 
views with respect to punishment of Anabaptists. Although he 
consistently opposed imposing the death penalty on religious 
dissidents,39 he definitely opposed the government's toleration of 
"public idolators, seducers, heretics" who supported obnoxious 
preaching, rebaptizing, and Sacramentarianism, for this would lead to 
the end of law and order. His reference to Thomas Miintzer's 
responsibility for the Peasants' Revolt shows that he still saw a strong 
connection between Anabaptism and violence. 
In his draft of the city council's official "Apology" (Apologia),40 
Spengler states that Anabaptism is inimical to God's Word, leading to 
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the creation of many sects and cults. For this reason, the government 
must wipe it out, for its most important duty is to care for the souls of its 
subjects. Likewise, its secular duties compel it to act in order to maintain 
peace and order. Dissident preaching, he maintains, inevitably leads to 
division and revolt, as it did in the case of the Peasants' Revolt. He sin­
cerely felt that the devil was using the Anabaptists to develop all kinds 
of heresy with the intention of destroying all governments. He was 
particularly fearful of the spread of the eschatological views of Miintzer 
and Hut and the communism of many Anabaptists. His belief that the 
government had to exercize the supervision of religion (curareligionis), 
that a territory could have but one religious confession, was a common 
belief throughout Europe in the sixteenth century and explains his 
lack of toleration with respect to the Anabaptists. In a letter to Veit 
Dietrich, written on 13 April 1534, a few months before his death, 
Spengler expressed his continued fear that the Anabaptists would 
plunge Germany into another revolt of peasants and townsmen, for "the 
devil has something evil and powerful in mind against Germany."41 
Spengler and the City Council of Nuremberg had arrived at a 
relatively moderate treatment of the Anabaptists only after much soul-
searching. The vigorous and brutal persecution of all religious 
dissidents by the Swabian League was questioned by numerous 
influential persons in Nuremberg. One of these, a friend of Spengler 
and a well-educated, convinced Lutheran, sent him a carefully written 
memorandum in which he demanded complete religious toleration for 
all religious groups, insisting that secular governments should 
maintain strict confessional neutrality in religious matters.42 Spengler, 
who believed that the anonymous author's sharp distinction between 
the functions of the spiritual and temporal governments was 
unbiblical and would lead to the destruction of the state as well as the 
church, addressed an inquiry concerning the memorandum to Luther 
through Veit Dietrich on 17 March 1530, but without enclosing a copy 
of the document.43 In the letter he calls attention to "a new error that is 
entertained in secret by several people here who are not enthusiasts but 
are considered good Christians" (meaning good Lutherans). These 
people, Spengler states, argue that "one should give religious freedom 
to everyone in matters of faith, irrespective of what he teaches, does, 
preaches, .. . and not to worry about what dangers this might entail but 
leave the problem to God. No government, they maintain, should 
make laws concerning this" as long as this freedom "does not lead to a 
disturbance of the peace." Luther gave his reply to Spengler's inquiry 
in his Commentary on the Eighty-Second Psalm, where he opposes 
such a blanket toleration.44 
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On 26 March 1530, Spengler wrote a letter to Johannes Brenz at 
Schwabisch-Hall, enclosing a copy of the memorandum of his friend, 
whose name he did not disclose, a copy of the letter from this friend, 
and copies of two counter-memorandums prepared for him by 
Osiander and Linck.45 In his letter, Spengler gives in detail his friend's 
arguments in behalf of religious toleration. Basing them on Luther's 
distinction between the spiritual and temporal kingdoms, the 
anonymous author insists that the basic function of the spiritual 
kingdom under Christ in its treatment of unbelievers is the preaching 
of the Word of God and that of the secular government is maintaining 
peace among the various religious groups, thereby enabling authorized 
preachers to present the Gospel. Expressing his horror over the bitter 
hatred evinced among the various religious cults and the "burning, 
butchering, and exiling of religious dissenters, he refers to Luther's 
statement in his Concerning Secular Government*6 that Christians no 
longer are bound by the law of the Old Testament that demands the 
punishment of heresy but to the Gospel of the New Testament, which 
does not give the government the authority to punish unbelievers. As 
shown by the parable of the good seed and the weeds (Matt. 13:24-30), 
Christ will send his angels to separate the bad from the good at harvest. 
Christ does not fight with the sword or have the government fight for 
him. As king of the spiritual kingdom, he wields the Word of God as 
his scepter, which not only produces true faith and the Holy Spirit but 
also drives out false faith and the devil. Just as it is impossible for the 
secular government to produce true faith and the Holy Spirit with the 
sword, so it cannot eradicate faith, heresy, or the devil by force. The 
most it can do is provide good preachers who will preach the Word of 
God. 
The anonymous author counters the argument that tumult and 
revolt occur when there is no uniformity in religion by stating that 
these are caused by evil people among believers as well as unbelievers. 
A government has enough to do to suppress such rebellion when it 
occurs. It would be impossible for it to ascertian the inner religious 
thoughts of those who do not accept the religion of the majority. 
Attempting to do this by force drives minority opinion underground. 
To prove his point, he quotes a passage frequently used by Luther and 
Spengler, the advice of Gamaliel in Acts 5:38-39: "If this plan or this 
undertaking is of men, it will fail; but if it is of God, you will not be 
able to overthrow it." He even argues for the necessity of religious sects 
by quoting Paul's statement in 1 Cor. 11:19: "For there must be 
factions among you in order that those who are genuine among you 
may be recognized." He alludes to the folly of attempting to root out 
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Anabaptists by force, showing that such action actually increases their 
numbers and leads many to seek martyrdom. The example of one 
government using force to root out heresy will, he states, be followed by 
others, until there is a widespread butchery of nonconformists of all 
kinds. It is commendable that some governments use only relatively 
mild punishments such as exile; but he insists that giving a 
government any right to punish provides no guarantee that the 
punishment will remain mild. "God grant," he concludes, "that 
governments do their duty and do not interfere in Christ's kingdom."47 
Spengler, in his letter to Brenz concerning this amazing document 
on religious liberty, agrees with the author that the government should 
not use the death penalty against Anabaptists because of their religious 
beliefs but opposes "the detested opinion" that the Bible forbids the 
government to punish or exile public "deceivers of Christians, false 
prophets, idolators, blasphemers, or despoilers of the Gospel." 
Although he concedes that the government does not have the right or 
the ability to make people change their faith by the use of force, he does 
not believe that it can tolerate "public enemies and blasphemers of God 
and despoilers of Christian women" without destroying a uniform 
Christian order and true religion. Without this right, it would be 
useless to establish a visitation and a church discipline, as Nuremberg 
was doing at that time. Catholicism with its "abomination of the 
Mass" would return to the city and its territory and the government 
itself would face destruction. 
Furthermore, Spengler believes that it is a falacy for his unnamed 
friend to argue that, since the government is forbidden to kill a heretic 
or anyone else because of his religious faith, it cannot punish a person 
in any other way but must tolerate error for fear that it cannot exercise 
restraint or that the papacy would then be given cause for similar 
action against "faithful Christians." One may as well argue that the 
government must tolerate its political enemies and criminals as well, 
thereby putting an end to the further development of the Reformation 
in Nuremberg and preparing for its own destruction. He states that he 
has faithfully advised his city council "against staining its hands with 
the blood of poor, blind Anabaptists," despite all mandates of the 
empire and the Swabian League. He cannot, however, advise the 
council to tempt God by doing nothing to put an end to the dangerous 
religious divisions in the city and its territory. It is the duty of the 
government to exercise the cura religionis, its religious responsibilities, 
by protecting God's Word and its preachers, eradicating false doctrines, 
and helping its subjects obtain salvation. He also calls attention to the 
formation of the Schwabach Articles, which are based on Luther's 
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doctrines and are designed to hold together those who believe in the 
Word of God as well as to militate against the Zwinglian conception of 
the Lord's Supper that has been accepted by a number of Christians in 
southern Germany. He concludes by stating that Christians must 
commend these problems to God. He asks Brenz to return to him the 
enclosed statement of his unnamed friend and also to send him his 
opinion concerning it. 
In view of the great difficulties facing the Protestant estates in 1530, 
it is not in the least surprising that Brenz, like others whom Spengler 
had asked for their responses to the arguments raised by his anonymous 
friend, refused to accept complete religious toleration.48 The City 
Council of Nuremberg, like territorial states throughout Europe, was 
beset with threats from the outside as well as with internal problems 
involving law and order that, it believed, it could solve only by 
maintaining uniformity of religious belief. It felt that it was by 
tradition and secular and divine law responsible for the spiritual as 
well as the political, economic, and social welfare of its people. It had 
come to this conclusion during its protracted difficulties with the 
radical religious movements in which it had detected social as well as 
religious motives. This was apparent in its action of 14 July 1528, 
decreeing the death penalty for those Anabaptists who planned to 
overthrow the government.49 

chapter eight 
NEW STRUCTURES 
The medieval device for ascertaining the religious and social problems 
within the parishes of a bishopric was the visitation. Encouraged by 
the example of Electoral Saxony's general visitation, begun in 1528, 
Spengler urged the City Council of Nuremberg to conduct a similar 
one in the parishes of the city and its territory. To expedite such a 
visitation, he suggested that Nuremberg cooperate with Margrave 
George of Brandenburg-Ansbach, who was planning a similar visita­
tion in his lands, which were contiguous to those of Nuremberg.1 Such 
a cooperative venture, Spengler reasoned, would help solve the 
religious and social problems in its parishes and at the same time 
ameliorate the long, bitter political rivalry between the two Lutheran 
states, thus enabling them to present a united front against their chief 
enemies, the bishops and the Swabian League. Spengler presented his 
views in a memorandum prepared for the city council and for Margrave 
George. In it he argued that a visitation was necessary because of the 
dilatoriness of the bishops in putting down dissident preaching and to 
stop tendencies toward revolt.2 Georg Vogler, the margrave's 
chancellor and a good friend of Spengler, had similar hopes. Spengler 
approached the margrave through Johann von Schwarzenberg, the 
latter's steward. The margrave, who agreed with the plan despite 
considerable opposition to it in his lands, suggested a meeting of 
representatives of both states at Schwabach to work out the details. The 
City Council of Nuremberg, immediately upon receipt of the 
margrave's cooperative letter of 22 May 1528, asked its jurists and 
theologians for a memorandum on the matter. When they responded, 
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advising such action, the council agreed to the meeting and selected as 
its representatives Kaspar Niitzel, Christoph Kress, Martin Tucher, 
Osiander, Schleupner and Spengler. The margrave's representatives 
were Chancellor Vogler, Wolf Chr. v. Wiesenthau, the margrave's 
bailiff at Schwabach, and three preachers of Ansbach, Andreas 
Althammer, Johann Rurer, and Adam Weiss. 
THE CHURCH VISITATION 
The sessions at Schwabach began on 15 June 1528. There the 
delegates accepted twenty-three articles that had been formulated by the 
pastors of the margravate and amended by Osiander. These were 
intended to serve as the basis for carrying out the visitation and came to 
be known as "The Schwabach Articles of Visitation." The delegates 
also approved thirty examination questions to be used by the visitators. 
Finally, the delegates of Nuremberg suggested that the margrave and 
the city issue a common church order based on the findings of the 
visitation. Although there were differences of opinion concerning the 
excommunication of church members, the delegates solved these 
differences and accepted the proposal. They also agreed on the parishes 
that were to be examined by each of the visitation commissions. 
The brief church order agreed upon at Schwabach contained only a 
few basic guidelines for establishing and maintaining some uniformity 
in the churches of the two governments.3 It dealt with questions 
concerning baptism, the Lord's Supper, confession, and church 
organization. It also explained the need for the use of German in 
church services and the great importance of the sermon. A number of 
problems were raised by the delegates that were not solved until the 
acceptance of the Brandenburg-Nuremberg Church Order of 1533. 
After the return of Nuremberg's delegates on 18 June, the city 
council ordered the pastors of its two parish churches to work out the 
details of the visitation and to submit these to the counselors of the 
margrave. The visitation of both the city and the margravate began on 
3 September 1528. The margrave's commission ordered each pastor in 
the area assigned to it to appear before it in Ansbach, accompanied by 
a member of his parish. The commission selected by the City Council 
of Nuremberg for its territory consisted of three city preachers and two 
councillors, Christoph Koler and Hieronymus Baumgartner. The 
commission for the visitation of the city's parishes consisted of the five 
city preachers, councillors Koler and Baumgartner, the head of the 
alms office, Bernhard Tucher, and the head of the common chest, Lucas 
Sitzinger. The commissions visited the pastors in their homes to 
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ascertain their living conditions and habits. Then they asked the clergy 
living near Nuremberg to appear there for a public examination and 
the remainder to appear in other cities. Parishes in the country in 
which there was much dissatisfaction with the clergy were ordered to 
send from five to seven representatives to the public examinations. 
Because the bishop of Bamberg considered Nuremberg's projected 
visitation a usurpation of his ecclesiastical authority, he informed the 
Swabian League to this effect. On 16 July, the city council answered 
the charge by informing the officials and representatives of the league 
gathered at Ulm that it had no intention of depriving the bishop of his 
authority but, as protector of the spiritual as well as physical welfare of 
its subjects, it felt obliged to see to it that able pastors and preachers 
provided them with good examples of conduct, preached the pure 
Word of God as demanded by the Diet of Nuremberg of 1524, 
maintained peace and order in their parishes, and prevented religious 
error and the formation of religious sects. Because neither those 
bishops who had jurisdiction in the parishes of Nuremberg's territory 
nor a church council, universal or national, had done away with the 
errors and abuses, the city council intended to make use of the 
visitation as the only feasible means for preparing to carry out those 
functions assigned to it by the Diet of Speyer of 1526 in accord with its 
obligations to God and the emperor.4 
Meanwhile, the Swabian League, meeting in Augsburg, issued a 
mandate to the City Council of Nuremberg and the margrave 
forbidding them to carry out the visitation. Nevertheless, the visitation 
was begun as planned on 3 September. To further objections by the 
bishop of Bamberg, the city council replied that it was only carrying 
out its proper duties, which the bishop had failed to do. As far as the 
council knew, neither the bishop nor his predecessors had ever 
conducted a visitation in these parishes. 
Although a number of the clergy caused the visitation commission of 
Nuremberg difficulties, frequently by order of their bishops, the 
visitation proceeded according to plan; and the commission kept the 
margrave's officials informed concerning their progress, especially in 
the parishes belonging to the margravate. In those few reports of the 
Nuremberg visitation that have survived, the main emphasis seems to 
have been on retaining those clergymen who gave evidence of the desire 
to lead respectable lives, preach the Gospel, administer the sacraments 
according to their institution by Christ, and cooperate with the city 
council in seeing that they had sufficient income for decent living 
conditions. Only those who appeared incorrigible or hopelessly 
obstinate were recommended for dismissal. The visitation commission 
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completed its task on 22 October 1528, when it submitted its report to 
the city council. Early in December, the council acted on the 
recommendations of the commission, dismissing a few of the 
clergymen, filling their places with able men, and rewarding deserving 
persons. Like the visitators, the council was lenient in its treatment of 
the clergy. 
At the meeting of the Swabian League in Augsburg in December, the 
bishop of Bamberg again submitted a detailed complaint against 
Nuremberg, demanding that the city cease its infringements on the 
bishop's authority. The matter was postponed, however, until the 
meeting of the league in Ulm in February 1529. On that occasion, the 
bishops of Augsburg, Wiirzburg, and Eichstatt joined the bishop of 
Bamberg in an attack upon both Nuremberg and the margrave. In this 
way they were supported by the influential Bavarian chancellor 
Leonhard von Eck, a bitter opponent of the Reformation who was 
determined to counteract the effects of the visitation. A committee of 
three submitted eight charges against the margrave and his visitation 
commission: that the clergy in his lands no longer were permitted to 
celebrate the Mass in its traditional form; that they were urged to 
marry; that they were placed under secular authority and compelled to 
assume the duties of citizens; that they were forced to accept the 
interpretation of Scripture prescribed by secular counselors; that they 
were bound by oath to obey secular authority with respect to 
endowments; that they were given endowments only if approved by the 
margrave's officials; that the margrave appointed the clergy; and that 
the margrave compelled all the clergy, including those who were 
subjects and vassals of the bishops, to appear before his visitation 
commission.5 
The margrave, who was requested to give answers to these eight 
charges at the next meeting of the Swabian League, turned to the City 
Council of Nuremberg for a memorandum containing suggestions for 
answers. The council in turn asked Lazarus Spengler to prepare the 
memorandum and asked other cities to support it in denying the league 
the right to decide questions of faith that belonged solely to a church 
council.6 Spengler, basing his arguments on the Bible and recognizing 
the importance of the continued close cooperation of Nuremberg and 
the margrave, produced a carefully conceived and strongly worded 
memorandum in which he attacked what he considered the false 
accusations against Nuremberg and the margrave and justified the 
actions taken at the suggestion of the visitation commissions. In 
unequivocal statements, he threw down the gauntlet to those who 
threatened to use force to stop the spread of the Reformation. He 
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asserted that no clergyman had been denied the right to celebrate the 
Lord's Supper according to its institution by Christ; that priests who 
openly kept concubines should move to parishes where vices, 
vexations, and evil practices were not considered sins; that it was 
disgraceful that bishops considered adultery on the part of their clergy 
as belonging to their jurisdiction, tolerated it, and accepted money for 
condoning it; that if the clergy wished to be under the protection of the 
government, they should obey it; that the government should see to it 
that intelligent and devout preachers were put in charge of their 
parishes; that if the bishops had appointed faithful preachers in their 
dioceses, one would gladly have had them conduct visitations; that the 
imperial edicts of 1523 and 1524 and subsequent imperial mandates 
required the clergy to preach the pure Gospel; that the Swabian 
League, created to maintain peace, had nothing to do with the Word of 
God, man's salvation, or faith; that God alone was the Lord of man's 
conscience; and that the margrave and Nuremberg had done only that 
which the bishops had neglected to do. 
At the meeting of the Swabian League in Augsburg on 11 July 1529, 
the chancellor of the bishop of Bamberg presented orally the 
accusations of the bishop. The margrave's representatives answered 
these charges in a written statement containing many of Spengler's 
suggestions. After the reading of this statement, the bishop of Bamberg 
was asked to prepare a written account of his charges against the 
margrave and Nuremberg to be read at the next meeting of the league. 
When this meeting took place at Ulm, the bishop did not present such 
an account but alleged that the charges were obvious enough yet too 
difficult to enumerate in detail. Therefore, the mattqr was again 
postponed. 
Nuremberg's cooperation with the margrave continued with respect 
to religious matters, even though political and territorial differences 
remained so acute that enemies of the Reformation almost succeeded in 
driving a wedge between the two and inducing the margrave to 
withdraw from the group of estates that had protested the recess of the 
Diet of Speyer of 1529. Spengler was highly effective in carrying out the 
delicate negotiations needed to maintain a solid front. His success was 
attributable in no small degree to his long friendship with the 
margrave's chief counselor, Georg Vogler. Spengler wrote to Vogler on 
21 November 1529, expressing his fear that the margrave might be led 
to desert the cause of the Reformation.7 Spengler's persistence was 
rewarded by the continued cooperation of the margrave during the 
trying religious and political crises that followed. The margrave 
expressed his determination not to let any threats cause him to desert 
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the cause of the Reformation.8 While the bishops and their supporters 
were doing their utmost to undo the work of the visitation committees, 
the Swabian League disbanded and the Religious Peace of Nuremberg 
of 1532 provided a truce between the hostile forces. 
THE BRANDENBURG-NUREMBERG CHURCH ORDER 
Meanwhile, Lazarus Spengler continued to work for the formation 
of a church order for Brandenburg and Nuremberg.9 Because Margrave 
George was aware of the considerable opposition to the Reformation in 
his territory, he was at first reluctant to compel his clergy to accept a 
new church order. Nevertheless, he was not opposed to having the City 
Council of Nuremberg proceed at once. 
The council appointed a commission for drafting the church order. 
It consisted of Osiander, Schleupner, Linck, and Georg Koberer, the 
able preacher at the Carthusian church. Osiander, whom the other 
members of the commission permitted to assume the leading role, 
postponed action for a long time, for he realized the many difficulties 
involved. When, however, the margrave changed his mind and urged 
them to action so that he could have a church order for his territory at 
an early date, Osiander began the first draft of the order but without 
consulting the other members of the commission. Upon its 
completion, at the beginning of February 1530, he submitted the draft 
to the city council. Spengler found the draft inadequate, for it 
contained only an order of service and discipline, omitting a summary 
of doctrine for the poorly educated clergy. Because he believed that the 
church order established by the margrave and Nuremberg would be one 
of the first in Lutheran lands and therefore would exert an important 
influence in the church as a whole, he felt that it should not be the 
work of only one man, regardless of how able he was. He accordingly 
advised the council to submit the draft to the other members of the 
commission, with Koberer assuming the initiative. This group 
completed its additions and revisions in May. 
As Spengler had foreseen, Osiander was deeply hurt by the council's 
action. As a consequence, a bitter correspondence between the two men 
ensued in which Spengler urged Osiander "to conduct himself as a 
Christian" and to "think of the salvation of thousands of people" 
rather than of "his honor and reputation." He stated that basically 
Osiander's difficulty stemmed from his "ambitio and pertinacia." 
Eventually, Osiander agreed with Spengler that the task was much 
more important than any one man and assumed the task of revising the 
work of the other preachers.10 
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At this point, a majority of the members of the city council began to 
fear the consequences of the city's assuming the lead in the 
Reformation while political conditions seemed especially unfavorable 
to the Protestant cause and preparations were being made for the 
meeting of the Diet of Augsburg. For this reason, it postponed the 
completion and publication of the church order. Now it was Margrave 
George who was eager to have Nuremberg complete its draft. Not until 
June 1530, when the margrave stated that he was in great need of the 
church order because of negotiations at Augsburg with respect to 
doctrine, did the council accede to his wishes, although it stated that it 
had not yet come to a common understanding with respect to some of 
its provisions. The continued preoccupation with doctrines at the Diet 
of Augsburg, however, did not leave the margrave and his theologians 
time to consider the church order. Not until November could they 
return to it. Then they urged Nuremberg to send delegates to a meeting 
of Protestants called by the elector of Saxony, to be held at 
Schmalkalden, to discuss the matter. But Spengler saw that, after the 
emperor's demand that the Protestants return to the Catholic fold, it 
would be highly impolitic to make known the nature of the church 
order. 
Although theologians of all the Protestant estates were not brought 
together in Nuremberg to consider a common church order, as the 
margrave had proposed, the theologians of Ansbach and Nuremberg 
invited Johannes Brenz, reformer of Schwabisch Hall, to prepare a 
memorandum on the church order and discuss it with the margrave's 
clergy in Ansbach. Brenz accepted the invitation. The resulting draft 
was sent to the City Council of Nuremberg late in the spring of 1531. At 
the same time, the margrave urged Nuremberg to cooperate in the 
completion and publication of the church order to prove to Emperor 
Charles and King Ferdinand that they were determined to adhere to the 
Augsburg Confession and not be influenced by religious radicals and 
enthusiasts. After having made further additions and revisions, Brenz 
and the theologians of Ansbach suggested the creation of a permanent 
commission to assure adherence to the church order and a church 
synod to represent the congregations.11 
When all the parties concerned were satisfied with the draft, they 
agreed to send it to the Wittenberg theologians for their opinion. 
Lazarus Spengler wrote Veit Dietrich, his friend and Luther's close 
coworker, urging that the theologians send their opinion of the draft as 
soon as possible.12 This they did. The city council, however, again 
postponed its final acceptance another three months after it had 
discovered that Osiander had attempted to place the right of 
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excommunication into the hands of the clergy alone. The council, 
supported by a majority of its jurisconsults, insisted that it must have 
the ultimate authority in this important matter. Spengler, agreeing 
with Osiander, finally solved the problem for Nuremberg by 
suggesting the omission of the article on excommunication but 
allowing the clergy to deprive grave moral offenders of the Lord's 
Supper. The sincerity of Spengler in stressing the necessity of having 
the clergy to be able to induce sinners to amend their lives is apparent 
in one of his letters to Vogler in which he states, "Not for the 
possession of the entire principality, with all that belongs to it, would I 
despise God's Word by being responsible for doing away with the 
punishment of sins."13 Brenz and the Ansbach clergy agreed to drop the 
article on excommunication but insisted on retaining for the clergy the 
right to give private absolution and on creating an ecclesiastical 
commission to supervise church discipline and the church order. 
Closely related to the problem of discipline was that of the necessity 
of the announcement by church members of their intention to 
participate in the Lord's Supper. The problem was whether the clergy 
could maintain discipline by withholding the sacrament from the 
unworthy, which they could not do without requiring such 
announcement. For this reason, the clergy demanded the right to 
decide who could attend the Lord's Supper and stressed the necessity of 
the announcement. The city council, however, supported by its 
jurisconsults Scheurl and Heppstein, refused to permit the clergy to 
have this right.14 
Another serious problem arose in Nuremberg over the question of 
whether the Lord's Supper could be celebrated without communicants, 
as was the case before the Reformation. Whereas the liturgy of the 
Catholic Mass, which usually contained the Eucharist, was retained in 
both parish churches in Nuremberg, Margrave George's theologians 
substituted for it in the first draft of the church order the simple service 
consisting of the reading of Scripture, the sermon, prayer, litany, and 
congregational singing, with the clergy not wearing the eucharistic 
vestments. Whereas the council insisted on retaining old usages, 
Osiander, supported by Luther and Melanchthon and the margrave's 
theologians, suggested the retention of the daily service but the 
omission of the Lord's Supper if there were no communicants present. 
Spengler succeeded in winning the council over to this view, although 
it insisted that the clergy wear the eucharistic vestments and retain the 
elevation of the consecrated bread and wine. The divisive question of 
the elevation was solved by omitting it from the church order, thereby 
permitting everyone freedom to do as he felt proper.15 
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Finally, on 17 July 1532, the representatives and counselors of 
Margrave George, eager to establish religious unity in the margravate, 
sent the revised copy of the church order to the Wittenberg theologians 
with a statement drawn up by Spengler on behalf of both the margrave 
and the City Council of Nuremberg, requesting a memorandum from 
them concerning the draft, especially on the article concerning 
excommunication. The Wittenberg theologians sent their memo­
randum, stating that the church order conformed in general to the 
Word of God. In a separate memorandum on excommunication, they 
stated that electoral Saxony exercised discipline against obstinate 
public transgressors only by denying them the right to participate in 
the Lord's Supper, adding that the main duty of the government was to 
provide people with pure doctrine, evangelical sermons, and 
ceremonies that ensured unity and order. These memorandums were 
signed by Luther, Bugenhagen, Justus Jonas, and Melanchthon. They 
also advised the abolition of the many lesser Masses previously 
celebrated even without communicants, suggesting that these might 
encourage the revival of private Masses.16 Because the church order 
appeared to be a patchwork of articles produced by many persons, they 
suggested that one man, presumably Osiander, be appointed to write 
the final copy. This Osiander did, with the help of Johannes Brenz,who 
came to Nuremberg at the invitation of Osiander and the city council. 
When the final draft of the church order was completed, the City 
Council of Nuremberg again dragged its feet by hesitating to publish 
the document, for a large number of councilmen still were reluctant to 
take such a decisive step. At Vogler's suggestion, Spengler, who 
continued to be the chief force behind its formulation and acceptance, 
drafted a letter for Margrave George to send to the city council to 
induce it to have the church order published and immediately put into 
effect. This letter contained the previously used argument that the 
margrave needed the church order to overcome opposition to the 
Reformation in his lands, especially in Ansbach, where the Catholic 
practices continued to such an extent that the city council began to 
doubt whether the margrave seriously intended to introduce the church 
order. Influenced by this letter, the council informed George on 5 
5 December 1532, that it had approved the church order and had given 
it to Jobst Gutknecht, the printer, with the commission to publish 
about 1,000 copies for the margravate.17 On 22 December, the preachers 
of Nuremberg announced that they would conduct services according 
to the order beginning on 1 January 1533. On 9 February, it was 
introduced in the congregations in the territory of Nuremberg, and in 
March in the margravate. 
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Because the governments of Nuremberg and the margravate were 
fundamentally different, the church order could not serve as a 
constitution. For this reason, each government was compelled to 
develop its own means for administering the church. On 20 May 1533, 
Nuremberg created a permanent commission consisting of representa­
tives of both the church and the state to administer and interpret the 
church order. The ultimate authority over the church rested with the 
city council, which had assumed the authority of the bishop in 
conducting the visitation, appointing and dismissing the clergy, and 
establishing the church order. Unlike Luther, who insisted that his 
elector served in this capacity only as "an emergency bishop" 
(Notbischof), the city council considered it its function to serve the 
common welfare of its people, spiritual as well as secular. Spengler, 
agreeing that the state was responsible for the salvation of its citizens, 
supported the government in this assumption of ecclesiastical 
functions.18 
The church order was accepted throughout the city and its territory. 
Only the Teutonic Knights refused to do so. It proved to be valuable 
not only in providing a simple doctrinal statement for the many 
uneducated clergy but also in establishing uniformity in church 
services and in the administration of baptism, the Lord's Supper, 
confession, Communion of the sick, weddings, and funerals. A helpful 
feature was its catechetical supplement consisting of the sermons for 
children preached by Osiander in the winter of 1531-32.19 The church 
order was so well organized that it became the model for a number of 
orders in Germany. 
Despite acceptance of the church order, differences over ceremonies 
and doctrines appeared from time to time. In sermons preached in the 
spring of 1533, Osiander stirred up a bitter controvesy by attacking the 
use of common confession in connection with the administration of 
the Lord's Supper as "worthless, harmful, and godless." The city 
council did its best to stop the controversy but to no avail at first. 
Spengler, thoroughly incensed by Osiander's adamant position, wrote 
to Veit Dietrich on 9 August to ask that he urge Luther to correct 
Osiander in unmistakable terms, stating that "this horse must be 
ridden with sharp spurs."20 When Luther and his colleagues at 
Wittenberg replied, in a memorandum of 8 October, that private 
confession was as Christian as common confession, and when Dietrich 
wrote to Spengler, urging him and the Council to put the best 
construction on Osiander's attack, the controversy subsided for the 
time being, to emerge again in 1536.21 


chapter nine 
NUREMBERG AND THE DIETS OF SPEYER, 1526-1529 
Lazarus Spengler's thorough familiarity with the political activities of 
Nuremberg's city council during the critical years leading to the formal 
break with Rome, his experience in diplomatic matters, his personal 
involvement in the religious issues of his day, and his close contacts 
with the political and religious leaders of Germany help explain the 
increased reliance that the city council placed on him as well as his 
success in helping surmount the difficulties raised by the city's 
adherence to Lutheranism. From 1526 to 1529, the council did not 
request the opinion of its clergy with respect to matters pertaining to 
the diets of the empire or the Swabian League or questions concerning 
a Protestant alliance but seemed to rely almost entirely on Spengler's 
advice.1 
The opposition to Nuremberg was formidable. The bishop of 
Bamberg, who saw his authority in Nuremberg and its territory 
gradually eroded by the city council, was supported in diets of the 
Swabian League and the empire by the papacy and powerful 
neighboring bishops such as those of Wiirzburg and Eichstatt. The 
majority of the members of the Swabian League adhered to the old 
order and used every opportunity to bring Nuremberg back to 
Catholicism. The dukes of Bavaria sided with the majority of the 
imperial estates in supporting Charles V and Ferdinand in their 
determination to enforce the Edict of Worms against Luther. The 
imperial cities, restricted to a tenuous role in the affairs of the empire, 
in general tended to support the Reformation but were divided with 
respect to details. Spengler was particularly apprehensive with respect 
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to the loyalty of the smaller cities to the Reformation, for they were 
inclined to look for support "to a gracious emperor rather than to a 
gracious God. . . . We must either remain Christians or deny Christ." 
He repeated the statement of Gamaliel that he had often used: "If God 
is for us . .  . who can prevail against us?"2 
To make matters more complicated, Spengler, like Luther, was 
basically opposed to the use of force in protecting the Reformation, 
especially against the emperor. For a long time, both believed that 
Charles V was opposed to the evangelical movement because he was 
being misinformed concerning it by the higher clergy and that he 
would come to its support if he were correctly informed by a formal 
delegation or during a visit to Germany. Furthermore, Spengler and 
the city council were conscious of Nuremberg's dependence upon the 
good will of the emperor for its continued autonomy and prosperity in 
the face of the ambitions of the territorial states surrounding it. Yet 
they remained adamant in their support of Lutheranism, taking full 
advantage of the growing number of evangelical princes and cities in 
the empire, the constant threat to Charles V by his powerful dynastic 
rival Francis I of France, the successes of the Ottoman Turks both in 
the Mediterranean Sea and the Balkan Peninsula, and the emperor's 
long periods of absence from Germany. 
Early in 1526, however, Charles believed that he could come to the 
support of the papacy in its determination to stamp out Lutheranism. 
He had defeated Francis I at Pavia in 1525, had kept him in Madrid as a 
prisoner for a while, and had forced him to sign the Treaty of Madrid 
in 1526. Moreover, Charles was supported in his plan by a number of 
German princes, including Duke George of Saxony, who, after the 
suppression of the Peasants' Revolt in Thuringia in July 1525, had 
organized the League of Dessau of Catholic princes, similar to the 
Catholic Regensburg Union of the previous year, for the purpose of 
enforcing the Edict of Worms. It comprised Duke George of Saxony, 
Elector Joachim of Brandenburg, Elector Albert of Mainz, and Dukes 
Erich and Henry of Braunschweig.3 Charles and Ferdinand were 
convinced that they could enforce the Edict of Worms at the next diet of 
the empire. 
Before the imperial estates gathered for the meeting of the diet in 
Speyer in 1526, however, the political situation had changed to such an 
extent that Charles was compelled to alter his plans. When Francis I 
was released from captivity after the Peace of Madrid, Pope 
Clement VII absolved him from his oath to uphold its terms. Clement 
himself joined the enemies of Charles in the League of Cognac. At the 
same time, the Turks invaded Hungary, defeated and killed King Louis 
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of Hungary and Bohemia, brother-in-law of Charles, at the Battle of 
Mohacs, and threatened to invade Austria and Germany. Beset with 
these problems, Charles needed the support of the evangelical estates 
and cities. Nonetheless, he continued his policy of suppression of 
Lutheranism. Accordingly, he ordered his brother Ferdinand, who 
represented him at the diet, not to permit a discussion of doctrinal or 
ecclesiastical matters, which he considered solely within the province 
of the papacy. 
The Lutheran princes, Elector John the Constant of Saxony and 
Landgrave Philip of Hesse, aware of the plans of Charles, formed the 
League of Gotha-Torgau in May 1526, enlarged to become the League 
of Magdeburg in June.4 The members of this league were determined to 
defend the changes made by the Lutherans with force, if necessary. 
They invited Nuremberg to join them. Its city council, however, 
replied that it could not as an imperial city join an armed alliance 
against the emperor. The religious question, it maintained, should be 
settled for all the German lands at a meeting of the imperial diet or of a 
free church council. On the other hand, Nuremberg and other imperial 
cities had agreed at an assembly of cities in Speyer in September 1525 to 
oppose the emperor by bringing up the religious issue at the 
forthcoming imperial diet for the purpose of pressing for a clear 
statement establishing a uniform mandate "based on the Word of God" 
for all Germany.5 
THE DIET OF SPEYER OF 1526 
Although the Imperial Council of Regency had set the time for the 
opening of the diet at Speyer for 1 May, the estates arrived so tardily 
that Ferdinand could not open it officially until 25 June.6 On that date, 
the imperial proposition was read. It stated that it was the duty of the 
diet to determine how to preserve the Christian faith, together with 
inherited customs and ceremonies of the church in Germany, until the 
calling of a universal church council; what action to take against those 
Lutheran doctrines that had been declared heretical at the Diet of 
Worms; and how to enforce the Edict of Worms. It specifically 
demanded that the estates should consider ways and means for 
correcting abuses in the church, make provisions against further 
insurrections, consider the Turkish problem, and provide money for 
maintaining the Imperial Council of Regency and the Imperial 
Chamber Court.7 It was clear that the emperor, supported by the 
bishops, was determined to restore the old order by force if necessary. 
Despite these bleak prospects for the Evangelicals, the situation 
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changed when a Catholic prince, Margrave Casimir of Brandenburg-
Ansbach, recommended that the estates turn first to the discussion of 
the serious religious question, beginning with the recess of the Diet of 
Nuremberg of 1524 and resuming the discussions that had sought ways 
for handling the religious problems until a church council could be 
called to solve them. He suggested bringing up once more the 
grievances (gravamina) of the German nation against Rome and the 
clergy,8 for he was convinced that there could be no religious peace 
without far-reaching reforms. Without such a peace and unity, it 
would be impossible to deal with the other issues mentioned in the 
proclamation of Charles. The majority of the estates accepted the 
recommendations of the margrave. 
As was customary, the electors, princes, and cities deliberated on the 
emperor's proposals separately. The electors at their meeting declared 
that questions of doctrine and faith had to be decided at a church 
council but that the estates were obliged to preserve the faith and 
inherited religious customs, abolish abuses, and enforce the Edict of 
Worms. Yet they advocated moderate punishments for those who had 
made unauthorized changes. The princes agreed with the electors but 
wanted to discuss also the feasibility of carrying out the Edict of 
Worms, which, many felt, would cause much unrest. The cities, not 
full-fledged members of the diet, were led in their deliberations by the 
representatives of Nuremberg, Strassburg, and Ulm, all supporters of 
Lutheranism. Bernhard Baumgartner, Nuremberg's representative, 
wrote to his city council on 3 June to request advice on how to counter 
the actions of the electors and princes and to ask for advisers and 
secretaries to assist him.9 The assembly of the cities declared the 
enforcement of the Edict of Worms impossible, for it would lead to 
disunity in the empire. Spengler and the City Council of Nuremberg 
were well aware that the supporters of Luther had a difficult struggle 
ahead of them, especially because the princes would pay little attention 
to their opinions.10 
Nuremberg, sensing the possibility of the enforcement of the Edict of 
Worms, on 2 July sent Johann Muller, the jurist, as adviser and Jorg 
Hopel, a secretary and good friend of Spengler, to assist Baumgartner. 
Later it also sent Christoph Kress, its most experienced diplomat, as a 
second delegate. At the same time, the city's jurisconsults prepared a 
memorandum that the council had Kress bring to the delegates as its 
own instructions to them. The memorandum made it clear that it 
would be impossible to enforce the Edict of Worms and that the 
delegates should oppose adamantly its enforcement only as a last 
resort. Furthermore, they should oppose the emperor's proposition, 
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take their stand on the recess of the last Diet of Nuremberg, and appeal 
to both the emperor and a church council for a solution to the 
problem.11 
Shortly before the arrival of this memorandum, the cities, fearing 
that a postponement of an answer might encourage the princes to 
ignore them completely, submitted their report. They stated that 
because Christian governments should not act contrary to Christian 
doctrines, they should retain their Christian practices and ceremonies 
that were not contrary to Scripture until the meeting of a general 
church council. They expressed their hope that the electors and princes 
would no longer tolerate unchristian practices or attempt to enforce the 
Edict of Worms.12 
The answer of the cities did not fail to impress the majority of the 
princes. They appointed a committee of eight to study religious abuses 
and recommend action to the diet as a whole. Because the cities were 
not represented on the committee, they assigned Hopel the task of 
preparing another report that was handed to the princes but also to the 
counselors of the electors on 14 July. It demanded that the cities be 
included in the deliberations of the diet. It accused the emperor of 
indirectly causing the Peasants' Revolt by refusing to call a church 
council and permitting the continuation of abuses in the church. The 
reformation of the church, it stated, was an absolute necessity and the 
enforcement of the Edict of Worms an impossibility.13 
When opposition to this report became strong and the evangelical 
cause seemed hopeless, Landgrave Philip of Hesse and Elector John of 
Saxony arrived at Speyer. Philip encouraged the cities through 
Christoph Kress, for whom he had a high regard, to remain firm in 
making their demands for reform and to join the Lutheran Union of 
Magdeburg. When Kress reported this to the City Council of 
Nuremberg, it responded that it still could not join the evangelical 
princes, but it carefully left the door open for such an alliance in the 
future.14 
Meanwhile, the city council, conscious of the political strength of its 
religious opponents at the diet and concerned about the disconcerting 
false rumors spread among its friends, prepared a justification of its 
political as well as religious actions. This concern, which preempted 
much of its time during the next two years, involved Lazarus Spengler 
at every step.15 Prompted by the request of the city representatives at the 
diet for advice from Nuremberg, Strassburg, and Ulm with respect to 
how they should respond to the memorandum of the electors in answer 
to the emperor's proposition, it appointed a committee of councilmen 
to deliberate on the matter. The committee, in turn, called on the 
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jurisconsults and Spengler for assistance. Following their advice, it 
recommended to the city council that it publish an apology not only 
for the use of its representatives at the diet but also for the general 
public. The council then appointed Spengler to prepare such an 
apology, which he completed 16 July 1526. Although it sent a copy of 
this statement to Baumgartner and Kress at Speyer, it now decided that 
such a publication might provoke strong opposition on the part of 
Nuremberg's enemies and requested its representatives to show it to no 
one. For this reason, it eventually disappeared in the archives. 
Meanwhile, the estates of the diet took up the question of aid in the 
struggle against the Turks. The cities immediately formulated their 
response to this, stating that they could not deliberate on new matters 
before having received an answer to their demands concerning the 
religious question. But even before they delivered this response, they 
learned that they would be represented on the committee concerned 
with religious matters by Christoph Kress of Nuremberg and Jakob 
Sturm of Strassburg. Inasmuch as Elector John's chancellor and Philip 
of Hesse also were on the committee, the cities felt assured of a certain 
measure of support. 
On 2 August, a supplementary instruction from Emperor Charles 
was read before the committee at its first session, stating that he was 
planning to go to Italy to discuss with the pope the calling of a general 
church council designed to eradicate heresy and correct abuses in the 
church. Therefore, he demanded that no decisions on religious matters 
should be made before his personal appearance in Germany. When this 
instruction was submitted to the estates and the cities, it caused general 
resentment. The electors agreed not to deal with the religious issues for 
the time being. If, however, these issues should come up for discussion, 
each estate should act in accord with its obligations to God and the 
emperor. 
The cities, determined to oppose the demand of Charles, formulated 
a memorandum that they submitted to the committee on 4 August 
together with a list of grievances.16 In it they asserted their continued 
loyalty to the emperor but stated that it would be impossible for them 
to enforce the Edict of Worms. They were encouraged in their boldness 
by the fact that the pope was now allied with enemies of the emperor 
and would be unlikely to call a general church council. They therefore 
recommended sending a letter or a delegation to the emperor, 
informing him of the true state of affairs in Germany and asking him 
to call a national council as requested in 1524. If he refused to do that, 
he should annul the Edict of Worms until the meeting of a general 
council in order to maintain peace and unity in the empire. In their list 
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of grievances, the cities complained about the rapacity of the friars and 
called for dissolution of the monasteries. The governments, they 
maintained, should appoint the clergy, pay their salaries, compel them 
to assume responsibilities of citizens, make them subject to the 
jurisdiction of secular courts, and permit them to marry. 
The committee agreed to send a delegation to the emperor. It also 
prepared a memorandum of its own emphasizing that the failure to 
clarify the religious question would lead to new violence. Therefore, it 
recommended the calling of a church council at the earliest possible 
time, annulment of the Edict of Worms, and war against the Turks. 
More significant still, it followed the formula enunciated by the 
electors requesting an imperial decree stating that, until the meeting of 
a church council, each government should conduct its religious affairs 
in accord with its obligations to God and the emperor.17 This 
important provision, which appeared to give the evangelical estates 
and cities the right to continue their church reforms, was incorporated 
in the recess of the diet. 
Although Catholics and Evangelicals agreed that the estates should 
send a delegation to the emperor, important differences arose 
concerning details. The City Council of Nuremberg, fearing that the 
Catholics would use it against the Evangelicals, urged the cities to be 
firm in insisting upon trustworthy representatives who would not be 
duped by the Catholics but would bring the cause to the emperor.18 
Evidence of its sincere concern in the matter is apparent in its letter of 6 
August to Christoph Tetzel, its representative in the Imperial Council 
of Regency, in which it stated that in matters concerning the Gospel, 
Nuremberg's representatives at Speyer should rely "more on God's 
help than on the deeds of men."19 
Because the Turks had penetrated deep into Hungary, Ferdinand, on 
17 August, urged the estates to settle their differences with respect to the 
delegation to the emperor and to turn to the urgent matter of aid 
against the Turks. The two sides reached a compromise with respect to 
the delegation. But the delegates selected by the estates and instructed 
by them were never sent to the emperor by the Imperial Council of 
Regency. Nor did this body send a written explanation to the emperor, 
as it had promised to do. 
During and after the diet, Elector John of Saxony and Landgrave 
Philip of Hesse sought to draw the imperial cities into a defensive 
alliance that would assure each member of protection against attempts 
to attack it for religious reasons, but not against attacks on the part of 
the emperor. Nuremberg took the lead among the cities in urging 
caution in taking a step that it considered neither necessary nor feasible 
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at the time. The cities were careful, however, not to make their refusal 
appear final, for they needed the protection of the evangelical princes. 
Although the City Council of Nuremberg was reluctant to enter an 
alliance to provide security in the event of an attack, it was determined 
to defend its religious reforms against its enemies, especially the 
Swabian League. It believed that it could do so without a formal 
alliance simply by reference to the recesses of the diets of Nuremberg 
and Speyer. This confidence was apparent in a letter writen by 
Spengler to the City Council of Memmingen, which also had been 
accused by its bishop of having usurped his jurisdiction. Spengler 
urged that "in the face of such action, those who are Christians and fear 
God more than men must vigorously oppose it. Christ says, 'He who 
loves father and mother more than me is not worthy of me.' . . . What 
can you experience that is more honorable than suffering for your 
Savior?" He advised the city council to defy the command of the 
Swabian League to reinstate a Catholic preacher whom it had 
dismissed. As he had expected, the league did not dare to use force to 
carry out its command.20 
Postponement of the settlement of the divisive religious problems by 
the recess of the Diet of Speyer late in August 1526 until the meeting of 
a general church council brought a temporary respite to those rulers 
and cities that had embraced Lutheranism. Confident that they had a 
legal right to continue reforming their religious institutions, the 
evangelical reformers and political leaders occasionally evinced relaxed 
attitudes, as Luther did in a letter of early May to Wenzeslas Linck. In it 
he expressed his hope that Mrs. Linck would "bear a healthy child," 
announced that his Katie "had nausea again from a second 
pregnancy," and thanked him and Spengler for the garden seeds they 
had sent him, "all of which have sprung up, although the melon and 
gourd seeds are sprouting in other people's gardens."21 
THE DIET OF SPEYER OF 1529 
The continued spread of Lutheranism following the Diet of Speyer 
of 1526 was accompanied by increasing hostility between Catholics and 
Lutherans. This hostility was exacerbated by the Pack Affair of 1528. 
Otto von Pack, an official of Duke George of Saxony, showed 
Landgrave Philip of Hesse a forged document that purportedly 
indicated that Duke George, the archbishop of Mainz, and other 
Catholic princes and bishops had made an alliance at Breslau for the 
purpose of attacking the elector of Saxony and the Landgrave of Hesse. 
This caused the two Lutheran princes to prepare for an armed attack. 
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Philip even threatened to invade the lands of Bamberg and Wiirzburg 
in a preventive war. Although it soon became known that the two 
Lutheran princes had been duped, the Catholics accused them of 
starting hostilities. They submitted their complaints to the Swabian 
League, which, in turn, accused Nuremberg of having supplied Philip 
with arms.22 
Meanwhile, Charles V, successful in his conflict with Francis I, was 
making negotiations with the pope that finally, on 29 June 1529, led to 
the signing of peace between them at Barcelona. For this reason, he 
decided to call a new diet for the purpose of raising money for troops to 
stop the Turks in Hungary and to find a solution to the religious 
problems facing Germany.23 When the estates appeared at the Diet of 
Speyer in Feburary 1529, the Catholic princes were decidedly more 
hostile toward the Lutherans than they had been in 1526. Encouraged 
by this, Ferdinand presented in the name of Charles, who could not be 
present at the diet, a proposition much more antagonistic to the 
Evangelicals than the proposition prepared by the emperor himself, 
which arrived much later. It demanded aid for the war against the 
Turks and also suppression of heresies that, it claimed, had been 
responsible for revolts in the empire and for the success of the Turks. 
Furthermore, it demanded financial support for the Imperial Council 
of Regency and the Imperial Chamber Court. Because the pope was 
now willing to call a general church council, the proposition forbade 
any changes in faith and church administration, threatening with the 
imperial ban those who disobeyed. Finally, it nullified the recess of the 
Diet of Speyer of 1526 that had given each government the right to act 
in religious matters in accord with its conscience and responsibility to 
God and the emperor.24 
Nuremberg reacted vigorously against this proposition. The city 
council sent Christoph Tetzel, its regular representative at the Council 
of Regency, to Speyer, with Michael von Kaden as his adviser and 
secretary. On 9 March it added Christoph Kress and Bernhard 
Baumgartner to the delegation.25 After these men had read the 
document, they requested advice from the city council with respect to 
their response in the event that an attempt was made to carry out its 
provisions. The council submitted this request to its theologians and 
jurisconsults for memorandums. 
The memorandum of the theologians reflected the same convictions 
expressed by Spengler in his letter of 21 May 1526 to Peter Butz of 
Strassburg, in which he urged the Evangelicals to be "manly and 
courageous, for he who has overcome the world still lives . . . and 
knows how to save his people from adversity." The theologians stated 
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that the Evangelicals "should not permit themselves to desert the Word 
of God because of fear, threat, or danger. . .  . If we fear the emperor's 
ban, we should fear God's ban all the more." The Word of God, they 
stated, demands obedience to the government, but it allows one to be 
disobedient if the government commands something contrary to the 
Word of God. No one must be forced to believe something contrary to 
his conscience. If the estates should order men to act in defiance of what 
Christ and the apostles have commanded, they demonstrate to the 
world that they are not Christians.26 
The jurisconsults prepared their memorandum in a similar spirit. 
They likewise stated that it would be wrong for the delegates to permit 
any power to deprive one of the Word of God and that the delegates 
were forced to choose between the kingdom of the pope and that of the 
Gospel. If the majority of the estates should decide to reinstate Catholic 
practices in evangelical lands contrary to the Word of God, the 
Evangelicals would be obliged to protest and to appeal to the emperor 
and a church council. 
On 24 March 1529, the city council sent these two memorandums to 
the delegates at Speyer with instructions to follow them and, if 
possible, to win others to their point of view. They were widely 
distributed and exerted a great influence on the cities and Margrave 
George of Brandenburg-Ansbach. Spengler played a dominant role in 
every communication with the delegates. We know, for example, that 
he personally wrote to Kaden, explaining one of the perplexing 
religious problems.27 
Meanwhile, the estates formed a committee of eighteen for the 
purpose of discussing the religious matters. Of these committee 
members, only three were Evangelicals: Elector John of Saxony, Jakob 
Sturm of Strassburg, and Christoph Tetzel of Nuremberg. (Tetzel later 
was replaced by Christoph Kress.) All agreed at their first meeting that 
a church council alone could solve the religious question, but they 
disagreed sharply over what should be done until the meeting of this 
council. This question was submitted to a subcommittee of four, which 
announced that a church council should be called within a year to meet 
in a German city. Those estates that had remained Catholic should 
continue Catholic, and those that had accepted "the new doctrines" 
might continue to retain them if abolishing them would cause revolt. It 
recommended the death penalty for Anabaptists but less severe 
penalities for those who revoked their heresy. 
When the committee of eighteen expressed its determination to put 
the Edict of Worms into force, the evangelical princes and cities agreed 
to follow the main principles enunciated in the two memorandums 
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presented by Nuremberg and submit a protest to the emperor. 
Ferdinand, however, demanded that the evangelical cities put an end to 
the religious changes that they were making or he would cite them 
before the emperor. The cities responded through Jakob Sturm of 
Strassburg that they would remain obedient to the emperor in all 
secular matters but that they would follow the Word of God in 
spiritual matters. The religious reforms that they had made were not 
responsible for revolts among the people, as their enemies were 
charging, but laid the basis for peace and unity. The majority of the 
cities, Sturm stated, adhered to the recess of 1526 as necessary for the 
maintenance of peace. They promised to provide ample aid against the 
Turks if the recess of 1526 would be kept in force.28 The objections of 
the cities were to no avail, however, for at the meeting of the estates on 
10 April Count Palatine Frederick, in the name of Ferdinand, reproved 
them for the stand they had taken. When it appeared that the harsh 
provisions advocated by the committee of eighteen would be accepted 
by the diet as a whole, Jakob Sturm, in the name of the cities, requested 
the estates to adhere to the recess of 1526. If they would not do so, the 
majority of the cities would be forced to protest against the decision 
and appeal to the emperor. 
When, on 13 April, a deputation of the committee of the diet asked 
the evangelical princes to join the majority in presenting the report to 
Ferdinand, the latter agreed to do so in the hope that he might bring 
about a compromise between Catholics and Evangelicals on the 
divisive issues. When they received no reassurance along these lines, 
they assumed that the report of the committee would be adopted and 
enforced. Therefore, following the persistent urging of Philip of Hesse 
and Jakob Sturm, they pursued the matter of a defensive alliance with 
the cities that might make its wishes felt by legal means, that is, protest 
and appeal, the means previously suggested by the City Council of 
Nuremberg.29 
Ferdinand called all the estates and cities together in the assembly 
room of the city hall early in the morning of 19 April. There he had his 
spokesman explain that even though Ferdinand did not feel that the 
estates had gone far enough in solving the religious issues before 
them, he accepted their report and would make it the basis for the recess 
of the diet for it redounded to the glory of God, obedience to the 
emperor, and preservation of the faith. He stated that he expected the 
evangelical estates to accept the recess decided upon by the majority 
and approved by the emperor. At this point, the evangelical estates left 
the assembly room for a short time to discuss their projected protest. 
This they presented upon their return, explaining that they could 
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rightfully expect their opponents to consider their objections and to 
keep in force the recess of 1526 until the meeting of a church council, as 
they believed they were bound to do because the unanimous acceptance 
of that recess in the previous Diet of Speyer could not be abrogated by a 
mere majority. They requested that their protest be incorporated with 
the recess of the diet, stating that they would send a copy of it to the 
emperor.30 Jakob Sturm added the protest of the cities that likewise 
favored retention of the recess of 1526. 
On 20 April 1529, the counselors of the evangelical princes handed 
Ferdinand an expanded copy of the protest, signed by Elector John of 
Saxony, Margrave George of Ansbach, Duke Ernest of Liineburg, 
Landgrave Philip of Hesse, and Prince Wolfgang von Anhalt. The 
protest of the cities was signed by representatives of Nuremberg, 
Strassburg, Ulm, Constance, Lindau, Memmingen, Kempten, 
Nordlingen, Heilbronn, Reutlingen, Isny, Saint Gall, Weissenburg, 
and Windsheim.31 Because the diet did not include the protest in its 
recess, the evangelical princes formally prepared it in proper legal form 
before representatives of the protesting cities and before notaries, 
appealing from the recess to the emperor and a free, Christian church 
council.32 While this appeal was pending, the resolution of the diet was 
de jure ineffective. Before departing, the evangelical estates arranged to 
send their own delegation to the emperor with the protest, the 
delegation to be selected at a meeting in Nuremberg. 
With this protest, or Protestation as it was called, the Evangelicals, 
later called Protestants, presented a solid political front for the first 
time, believing that they stood on firm legal as well as sound religious 
ground. Just as Luther eight years before had told the emperor and the 
estates at Worms that he could not act against his conscience, so now 
these princes and fourteen cities stated to the same authorities that they 
as political units could not do so, because "in matters concerning 
God's honor and our soul's salvation everyone must stand before God 
and answer by himself, nobody can excuse himself in that place by the 
actions or decisions of others, whether they be a minority or a 
majority."33 On 3 May, Spengler wrote to Vogler, stating that "the 
sheep had been separated from the bucks," that even though events did 
not turn out well for the Protestants at Speyer, he was pleased to see 
that the "small band of God-loving" Protestants had stood firm in 
their support of the Gospel, adding that "one must seek peace, unity, 
and tranquility, so far as possible, and also God's honor and the 
common welfare of our subjects. . .  . If God is on our side, who can be 
against us?"34 
When the emperor learned of the Protestation from Ferdinand, he 
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immediately demanded that the Protestants accept the imperial recess. 
That the Protestation was to some degree serving its purpose is 
apparent in Ferdinand's reluctance to present Charles's mandate to the 
Protestants. Nuremberg learned of it much later from Kaden, its 
representative on the delegation to the emperor. Luther learned of it 
from Melanchthon upon the latter's return from Speyer, inferring that 
the Protestants had been successful in resisting their opponents at the 
diet. In a letter to Wenceslas Linck at Nuremberg, he wrote "that those 
who chastise Christ and tyrannize the soul were unable to vent their 
fury."35 
An important consequence of the strong opposition of the Catholics 
to the demands of the elector of Saxony, the landgrave of Hesse, and the 
cities Nuremberg, Strassburg, and Ulm at the Diet of Speyer was the 
"special, secret understanding," a tentative draft as a preliminary step 
toward a defensive alliance formed on 22 April 1529, designed to 
provide armed assistance to any member attacked by the Catholics for 
reasons of faith in the Word of God, provided that this did not involve 
armed resistance to the emperor or the Swabian League. The broad 
basis of the alliance was made possible by reference to the defense of the 
"Word of God," not to theologically divisive doctrines. Thus, alliance 
took precedence over confession for the time being. The nature and 
constitution of this alliance were to be determined at a meeting in 
Rodach. Nuremberg, having resisted taking such a step for a long time, 
reluctantly joined. On the other hand, the Catholic cities and also 
Augsburg refused to join. This marked the end of the coalition of 
cities.36 
The Wittenberg reformers still continued to reject such a use of force, 
as Melanchthon revealed in a letter to Spengler on 17 May, in which he 
urged him "to block any further action toward the alliance planned by 
Philip of Hesse."37 Luther strongly urged Elector John, in a letter 
dated 22 May 1529, to have nothing to do with such an alliance under 
the leadership of Philip, who, he stated, had almost caused a 
conflagration in the Pack Affair and might readily use a defensive 
alliance for aggressive purposes. Such an alliance, he stated, rests not 
on trust in God but on man's reason. Therefore, it can bring no good 
results. In the second place, the alliance would include the 
Sacramentarians, "enemies of the Word of God," a disgraceful 
situation. Finally, both the Old and the New Testaments condemn 
such alliances and demand that Christians cast all their cares on the 
Lord.38 
As early as 10 April, the City Council of Nuremberg had determined 
to place its reliance on God rather than on alliances, choosing to 
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proceed along legal lines in defending the city against force: "The 
council today unanimously and clearly stated that it would adhere 
faithfully to the Word of God and accordingly support the Christian 
[meaning evangelical] estates at Speyer in the Protestation, 
Appellation, and Provocation as they see fit. We must continue to 
assure our representatives that the council would be agreeable to 
having the princes set a date for a meeting to establish unity in matters 
concerning the Gospel and to send a delegation to the emperor."39 This 
is not to say that no councilmen supported the Gospel for wrong 
motives. The general spirit of the council, however, was that of 
Spengler, whose sincerity does not seem open to question. 
As suggested by the City Council of Nuremberg, which believed that 
the proposition presented by Ferdinand at the opening of the diet had 
been falsified by him, the evangelical estates decided to deliver their 
Protestation and Appellation to the emperor by means of their own 
delegation.40 To make arrangements for this, Elector John called a 
meeting of the Protestants at Nuremberg for 23 May 1529. It was 
attended by the representatives of electoral Saxony, Hesse, Branden­
burg-Ansbach, and Nuremberg.41 The delegation chosen to appear 
before the emperor comprised Michael von Kaden of Nuremberg; 
Johann Ehinger, burgomaster of Memmingen, whose brother Ulrich 
was a trusted counselor at the imperial court; and Alexius Frauentraut, 
secretary of the margrave of Brandenburg-Ansbach. Spengler drew up 
the detailed instructions for the delegation on 27 May 1529,42 providing 
a carefully worded statement to be presented to the emperor. If the 
emperor would not receive them graciously, they should declare that 
their princes and cities were willing to carry out all their obligations to 
the empire but felt constrained to submit their Appellation for the 
security of their faith. 
The delegation left Nuremberg 14 July 1529. It traveled across Lyons 
to Genoa, where Kaden became ill with a high fever and was cared for 
by a son of Hieronymus Ebner and other citizens of Nuremberg who 
were in that city at that time. Ehinger and Frauentraut arrived at 
Piacenza on 4 September, where they met several imperial officials to 
whom they presented their credentials as well as their request for an 
audience with the emperor. They finally were received by the emperor 
on 12 September, when Frauentraut presented the oral statement and 
the written instruction in Latin, German, and French, a copy of the 
imperial recess of 1529, a copy of the Protestation in Latin and 
German, Adrian VI's confession of 1523 of the need for reforms, the list 
of grievances against the papacy prepared by the estates at the Diet of 
Nuremberg in 1523, and the imperial recess of 1526. Although the 
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emperor promised to study these materials and give them an answer, he 
did not do so.43 Therefore, the delegates, again joined by Kaden, 
prepared in legal form the Protestation and Appellation to present to 
the emperor. Not until a month later, on 13 October, were they received 
by the emperor's secretary, who presented them with the emperor's 
statement that he regretted the fact that the evangelical estates had 
caused division among the estates over the recess of 1529 when they 
should have accepted the will of the majority. If they would not now 
accept the recess, he would be forced to punish them.44 
After the delegates had formally presented their notarized 
Appellation on 13 October, they prepared to return home. At that time, 
however, the emperor's secretary appeared at their inn and announced 
that the emperor, angered by the formal presentation of the 
Appellation, declared them under arrest in their inn and forbade them 
to inform their respective governments of the arrest. Kaden, who had 
sensed trouble, had left the inn and was thus able to inform the City 
Council of Nuremberg of the turn of events through Nuremberg 
merchants. Having done this, he returned to his fellow delegates. The 
next day the delegates appealed from the imperial decree and recess to a 
free, universal, Christian church council and then requested the right 
to return home. They were not given an answer, however, until 25 
October, the morning before the emperor's departure from Piacenza, 
when they were informed that they would be released after having 
traveled to Bologna with the imperial court. Ehinger and Frauentraut, 
however, were released at Parma, Kaden, fearing for his life, later fled 
by horseback, returning home via Venice. Soon after their return, the 
three delegates appeared at the meeting of the Protestant estates and 
cities at Schmalkalden to report their experiences with the emperor. 
After having discussed what they might do in response to the emperor's 
action, the estates decided not to send a new delegation to him. 

chapter ten 
THE QUESTION OF A PROTESTANT ALLIANCE 
With the rejection of the Protestation of 1529 by Charles V, the City 
Council of Nuremberg faced an entirely new situation with respect to 
maintaining the Reformation changes it had made.1 It no longer could 
rely on a legal justification of its actions by reference to the recess of the 
Diet of Speyer of 1526, believing that the emperor needed only to be 
better informed concerning the religious situation in the empire before 
agreeing to defend the Protestants against the Catholic opposition or at 
least to remain neutral in the struggle. Having consistently professed 
its loyalty to the emperor in secular matters, it now was compelled to 
face the question of whether it had the right to resist him by force if he 
attacked the Protestants for their religious faith. That this was no 
simple decision can be seen by examining the protracted negotiations 
for an alliance among the Protestant estates. 
Complicating the matter still further was the question of whether an 
alliance should include Zwinglians, a question raised by Melanchthon 
after his return to Wittenberg from Speyer, for he believed that the 
emperor would have been more lenient in his treatment of the 
Evangelicals if they had not included the Zwinglians. Margrave George 
likewise became convinced that one could form an alliance only on the 
basis of agreement in doctrinal matters, for which reason he was urging 
a common church order.2 
MEETINGS AT RODACH, SCHWABACH, SCHMALKALDEN, AND NUREMBERG 
Differences of opinion concerning an alliance occurred at the 
meeting of Protestant rulers and cities at Rodach in Franconia on 
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6-8 June 1529, called by Elector John of Saxony to work out details of 
the alliance agreed to at Speyer on 22 April.3 As early as May 1529, the 
City Council of Nuremberg had requested Lazarus Spengler to prepare 
as a basis for discussion a statement for this occasion.4 It embodied his 
optimism with respect to the open-mindedness of the emperor. 
Accordingly it emphasized that the alliance should not be aimed at the 
emperor but only against an estate or city that would attack another 
estate or city because of its religious convictions. Although Spengler 
believed that no alliance should be made with the Zwinglians, the city 
council still felt that they should be included. For this reason Spengler 
considered unnecessary Philip of Hesse's plan to work out doctrinal 
differences between Lutherans and Zwinglians at a religious colloquy.5 
Christoph Kress and Christoph Tetzel, who represented Nuremberg at 
Rodach as they had at Speyer, used Spengler's statement as the basis of 
their discussions. The representatives of electoral Saxony, Hesse, 
Brandenburg-Ansbach, Strassburg, and Ulm accepted the statement for 
submission to their respective governments. Elector John, however, 
had begun to reflect Luther's opposition to the inclusion of Zwinglians 
in the alliance, for which reason he ordered his representative, 
Chancellor Hans von Minckwitz, to make no binding agreement for 
the time being. 
Elector's John's position was complicated by the fact that at Speyer 
he had urged Strassburg and Ulm, who were leaning toward Zwingli's 
doctrines concerning the Lord's Supper, to join the princes in an 
alliance. His caution was reflected in the final decision reached at 
Rodach, namely, that the alliance should not be directed against the 
emperor, the Swabian League, or cities that were not hostile to the 
Protestants. The representatives agreed to come to the assistance of any 
one of their estates and cities in the event of an attack for religious 
reasons and to work out the details of such an alliance at a meeting to 
be held at Schwabach, beginning on 24 August.6 
Because Philip of Hesse was eager to include the Zwinglian cities 
in the alliance and realized that Nuremberg would not join if 
Strassburg and Ulm were not included, he sought to work out 
differences of opinion with Elector John. Meanwhile, the empire and 
France had concluded the Treaty of Cambrai, making an attack of the 
emperor on the Protestants a distinct possibility. For this reason, the 
question of armed resistance to the emperor became a live issue that 
Elector John especially had difficulty in resolving in the face of 
Luther's strong conviction that it would be contrary to the Word of 
God. 
Spengler, in a letter to Peter Butz, secretary of the City Council of 
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Strassburg, written on 13 September 1529, stated that he did not fear an 
attack from the emperor, for he believed that Charles had been led to 
threaten action against the Protestants by hostile ecclesiastics. In any 
case, Spengler stated, the Protestants should act like Christians, being 
"brave in the Gospel and remaining firm in the truth, for God still 
lives."7 
Philip of Hesse failed to solve the religious differences between 
Lutherans and Zwinglians at the Marburg Colloquy, October 1 to 3, 
although the two sides found agreement on all theological doctrines 
except that of the real presence in the Lord's Supper and evinced a 
feeling of Christian love at their departure. It was this spirit that 
eventually led the Lutherans and the south German cities to agree on 
the doctrine concerning the real presence in the Lord's Supper at 
Wittenberg in 1536. But for the time being, this division over doctrine 
kept the two groups apart politically as well as theologically. 
As a step toward the political cooperation of the Lutherans and 
Zwinglians, Luther and Melanchthon formulated for the representa­
tives of the Protestant estates and cities a confession of seventeen 
articles based on those articles agreed upon by Lutherans and 
Zwinglians at Marburg, to which, however, they added their 
interpretation of the Lord's Supper. These Schwabach Articles were 
later used as a starting point for the formulation of the Augsburg 
Confession, but also to convince Charles V that the Lutherans were 
orthodox in their theology.8 The representatives of Strassburg and Ulm 
understandably refused to accept the articles as a condition for joining 
the alliance. Because Nuremberg would not join if these two cities were 
excluded and because Margrave George would not join without 
Nuremberg being a member, the meeting at Schwabach adjourned after 
the participants had agreed to meet again at Schmalkalden on 
28 November 1529.9 
News of the arrest of the Protestant delegation to the emperor at 
Piacenza convinced Philip of Hesse and some others that the emperor 
would soon use force against the Protestants. For this reason, Philip, 
Elector John and his son John Frederick, and Dukes Ernest and Francis 
of Liineburg appeared in person at Schmalkalden. Margrave George, 
who was ill with kidney stones and to whom Spengler had sent two 
works of consolation because of the illness, was represented by his 
chancellor, Georg Vogler, and his counselor, Christoph von 
Wiesenthau. Christoph Kress and Clemens Volckamer represented 
Nuremberg; Jacob Sturm and Matthis Pfarrer, Strassburg; and Bernhard 
Besserer and Daniel Schleicher, Ulm.10 After having heard the report 
concerning the experiences of the representatives at Piacenza, they 
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turned to the question of the religious prerequisites for membership in 
the alliance. The representatives of Strassburg and Ulm, asked by the 
princes for their opinions concerning the Schwabach Articles, replied 
that the princes had not previously made such a statement of faith a 
condition of admission to an alliance; that making minute distinctions 
in doctrine among the Protestants might encourage the Catholics to 
divide and suppress the Protestants piecemeal; and that they therefore 
opposed accepting them as a condition of membership. They added, 
however, that they would agree to the provision that the alliance would 
come to the assistance of any threatened estate or city whose preachers 
sought to substantiate their doctrines by reference to the Bible.11 When 
the princes asked the delegates of Nuremberg whether their 
government would accept the articles, they responded in the 
affirmative but stated that their city would not join if Strassburg and 
Ulm were not permitted to do so. Brandenburg-Ansbach's representa­
tives asserted that Margrave George would not join if Nuremberg 
would not do so. Spengler, however, considered the emperor's threat of 
the use of force God's warning to the Lutherans that they had gone too 
far in cooperating with the Sacramentarians.12 
Because the representatives of the princes and cities had arrived at an 
impasse, all agreed to take the Schwabach Articles back to their courts 
and city councils for reconsideration and to discuss the matter further 
at a meeting in Nuremberg scheduled for 6 January 1530.13 During the 
discussion of differences between the princes and the cities inclined 
toward Zwinglianism, there developed heated arguments. For example, 
the delegates of Nuremberg accused the Saxon Chancellor Bayer of 
having treated them with a complete lack of consideration. Bayer 
answered that what he had said against the Sacramentarians had been 
taken from a memorandum written by the preachers of Nuremberg, 
thereby trying to place the blame for the division on Nuremberg. 
Spengler wrote a letter to Vogler, dated 12 December 1529, in which he 
explained that the preachers who had written the memorandum had 
not addressed themselves to the question of an alliance but to the 
advisability of participating in the Marburg Colloquy, adding that the 
City Council of Nuremberg, which originally had opposed 
participation in the colloquy, now agreed to do so and to send 
Osiander to Marburg at the urgent request of Landgrave Philip.14 
Elector John and Margrave George were greatly displeased that 
Lutheran Nuremberg would not join the alliance without Strassburg 
and Ulm, especially since Nuremberg had been the first city to join the 
princes at Speyer and had played a dominant role in the events leading 
to the Protestation. But they failed to understand that the City Council 
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of Nuremberg considered it most important to maintain unity among 
the cities. Accordingly, Spengler explained to Vogler that, "even 
though [the Lutherans] could have furthered the spread of the Gospel 
if they had excluded those cities that earnestly desired to be Christian 
[yet differed with the Lutherans in some matters] . . . they would have 
offered up as victims these Christian cities for the sake of the Gospel. I 
suggest that you consider this."15 In other words, Spengler here 
expressed the conviction of the city council that the princes should 
have admitted the Zwinglian cities despite their "Sacramentarian 
error." The princes, however, believing that this would force the 
alliance to defend theological errors against their Catholic opponents, 
invited to the meeting at Nuremberg only those estates and cities that 
had accepted the Schwabach articles.16 
THE RIGHT TO RESIST THE EMPEROR WITH FORCE 
In the discussions at Schmalkalden, it had become apparent that the 
problem of a defensive alliance had come to involve the more serious 
and disturbing question of the right of resistance to the emperor. 
Landgrave Philip had raised this question with Margrave George as 
early as 3 December 1529.17 Luther and his prince faced the same 
problem. The jurists to whom the elector turned for advice argued that 
according to both canon and civil law anyone who was attacked 
unjustly had the right to defend himself. Luther, however, argued that 
according to the Bible one could not resist the emperor, the highest 
political authority in the empire, by force but had to suffer an unjust 
attack by him.18 
Spengler arrived at the same conclusion as that of Luther. Like him, 
he previously had assumed that the emperor would not attack the 
Protestants because of their religious convictions but would eventually 
see the justice of their position. In a memorandum prepared for his city 
council during the first half of November 1529 and in one prepared for 
Margrave George in January 1530, Spengler definitely denied that the 
city and the margrave had the right to resist the emperor by force.19 
According to human reason, he states, man finds it difficult to believe 
that a Christian must suffer injustice and not oppose evil with force. 
According to divine law, however, one must obey his government as 
long as one is not compelled to act against the Word of God or his 
conscience to the damnation of his soul. If the emperor commands a 
Christian to retain religious errors and evils of the past, he must 
respond by passive resistance and not with force. He may use only the 
Word of God in his resistance. The estates of the empire owe allegiance 
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to the emperor as their legal lord or ruler the same as a private person 
owes allegiance to his superior. 
Spengler enlarges on this position by stating that Christ, the 
apostles, and the Christian martyrs demonstrated that tyranny and 
persecution could not destroy faith and the Gospel by the use of force. 
The Apostle Paul, he says, made it clear that he who resists the 
government resists God's order and that he who takes up the sword will 
be overcome by the sword. He emphasizes this point when he states: 
I have said before that no Christian, whoever he may be, must assent to 
this unchristian action on the part of the emperor but must oppose it 
directly with the word of truth and by risking his body and life. To go 
beyond that and to use the sword or the fist is not only not demanded of 
him but definitely and unequivocally forbidden by God's command and 
Word and also by all natural and rational order.20 
Spengler denies the contention of many jurisconsults that the relation 
between the emperor and the imperial estates is determined by a 
contract that permits the estates to disobey the emperor if he acts 
contrary to its terms. He contends that a Christian cannot appease his 
conscience by using this argument for he cannot find it substantiated 
in the Word of God or in reason. To oppose the emperor by force of 
arms would constitute disobedience and rebellion, which are contrary 
to imperial as well as divine law. The proper, constitutional, and 
Christian way for the estates to deal with an emperor who acts contrary 
to the contracts and the rights of his people is to dethrone him and elect 
another. The claim of some estates that they have the right to use force 
against the emperor infers that their own subjects have this same right 
against them. Such reasoning would lead to complete disorder and 
anarchy, "for then no prince would be able to retain authority, power, 
or control, nor would any burgomaster have authority over citizens, or 
lord over his servants, or housefather over his children and domestic 
servants."21 Finally, Spengler maintains that no emperor or tyrant can 
deprive a Christian of the Gospel or his salvation by the use of force. 
Likewise, no Christian can justify the use of force against the emperor 
by reference to the Word of God. 
That the City Council of Nuremberg accepted Spengler's arguments 
with respect to the question of armed resistance to the emperor is 
apparent in its letter of 8 November 1529 to Philip of Hesse in which it 
explains that it would be better to respond to the emperor's arrest of the 
Protestant delegates at Piacenza by placing the matter in God's hands 
than to resort to human aid and opposition.22 Spengler sent a copy of 
his memorandum to his friend Vogler, who passed it on to the reformer 
Johannes Brenz, both of whom agreed with him in the matter. Brenz 
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also wrote a memorandum on the subject on 27 November 1529 that, 
together with that of Spengler, convinced Margrave George that it 
would be wrong to resist the emperor by force of arms.23 It is this point 
of view that George presented to Philip of Hesse in answer to the 
latter's inquiry of December 29. Although Margrave George followed 
Elector John and Nuremberg in refusing to support armed resistance 
against the emperor, he remained firm in his commitment to 
Lutheranism. Accordingly, he instructed the representative whom he 
sent to the Diet of Augsburg to cooperate with Saxony and Nuremberg 
with respect to doctrinal matters. With respect to politico-ecclesiastical 
matters, the representative was instructed to follow the works of 
consolation that Spengler had sent him, and also his Excerpts from 
Papal Law, the Decretum and Decretals, two copies of which Spengler 
had sent to Chancellor Vogler on 2 January 1530. 
In the Excerpts from Papal Law, written in German at the request of 
Margrave George and dedicated to him, and published anonymously in 
1529, Spengler following the lead of humanists like Erasmus and 
reformers like Luther, differentiates between Gratian's Decretum and 
the decretals added by the popes and church councils. He lists, as 
requested, those sections of canon law that conform with the Word of 
God and can be used effectively by evangelical governments. He goes 
on to show that the popes had falsely interpreted the Decretum and had 
added decrees that served their selfish interests. On the basis of these 
decrees, they and their supporters accuse their evangelical opponents 
of heresy and hastily condemn them to death without hearings 
and evidence. As in the case of Luther, they punish them before 
having given them a trial. Spengler's main thrusts are against the 
primacy of the pope, enforced clerical celibacy, and corruption of 
the clergy, subjects that he developed more fully in his response to 
the attacks made on him by Johannes Cochlaeus, former rector of 
the school of Saint Lorenz. Luther was so well pleased with the 
Excerpts from Papal Law that he provided it with a foreword and 
had it published in Wittenberg in 1530. It played a significant 
role in the subsequent development of evangelical ecclesiastical 
law.25 
Because Elector John still followed Luther's memorandum with 
respect to resistance to the emperor, even though the Saxon chancellor 
argued that the princes as well as the emperor had their authority 
directly from God, Philip of Hesse stood virtually alone. Conse­
quently, the meeting in Nuremberg in January 1530, attended by 
representatives of electoral Saxony, Hesse, Brandenburg-Ansbach, and 
Nuremberg, also failed to produce a defensive alliance, even though all 
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the Protestants now expected the emperor soon to use force to bring 
them back into the Catholic fold.26 
All attempts at an alliance having failed, the Protestant estates and 
cities were divided at the very time that the Catholic estates appeared 
united. Cardinal Campeggio, the papal legate, demanded the 
extirpation of Protestantism by fire and the sword at the same time that 
Charles V seemed to have solved his major differences with Pope 
Clement VII and Francis I of France. Yet the various attempts to create 
an alliance of Protestants provided their leaders with valuable 
experience in cooperation while laying the basis for the formation of 
the Schmalkaldic League after the Diet of Augsburg of 1530. 
THE DIET OF AUGSBURG OF 1530 
The Peace of Cambrai of 1529 and the establishment of harmonious 
relations between Charles V and Pope Clement VII, who had crowned 
him at Bologna, posed a new situation for the Protestants. Charles, 
after an absence from Germany of nine years, felt confident that he 
could return and at the Diet of Augsburg begin to carry out his promise 
to the pope to bring the Protestants back into the church, for he did not 
seem to be aware of the extent and depth of their break with Rome. The 
threat of the Turks continued, even though they had failed to take 
Vienna in 1529, for which reason Charles believed that he could 
easily gain the support of all the imperial estates for this struggle 
concerned them all.27 
When, early in March, Nuremberg received the emperor's 
proclamation of 21 January 1530 summoning a meeting of the diet at 
Augsburg, it was impressed with his conciliatory reference to the 
religious question and his desire, supported by that of the pope, to 
reestablish the unity of the church by peaceful means.28 Consequently, 
when Strassburg and Ulm suggested the calling of a meeting of the 
imperial cities, Nuremberg discouraged this for fear of stirring up 
conflict. Nevertheless, the city council expressed certain reservations 
with respect to accepting the emperor's conciliatory statements at their 
face value, urging caution and suggesting that only time would tell 
whether the emperor was sincere.29 Elector John, also impressed by the 
emperor's conciliatory statements, urged all Protestant princes to 
attend in person. 
At Innsbruck, on his way from Bologna to Augsburg, Charles met 
Cardinal Lorenzo Campeggio, the papal legate. Campeggio gave him a 
memorandum sent by the pope, demanding the renewal and 
enforcement of the Edict of Worms, strict censorship of books and 
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pamphlets, close supervision of preaching, removal of all evangelical 
clergy, introduction of the Spanish Inquisition in Germany, and 
dealing with all Lutheran heretics by fire and sword.30 The emperor 
remained in Innsbruck more than a month, making plans with 
Ferdinand and leading Catholics for procedures against the 
Protestants. 
Immediately upon his arrival at Augsburg, on 15 June, the emperor 
forbade evangelical princes to have evangelical church services and 
sermons and insisted that they participate with him in the Corpus 
Christi procession the next day. Although they agreed to respect the 
wishes of the emperor with respect to evangelical preaching, they 
refused to take part in the procession. 
The City Council of Nuremberg considered the events taking place 
at Augsburg so important that it established its own postal system, a 
kind of "pony express," with relays for speedy, nonstop communica­
tion that covered the distance in about two days. The council's role was 
an especially difficult one because it had not agreed to join the 
Lutheran princes in an alliance and therefore was isolated politically. 
Although it had ordered Kress and Volckamer, who arrived in 
Augsburg 15 May, to get in touch with Elector John of Saxony and 
Margrave George of Brandenburg-Ansbach to ascertain how to proceed 
in religious matters but to have nothing to do with the Zwinglians, it 
warned them against making any commitments in matters of faith 
without its prior approval.31 Still the evangelical princes suspected 
Nuremberg of having accepted the recess of the Diet of Speyer of 1529 
and of following the wishes of the emperor, assumptions encouraged 
by members of the imperial court for the purpose of causing distrust 
among the Protestants. They had failed to establish a defensive alliance 
because of basic differences. Philip of Hesse had been willing to unite 
for political purposes without complete unity in religion, but Elector 
John insisted upon acceptance of the Schwabach Articles as a 
condition for membership. Strassburg and Ulm, therefore, declined, 
whereas Nuremberg, following Spengler's advice, insisted upon the 
illegality of armed resistance against the emperor and also declined. 
Suspicion of Nuremberg's loyalty to the Protestant cause had been 
increased when, in January, its city council had sent Sebald Haller and 
Leonhard Stockheimer to the imperial court at Bologna to attempt to 
reestablish good relations with the emperor after his harsh treatment of 
Kaden and the other Protestant delegates at Piacenza. In their eagerness 
to placate the emperor, however, Haller and Stockheimer had made 
statements that led members of the imperial court to believe that 
Nuremberg was weakening in its determination to support the 
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Protestant cause. The city council had instructed them to assure the 
emperor that Nuremberg had never supported the views of the 
Sacramentarians and Anabaptists with respect to the Lord's Supper.32 
The City Council of Nuremberg aroused still further the ill will of 
John the Constant when, on 13 April, it refused to permit Luther and 
his amanuensis Veit Dietrich to stay in the city during the Diet of 
Augsburg and to send them a letter of safe conduct for that purpose. 
Because it was embarrassed by this refusal, it asked Spengler to write a 
memorandum explaining the necessity for its action. He explained that 
the city council, by giving Luther the right of asylum in Nuremberg 
despite the emperor's determination to enforce the Edict of Worms, 
would in all probability subject Luther to seizure by the emperor, 
thereby bringing great harm to him and his cause. The elector could 
avoid this dilemma, said Spengler, by keeping Luther in his own 
territory. The council, however, should assure the elector that 
Nuremberg remained steadfastly loyal to the Gospel. In view of this 
faint-hearted response of the council, the elector had Luther stay at one 
of his castles, the Coburg.33 
Because the Protestant princes and cities were eager to prove to the 
emperor that their religious beliefs and ecclesiastical changes were not 
heretical but were based firmly on the Bible, they prepared detailed 
statements for this purpose. The City Council of Nuremberg, 
accordingly, asked its jurisconsults for memorandums.34 They pointed 
out that the Catholic estates would not agree to discuss matters of faith 
but would make a determined effort to reestablish episcopal 
jurisdiction in Protestant lands and cities. The Protestant cities could 
counter such action best by protesting against it, pointing out that it 
would lead to turmoil and revolt, appealing to the recesses of 1524 and 
1526, referring the matter to a church council, and demanding for their 
preachers the right to preach the Word of God freely. The theologians 
gave the same advice, presenting biblical proofs for such teachings as 
the freedom of the Christian, giving the cup to the laity in the Lord's 
Supper, denying that the Mass was a sacrifice, administering baptism 
in the German language, permitting marriage of the clergy, opposing 
laws regarding fasting, abolishing monasteries, and denying the 
jurisdiction and authority of bishops and other prelates where they 
were in conflict with the Word of God. Elector John and Margrave 
George likewise prepared statements of their beliefs. Luther, 
Melanchthon, Jonas, and Bugenhagen prepared a statement that they 
presented to Elector John at Torgau and that came to be known as the 
"Torgau Articles." The elector then asked Melanchthon to prepare a 
defense of the Lutheran doctrines based on these Torgau Articles.35 
THE QUESTION OF A PROTESTANT ALLIANCE 147 
Christoph Kress, eager to learn the contents of Melanchthon's 
defense, obtained a copy from the elector, sending him Nuremberg's 
statement in return. Meanwhile, Eck's publication of a list of more 
than four hundred theses taken from Luther's writings and called 
heretical led Melanchthon to preface his statement with a part 
summarizing the main articles of Christian faith to show that 
Lutherans were not heretics. This enlarged statement became a 
confession of faith, the Augsburg Confession (Confessio Augustana).36 
On 3 June 1530, the representatives of Nuremberg sent their city 
council a copy of Melanchthon's confession in Latin, which 
Hieronymus Baumgartner translated into German. They expressed 
their hope that the council would join Margrave George in asking 
Elector John to submit the confession at the diet in behalf of all the 
evangelical princes and cities.37 The theologians and jurisconsults of 
of Nuremberg were unanimous in praising the excellence of 
Melanchthon's confession, but they advised against joining Elector 
John in presenting it to the diet because the Protestant estates had not 
yet agreed to act as a unit and also out of fear of offending the emperor. 
The city council did not accept this advice but decided to support the 
confession. On 15 June, it wrote to its delegates, authorizing them to 
join the elector, the margrave, and others "who want to be Christians" 
in supporting it.38 Kress and Volckamer immediately obtained the 
cooperation of Margrave George and induced the elector to accept the 
role of leader of the evangelical cause, even though he was aware of the 
dangers involved. The confession appeared in the name of the 
evangelical estates in consequence of this action. Strassburg, 
Constance, Lindau, and Memmingen, who could not accept the 
Lutheran doctrine concerning the real presence in the Lord's Supper, 
presented their own Confessio Tetrapolitana, written by Martin Butzer, 
assisted by Caspar Hedio, and Wolfgang Capito.39 
The chancellors of Elector John, Landgrave Philip, Margrave 
George, and the dukes of Liineburg asked the City Council of 
Nuremberg through Kress to send a theologian, preferably Osiander, to 
Augsburg to help produce the final copy of the confession. Osiander, 
the jurisconsult Heppstein, and the councilmen Christoph Koler and 
Bernhard Baumgartner left Nuremberg on 26 June. But because the 
emperor had requested that the Protestants present their confession in 
both Latin and German on 24 June, Osiander arrived too late to assist 
with the final version.40 
The estates of the diet met in the assembly room of the city hall in the 
afternoon of 24 June. The protracted discussion of the Turkish 
question, however, gave the emperor the excuse to demand that the 
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Lutherans present their confession only in writing. He finally gave in 
to their persistent request that they be permitted to present it orally, 
which they did the next day but in the small chapter room of the 
bishop's palace, which could accommodate only a few of the estates 
and no outsiders. The Saxon Chancellor Bayer, however, read it in 
German in such a loud, clear voice that people in the court could hear 
him.41 The confession was signed by Elector John of Saxony, Margrave 
George of Brandenburg, Dukes Ernest and Francis of Liineburg, 
Landgrave Philip of Hesse, Duke John Frederick of Saxony, Prince 
Wolfgang of Anhalt, and the cities of Nuremberg and Reutlingen. 
Emperor Charles demanded that the confession not be published, a 
condition that the Protestants accepted for the time being. 
Contrary to the expectations of the Protestants, the Catholic 
opposition did not present its confession and the emperor did not play 
the role of mediator, as he had promised to do. As a matter of fact, the 
estates as a whole did not discuss religious matters at the meetings of 
this diet. The emperor merely informed the Protestants that they must 
accept the Confutation, or Catholic answer to their confession, 
renounce their heresies, and return to the Catholic church or face his 
wrath. The Protestants did not accept the Confutation but requested a 
copy of it for their examination and response. Although the emperor 
would not at first give them a copy, Camerarius reconstructed a 
working copy from notes he had taken during the reading.42 The 
representatives of Nuremberg sent a copy of this to their city council to 
be used by its jurisconsults and theologians in preparing memo­
randums. On 5 August, the emperor informed the Protestant estates 
that he would give them a copy under the condition that they accept it 
as a final statement, make no reply to it, and refrain from publishing it. 
This they refused to promise.43 
While the Protestants were preparing their answer to the 
Confutation despite the emperor's order that they not do so, their 
opponents made numerous attempts to divide them for the purpose of 
leading them piecemeal back into the Catholic church. The 
representatives of Nuremberg countered this attempt by having the 
Protestant cities cooperate with the princes in providing an answer to 
the Catholics in which they stated emphatically that their actions 
stemmed not from disobedience to the emperor but from the fact that 
they could not act contrary to the Word of God. When the opponents 
spread the lie that Nuremberg was planning to accept the demands of 
the emperor, Kress assured the counselors of Elector John that this was 
not true. The princes likewise were not induced to give up their 
Protestant commitments.44 
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The emperor made an especially determined effort to separate 
Margrave George from the other Protestants by refusing to pay him a 
large sum of money that he owed him and also to recognize certain 
hereditary rights in Silesia. It was during these trying times that 
Spengler wrote Goerge a well-known letter of consolation in which he 
gave beautiful expression of his faith and loyalty to his cause. "We are 
all members of one body, namely Jesus Christ," he wrote. "When one 
member suffers, all the others suffer; and if one member is glorified, all 
the others rejoice. Therefore," he stated, "there must be no doubt that 
all pious Christians are with your princely grace . .  . in your time of 
difficulty, suffering with you, making loyal intercession for you, and 
offering you comfort and encouragement." Accordingly Spengler 
admonishes him "to remain constant to the Word of truth as a 
courageous Christian." It is characteristic of Spengler that he devotes 
the entire letter to religious, not political, affairs in the assumption 
that the solution of the former will lead to the solution of the latter. 
The letter had the desired effect.45 
The answer of the City Council of Nuremberg to reports from its 
representatives to the effect that the emperor would use the imperial 
ban and armed force to achieve religious unity reflected Spengler's 
strong religious faith: 
There is no doubt that a severe recess, including the imperial ban, 
would work much hardship on us and other Protestants. . . . But it would 
be much more dangerous to soul and body intentionally to deny God and 
his Word. . . . We realize that the time has come to decide whether to 
remain with Christ or to withdraw from him. Therefore we are 
determined to adhere to that which we have confessed before the emperor 
and the imperial estates and which we do not fear to confess before the 
entire world. . . . God will still bring this matter to a conclusion quite 
different from that which our opponents expect and believe to have 
achieved to their advantage and to satisfy their pride and vanity.46 
The emperor had called the Catholic estates together on 11 July to 
ask them to supply him with a memorandum concerning the various 
statements given him by the Protestants. He was in a difficult position, 
for he had led the Protestants to believe that he would give them an 
impartial hearing while at the same time he had promised Clement VII 
that he would bring the Protestants back into the Catholic church by 
force. Because the pope did not pursue the calling of a church council 
with vigor or show an inclination to carry out his threats against the 
Protestants by force, Charles resorted to diplomacy rather than to being 
caught in an internal imperial conflict in which his enemies could play 
an important part. To mollify the Protestants he urged Archbishop 
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Albert of Mainz and Elector Joachim of Brandenburg to get them to 
change their attitude toward the emperor and continue their 
discussions with the Catholics. Although the representatives of 
Nuremberg reported to their city council that this move was made to 
obscure the fact that Charles had not acted according to his original 
promises, they and the city council agreed to do their best to reach an 
understanding with the Catholics but not to defy God and invite his 
wrath.47 
The Protestants selected a committee, to which Kress belonged, to 
meet with a committee of Catholics on 16 August. They declared on 
this occasion that they did not consider their Confession refuted, for 
which reason they would defend it as well as their appeal for the 
calling of a church council, whereas the Catholics remained adamant 
in their demand that the Protestants accept the Confutation as based on 
Scripture. When they stated that the emperor could not support the 
calling of a church council as long as the Protestants insisted that 
church councils could err, the latter prepared an answer, which Kress 
helped formulate and which they submitted on 14 August.48 
Despite their basic differences, the two groups began their 
discussions on 16 August in a conciliatory spirit. Even John Eck made 
concessions in doctrine, and Melanchthon was willing to consider the 
restoration of the authority of the bishops and of the Catholic Mass. As 
a matter of fact, tentative agreement was reached on fifteen articles of 
the first part of the Protestant Confession.49 When the representatives 
of Nuremberg learned of these concessions on the part of Melanchthon, 
they reacted vigorously and informed their city council of the new turn 
of events. The city council asked them to remind Elector John and 
Margrave George that such matters concerned not only one's temporal 
but also spiritual welfare, adding: "If we are deeply concerned not to 
arouse the disfavor of the princes in these matters, we should be even 
more solicitous about acting contrary to God, our consciences, and our 
souls. . . . We hope that the Saxons will not make the concessions as we 
understand them and that our opponents will not accept them."50 
Spengler's memorandum of 25 or 26 August for the city council 
reflects this same determination, as evinced in his correspondence with 
Luther at this time. He speaks out against any denial of the Gospel and 
especially against the reintroduction of the Mass, which the papists 
had made "a shameless shopkeeper's business." Reestablishment of 
episcopal authority, he states, would amount to turning the Protestants 
over to the bishops and to the suppression of the Gospel. He was 
especially incensed over the fact that Melanchthon had not asked 
Luther for his opinion, for surely Luther would not have concurred 
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with the "pious, peace-loving Melanchthon" in this matter. Therefore, 
the city council should inform Elector John and Margrave George that 
it could not accept the concessions and that such weighty religious 
matters should be submitted to a church council.51 The committee 
informed the diet on 22 August that it had reached an impasse with 
respect to any compromise. 
Largely because Spengler and the City Council of Nuremberg 
reacted vigorously in opposing the conciliatory action of Melanch­
thon, whom they nonetheless highly respected, the Protestants rallied 
in reviving strong support for the Confession as we'll as opposition to 
the Confutation and the concessions suggested by Melanchthon. This 
unity was further strengthened by Luther, who answered the request of 
the evangelical estates for his opinion in a spirit similar to that of 
Spengler and the City Council of Nuremberg.52 
When the Protestants asked their opponents to express their views 
concerning the calling of a church council, Eck answered that the 
emperor and the estates would not support it unless the Protestants 
first returned to the Catholic church. To this the Protestants 
responded, on 28 August, that all the changes they had made in 
doctrine and ceremonies had been based on the Bible. This had been 
approved by the Diet of Nuremberg in 1524 and the Diet of Speyer in 
1526, whereas their appeal to a church council had been approved by 
both the emperor and the estates. Therefore, the Protestants insisted 
upon their right to proceed as in the past until the meeting of such a 
council. This answer to the Catholics was signed by Elector John, 
Landgrave Philip, Margrave George, Dukes Ernest and Francis of 
Liineburg, and the cities Nuremberg, Heilbronn, Kempten, 
Reutlingen, Weissenburg, and Windsheim.53 
Because of the obvious impasse, Nuremberg now suggested that both 
sides agree to tolerate each other. This approach finally seemed 
acceptable to both Catholics and Protestants. The emperor and the 
estates were encouraged in this by the appearance in Augsburg of 
Cardinal Loyosa, who expressed the interest of Pope Clement VII in 
tolerating the heretics for the purpose of obtaining their support 
against the Turks. 
Spengler became directly involved in the events at Augsburg again 
when, on 10 September, another attempt was made to obtain 
concessions from the Protestants through Melanchthon and 
Chancellor Briick of Saxony. It was suggested that the Protestants 
restore the Catholic Mass and monasticism in return for a 
postponement of the settlement of such issues as the celibacy of the 
clergy until the calling of a church council and that they agree to the 
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handling of religious matters through their respective governments. 
Particularly distasteful to Nuremberg was the suggestion that 
monasticism be continued and that the property of dissolved 
monasteries be administered by imperial officials. It was Hieronymus 
Baumgartner who wrote to Spengler from Augsburg on 13 September 
decrying such negotiations as devilish tricks to deceive the Protestants. 
He thanked God that the Protestants now had the Augsburg 
Confession to keep their weak theologians, especially Melanchthon 
and Brenz, and also Chancellor Sebastian Heller of Ansbach, from 
deserting Scripture. In concluding, he gives us another glimpse of 
Spengler's position in such matters by stating, "I have written you all 
the above details in strictest confidence, for I did not want you, who see 
these things as I do, to be without all these facts." In another letter, 
written two days later, Baumgartner urged Spengler to write to Luther 
to ask him to prevent Melanchthon from making dangerous 
concessions and to admonish Elector John to remain firm in the faith. 
He complained that Melanchthon was "more childish than a child, 
that Brenz was not only stupid but also coarse and rude," and that 
Heller was "full of fear." No matter how much he thought of Luther 
and Melanchthon, Baumgartner would "not follow them if they went 
against the Word of God."54 
Spengler then wrote a letter to Luther, asking the Reformer to send 
him letters addressed to both Melanchthon and Justus Jonas request­
ing them to refrain from making concessions. But because Spengler 
meanwhile had received the news that the emperor was planning to 
issue the recess of the diet the next day, he returned both letters to 
Luther, for he did not wish to distress these men more than necessary. 
He retained the highest regard for Melanchthon, whom he considered 
to be a deeply religious man who would not act contrary to his 
conscience but also a human being who at times lacked courage.55 
On 22 September, the emperor summoned the evangelical princes, 
but not the cities, to meet with the Catholic estates. On this occasion, 
the Count Palatine Frederick presented to them the first recess of the 
diet with respect to religious affairs. It stated that the emperor had 
heard the case of the evangelical princes and cities as expressed in the 
Aubsburg Confession as he had promised to do at the time of his 
convocation of the diet. He had declined to accept it, however, because 
it had been refuted by the Confutatio as contrary to Scripture and the 
Gospel. For the purpose of maintaining peace in the Empire, he had 
graciously given the elector, the five evangelical princes, and the six 
cities who had signed the Augustana until 15 April 1531 to decide 
whether or not to recognize the errors in their confession and to unite 
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with the Christian Church, the pope, and the emperor pending the 
convocation of the church council. Meanwhile they were to print or 
sell no evangelical books, make no further changes in their churches, 
bring no new adherents into their sect, or hinder no Catholic in his 
faith or worship. A church council would be convoked within six 
months to make a final disposition of the religious issues.56 
Clearly, a threat of the use of force against the Protestants was 
implied in this recess. Again the Protestant princes and cities, 
including Nuremberg, protested against the imperial resolution. On 
22 September, Dr. Briick, speaking for the Protestants, stated that they 
could not accept the recess, for the emperor and the estates had not 
proven that the Augsburg Confession was not based on the Gospel. 
Accordingly they requested permission to present to the emperor and 
the estates a statement, their Apology, proving that it was based on 
Scripture. The Protestants, he said, were not a sect that had separated 
from the church. Because the Word of God and the salvation of men's 
souls were at stake, he added, the princes requested for themselves and 
the cities, which were not represented, the opportunity to consider the 
emperor's request until 15 April and as Christian estates of the empire 
to give their answer to the recess. But the emperor did not accept this 
declaration.57 
THE APOLOGY 
Melanchthon, encouraged by the firmness shown by the Protestant 
princes and cities, produced his Apology, which excluded political 
considerations but defended and supplemented his Confession in an 
unambiguous manner. Chancellor Briick presented it at the first 
reading of the recess on religious affairs on 22 September.58 Although 
the City Council of Nuremberg was disappointed over the contents of 
the recess, it was gratified to learn that the Lutherans were firmly 
united and "were trusting him who can make a cure out of poison or 
friends out of enemies."59 In answer to the expressed hope of the 
delegates that it remain firm, even if Margrave George and others 
seemed to waver, the council wrote to them in the same spirit so 
frequently expressed by Spengler, that "the evangelical estates must 
now decide whether they will adhere to the Word of God or deviate 
from it and become faithless. . .  . It is of utmost importance that we 
look to God, in whose hands our living, dying, and destruction rest, 
rather than to the entire world. We intend to trust in his help."60 It did 
not waver in its determination despite the threats of its bitterest 
opponents at Augsburg, even when the emperor made it unmistakably 
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clear that he would punish the Protestants by force if they did not 
accept the recess. Luther wrote to Spengler on 28 September, stating 
that he was glad that his elector "had left the hell" of Augsburg, 
announcing his receipt of the recess, and expressing his determination 
"to follow divine rather than worldly wisdom."61 
Nuremberg, Elector John, and Margrave George had frequently 
attempted to gain concessions in the form of a religious peace until the 
meeting of a general church council by withholding their aid against 
the Turks. When this tactic did not have the desired results, they agreed 
to supply the aid, for they did not consider this a matter of conscience. 
Therefore they planned a meeting to be held at Schmalkalden to 
discuss the possibility of coming to a common agreement with respect 
to this aid and also of maintaining religious peace despite the threats of 
the emperor. 
The diet ended on 19 November when those princes and cities still in 
Augsburg met in the city hall to hear the recess in its final form. 
Among those present were the representatives of Nuremberg, who sent 
their last report to their city council on 21 November. With respect to 
the religious question, the recess declared that the Protestants, who had 
not accepted the imperial demands of 22 September, had disobeyed the 
Edict of Worms, thereby causing the disdain of the emperor, contempt 
of government, spread of heresy, disregard for Christian morals, and 
hatred of one's neighbor. It maintained that the emperor had, with the 
assistance of competent theologians, proven the Luthern Confession in 
error according to Scripture. It repeated that the emperor would give 
the Lutherans until 15 April 1531 to consider whether they would 
accept his judgment concerning the Confession and live in unity with 
him, the pope, and the imperial estates until the meeting of a church 
council. Meanwhile, they should make no changes in doctrines or 
ceremonies and cooperate with the Catholic estates in suppressing the 
Sacramentarian and Anabaptist movements. 
The recess also stated that the emperor and the estates would propose 
to the pope and all Christian rulers the calling of a general church 
council within six months for the purpose of reforming the church. As 
guardian of the church, the emperor wished to restore it to its original 
condition, abolishing all changes in doctrine and ceremonies, restoring 
clergymen who had been deprived of their offices, and punishing those 
who disobeyed. The recess closed with the ominous statement by 
Charles that, after 15 April 1531, those electors and princes who 
support it "should have the right to seize the persons and goods of 
those who disobeyed it, treating them as they saw fit... for they should 
consider them deserving of the most severe punishment and outlawry 
THE QUESTION OF A PROTESTANT ALLIANCE 155 
because of their unchristian, disobedient transgression. Their bodies 
and possessions, land and people should be declared free to 
everyone."62 
It is interesting to observe that during the stress and strain of the 
serious issues being discussed at the Diet of Augsburg, Spengler and 
Luther took the time to work out the Reformer's coat of arms. In a 
letter of 8 July 1530, Luther replied to Spengler's question of whether 
the coat of arms or seal that the latter had sent to Luther at the Coburg 
had turned out correctly, giving a detailed interpretation of the Luther 
rose that he considers a compendium of his theology. A black cross, he 
states, is located in a red heart as a reminder of faith from the heart in 
the Crucified Lord. This heart is in a white rose, which symbolizes joy, 
confidence, and peace, and in turn is placed in a sky-blue field that 
symbolizes heavenly bliss. The golden ring surrounding this field 
symbolizes that this heavenly bliss has no end and is a precious thing. 
He gives the place from which he writes this letter as "Grubok," that is, 
Koburg (Coburg) spelled backward. In a letter to his wife, Katie, 
written on 8 September 1530, Luther informs her that he had a de­
licious piece of sugar candy that Cyrus Kaufmann, his nephew, had 
brought from Nuremberg.63 

chapter eleven 
DIPLOMACY OF NUREMBERG, 1530-1534 
When Charles V left Germany after the Diet of Augsburg, political 
circumstances in Europe were such that he was unable to return for 
nine years. His need for united German support for his wars with 
France and the Turks became greater than his desire to cooperate with 
the pope in suppressing Protestantism by force. Furthermore, because 
the Augsburg Confession seemed less dangerous to the pope than 
previously, he apparently reverted to his position of leniency toward 
the Protestants. The majority of the imperial estates supported the 
emperor in his basic desire to suppress Lutheranism, but only Elector 
Joachim of Brandenburg and Duke George of Saxony were willing to 
risk internal strife to do so. For the time being, therefore, Charles 
contented himself with attacking the Protestants with legal weapons, 
that is, by means of litigation in the Imperial Chamber Court. 
The recess of the Diet of Augsburg provided for a reorganization of 
the court, an increase in the number of judges, and the dismissal of 
those judges friendly to Protestantism. The attack against the 
Protestants began by challenging their right to appropriate church 
property. This was followed by an order of the emperor that permitted 
the court to proceed against those who had not signed the recess of 
Augsburg. At the same time, the emperor was determined to have his 
brother Ferdinand made king of the Romans, his successor. To this end 
he had distributed well-placed bribes and promises at the Diet of 
Augsburg and had made plans for holding the election in Cologne on 
29 December 1530, actions that Elector John considered detrimental to 
the Protestant cause.1 
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THE SCHMALKALDIC LEAGUE 
Faced with the threat of legal action against the Protestants and 
election of Ferdinand as king of the Romans, the Protestants who had 
signed the Augsburg Confession met at Schmalkalden on 22 December 
1530 for the purpose of formulating a common program of action.2 
Elector John first took up the matter of the election of Ferdinand as 
king of the Romans, for he considered Ferdinand an enemy of the 
Gospel undeserving of the position. The City Council of Nuremberg, 
however, which previously had agreed not to protest the election, 
complied with the emperor's request to send the imperial regalia to 
Aachen for the coronation of Ferdinand by appointing Christoph 
Tetzel and Christoph Koler to perform this task. Elector John, incensed 
by this compliance, accused Nuremberg of betraying the Protestant 
cause and seeking a separate peace with Charles. Nuremberg responded 
by stating that it had obeyed the emperor in this political matter as an 
obedient imperial city. Whereas several cities joined Nuremberg in 
refusing to protest the election, all the Protestant princes except 
Margrave George joined Elector John in his stand on the issue.3 
Even though Charles apparently was involved in difficult political 
problems outside Germany that would preclude the use of force against 
the Protestants, as threatened in the recess of the Diet of Augsburg, the 
princes and representatives of cities attending the meeting at 
Schmalkalden could not feel certain that circumstances might not soon 
cause him to change his mind. For this reason, the question of the right 
to resist the emperor by force again was raised. Whereas most of the 
theologians, drawing their arguments from the New Testament, 
continued to advise against armed resistance,4 the jurisconsults in 
increasing numbers maintained that imperial estates and cities had 
rights as well as duties in the empire and that the emperor was bound 
by the imperial constitution and law to respect these rights that he had 
sworn to uphold. If he did not act accordingly, if he ignored a legal 
appeal and threatened to punish with force those who had presented 
such an appeal legally, the estates had a right to resist such an action. 
Far from being an absolute monarch, the emperor ruled only with the 
cooperation of the estates.5 Luther and his colleagues at Wittenberg 
reluctantly accepted this view, being moved to a large extent by the 
argument that the emperor was acting in religious matters as a tool of a 
corrupt papacy and its supporters.6 Whereas the City Council of 
Nuremberg began to express greater differences of opinion with respect 
to the right of armed resistance, Spengler consistently maintained that, 
according to the Bible, a Christian must obey his government, whether 
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it is good or bad. Yet he consistently sought to defend the Reformation 
in Nuremberg by legal means. 
When the representatives of Nuremberg made it clear that 
Nuremberg would continue to refuse to join a military alliance against 
the emperor, the representatives of the princes accused the city and also 
Margrave George of deserting the Word of God and seeking a separate 
peace with Charles. The City Council of Nuremberg denied this 
allegation, asserting that it had acted on the advice of outstanding 
theologians who had based their arguments on the Word of God, 
which made it clear that one did not have the right to resist the emperor 
by force, a position maintained previously also by Elector John and 
his theologians. The city did not seek the good will of the emperor but 
the grace of God and the guidance of his Word, preferring to live in 
temporal danger rather than in eternal damnation.7 Although most of 
the Protestant princes disagreed with the position of Nuremberg and 
Margrave George, they did not break relations with them but 
continued to try to convince them that it was right to resist the emperor 
by force. They also brought the two into other discussions of such 
questions as ways and means of stopping the actions of the Imperial 
Chamber Court against Protestants, cooperation of Protestants in the 
event a prince or city should be brought to court, and the formulation 
of a joint appeal against the recess of Augsburg.8 
The recess of the meeting of Schmalkalden provided for a league of 
Protestant princes and cities for the purpose of resisting attempts to 
bring them back into the Catholic fold by force; the presentation to the 
emperor of an appeal requesting the modification of the harsh 
provisions of the recess of the Diet of Augsburg, especially with respect 
to legal processes against Protestants in religious matters; cooperation 
among the members of the league in responding to legal processes; 
cooperation in producing a common church order; the planning of 
common action against the Anabaptists; and requesting the support 
of the emperor and other European rulers in convening a church 
council in Germany to solve religious differences.9 
The recess of Schmalkalden was accepted unconditionally by 
electoral Saxony, Hesse, Braunschweig-Liineburg, Braunschweig-
Grubenhagen, Anhalt-Bernburg, Mansfeld, Madgeburg, and Bremen. 
The representatives of Strassburg, Ulm, Constance, Lindau, Kempten, 
Memmingen, Heilbronn, Reutlingen, Biberach, and Isny agreed to 
recommend its acceptance to their respective cities and to inform 
Elector John of their action within six weeks. Margrave George and the 
cities of Nuremberg, Windsheim, and Weissenburg refused to accept it. 
Elector John and Landgrave Philip, however, believed that they could 
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induce Margrave George and these cities to change their minds and 
join the league. 
The margrave, however, was inclined to oppose resistance, for 
he maintained that "no Christian had the right to oppose the imperial 
majesty as the highest temporal authority and sovereign power with 
the sword or in any other way." Although he was sincere in this 
religious commitment, there can be no doubt that George did not wish 
to jeopardize the receipt of the two principalities, Opel and Ratibor in 
Silesia, from the emperor.10 
At the conclusion of the meeting at Schmalkalden, the City Council 
of Nuremberg asked its theologians and jurisconsults, and also 
Spengler, to analyze the recess. Spengler consistently stated that divine 
law took precedence over human law. He wrote to Vogler on 10 
January 1531, stating that the city council and he continued to oppose 
armed resistance against the emperor, even though the Saxon 
theologians had changed their minds in support of it. No one could 
convince him, he insisted, that it is Christian to take up the sword 
against one's government. His city council found it difficult enough to 
face threats of the emperor, the Swabian League, and the Imperial 
Chamber Court without making outright enemies of them by joining 
the Schmalkaldic League, especially since some of its members held 
erroneous doctrines with respect to the Lord's Supper. Spengler 
believed that in solving such difficult problems it was most important 
to have a clear conscience and trust in the mercy of God.11 
The theologians of Nuremberg could not come to a common 
agreement with respect to the right of resistance. Osiander, in response 
to the city council's request for another memorandum on the subject, 
concluded as previously that there might be instances in which the 
estates and cities could resist the emperor, but the decision to do so 
should rest with the jurisconsults. With respect to the question of 
whether an individual Christian could resist an unchristian action of 
the government by force, however, he answered firmly in the negative.12 
On 20 January 1531, the City Council of Nuremberg wrote Margrave 
George that its advisers were still divided on the question of armed 
resistance to the emperor, although it could assert that the majority 
opposed it. Because of the seriousness of the situation, it did not wish 
to make a hasty decision, especially because an open split among the 
Protestants would encourage the emperor to act against them.13 When 
counselors of Elector John and Landgrave Philip arrived in Ansbach 
on 16 Feburary to induce George to join the alliance, he gave them his 
final refusal, thereby following the advice of the majority of his 
advisers and those of Nuremberg. He expressed his willingness to 
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cooperate with the elector, however, in seeking legal means of resisting 
attacks upon Protestants in the Imperial Chamber Court. 
When Elector John's counselors Hans von der Planitz and Werner 
von Waldenstein arrived in Nuremberg on 18 February, they 
emphasized before the city council that failure to be prepared for an 
attack by the emperor would be tantamount to admitting that the 
preaching of the Word of God and support of church reforms had been 
wrong. The council answered through Kress and Volckamer that it had 
no thought of deserting the Word of God and the Protestant estates, but 
it could not act against its conscience by resisting the emperor with 
force or joining an alliance against him. It promised, however, to 
continue to consider the matter and also to stand by the Protestant 
estates in support of all the other articles of the recess of Schmalkalden. 
Although it promised to let Elector John know the outcome of its 
further deliberations, Nuremberg, like Margrave George, never joined 
the Schmalkaldic League.14 
Before the Protestant estates had left Schmalkalden they had made 
arrangements to meet again to attempt to work out the military 
provisions of the alliance. When they assembled in Schmalkalden on 
29 March 1531, Nuremberg and the margrave had not been invited, and 
feelings between them and the other Protestants were strained. Because 
the Protestant princes in the recess of Schmalkalden had inferred that 
Luther supported their views concerning armed resistance to the 
emperor, the city council was especially disturbed. Spengler 
accordingly approached Luther through Veit Dietrich to warn him of 
this inference.15 Luther answered Spengler on 15 Feburary, stating that 
as a theologian he could not decide this question. In a confidential 
memorandum prepared for Spengler on 18 March, Luther stated that 
he left the question of resistance up to the jurists as a matter of con­
science, although he admitted that if the emperor attacked one because 
of his religion, he could resist the emperor not as a Christian but as a 
citizen.16 
Spengler and the city council also were disturbed by the fact that the 
elector apparently had made a compromise with Butzer with respect to 
the Lord's Supper that would enable the South German cities to join 
the League. Spengler distrusted the irenical Butzer, who had softened 
Luther's attitude toward the German Zwinglians during a visit with 
him at the Coburg. Spengler called him "a very tricky and sly little 
fellow.17 In Augsburg, where the city council likewise worked for the 
compromise, the preachers Agricola and Frosch objected and were 
forced to leave the city. Spengler wrote these two men letters of 
consolation and induced the clergy of Nuremberg to do likewise. 
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Frosch came to Nuremberg, where he became the preacher at Saint 
Sebald, replacing Schleupner, who had retired.18 
Of considerable interest at this time was the visit of Queen Mary of 
Hungary, the widowed sister of Charles V and Ferdinand, on her way 
to the Low Countries to take the deceased Margaret's place as regent 
there. The Protestant preacher who accompanied her administered the 
Lord's Supper to her in both kinds. When she was compelled to replace 
him with a Catholic priest, Spengler asked Luther to try to induce her 
to retain this Protestant preacher so that he could help spread the 
Reformation in the Low Countries. 
Although Nuremberg and Margrave George of Brandenburg-
Ansbach were not represented at the second meeting of the Schmalkal­
dic League, where the members decided to maintain the alliance for a 
period of six years, that is, to 18 Feburary 1537, they were asked to 
attend the third meeting that convened in Frankfurt a.M. on 5 June 
1531, particularly because of the plan to discuss financial matters. 
There the members also took up the question of the treatment of the 
Anabaptists, the representatives of Nuremberg asking for mild 
punishments and a differentiation between the leaders and the misled. 
Nuremberg and Brandenburg-Ansbach also suggested the formulation 
of a common church order to be used by all the Lutherans, a proposal 
opposed by the majority.19 
By remaining aloof from the Schmalkaldic League, which became a 
powerful political as well as religious force, Nuremberg relinquished 
its dominant role in the spread of the Reformation. Henceforth, the 
league became virtually an impenum in imperio, joined by all the 
Lutheran estates and cities in northern Germany and by the four South 
German cities that had leaned toward the Zwinglian interpretation of 
the Lord's Supper. Meanwhile, the period of grace of the recess of the 
Diet of Augsburg expired on 15 April 1531, without an armed attack on 
the Protestants. The league's constitution was finally accepted by its 
members on 23 December 1535, more than a year after Spengler's 
death.20 
THE RELIGIOUS PEACE OF NUREMBERG, 1532 
Whether or not the City Council of Nuremberg was justified in its 
refusal to join the Schmalkaldic League in defense of Protestantism, it 
was consistent in adhering to a political philosophy originally 
maintained by Electoral Saxony. For the immediate future at least, its 
judgment with respect to the emperor's policies appeared correct. For 
Spengler, the Peace of Nuremberg was the culmination of a policy of 
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long standing that kept his city from a direct confrontation with the 
21 emperor.
Soon after the Diet of Augsburg of 1530, it became apparent that 
Charles could not carry out the threat against the Protestants contained 
in the recess. For one thing, the pope refused to call a church council 
for the purpose of solving the question of heresy and its suppression. 
Furthermore, the Turks again threatened Hungary and the empire. It 
was obvious that Charles and Ferdinand could not stop the Turks 
without the support of all the Germans, including the Protestants, 
whose assistance they could not obtain by carrying out the recess of the 
Diet of Augsburg. 
When Charles and Ferdinand approached the Protestant princes for 
the purpose of resuming the negotiations begun at Augsburg, the latter 
now insisted that they would not give aid against the Turks without 
the recognition of their Protestation of Speyer and their Augsburg 
Confession until decisions on religious matters were made at a church 
council and without the quashing of the cases pending against the 
Protestants in the Imperial Chamber Court. Following the advice of 
Pope Clement VII that he work toward a religious peace with the 
Lutherans before it was too late, Charles agreed to continue discussions 
with them at the coming Diet of Regensburg. 
Meanwhile, Charles had two electors, Archbishop Albert of Mainz 
and Count Palatine Louis, as his negotiators schedule a meeting with 
the Protestant estates at Schweinfurt at the end of April 1532, for the 
purpose of getting support against the Turks and discussing a 
religious peace. To demonstrate his sincerity, the emperor ordered 
quashed the cases against the Protestants in the Imperial Chamber 
Court. Nuremberg, unhappy with its isolation from the Protestant 
estates, was pleased with the invitation of Elector John to attend the 
meeting and sent as its representatives Bernhard Baumgartner and Leo 
Schurstab, who also represented Weissenburg, Windsheim, Heilbronn, 
and Schwabisch-Hall. 
The negotiators appointed by Charles presented the Protestant 
representatives with a number of articles to serve as the basis for the 
discussions: that until the meeting of a church council, (1) the 
Protestant estates and cities were to make no further religious 
changes; (2) that they were not to support either Zwinglians or 
Anabaptists; (3) that neither side should attempt to force the subjects of 
the other side to change their religious faith; (4) that the adherents of 
the Augsburg Confession and the Apology were to assert publicly 
nothing pertaining to faith not contained in them; (5) that neither side 
should attack the other orally or in writing; (6) that the Protestants 
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were to make no further changes in episcopal jurisdiction and 
appropriate no more ecclesiastical property and income; (7) that both 
sides were to work for peace, the early calling of a church council, and 
aid against the Turks; and (8) that the Protestants were to obey the 
emperor and the king of the Romans and give up their alliance against 
them and the Catholic estates.22 
After lengthy discussions, the representatives of the Protestants 
responded (1) that they would adhere to the Augsburg Confession and 
the Apology and would publicly state nothing pertaining to faith not 
contained in them; (2) that they would keep those changes in 
ceremonies and customs made according to the Word of God until the 
meeting of a free, univeral, Christian church council held on German 
soil; (3) that they would adhere to the recess of Speyer of 1526 and to 
their Protestation and Appeal of 1529 until the meeting of the council; 
(4) that they would permit Christians who differed from the majority in 
their beliefs to have their own preachers; (5) that they sought the right 
to have their own clergy preach and administer the sacraments to their 
soldiers in the armed forces; (6) that in the selection of imperial judges 
and officials no differences should be made because of their religious 
faith; (7) that they should be permitted to retain the changes made in 
episcopal jurisdiction and church property until the meeting of a 
church council; (8) that cases concerning matters of religion pending 
against them in the Imperial Chamber Court and other courts be 
quashed; and (9) that in return for their aid against the Turks, the 
emperor should assure them that peace would be maintained among 
the estates.23 
Obviously, the emperor could not give in to all these demands. When 
his two negotiators realized that they could achieve no peace with the 
Protestants unless he made some concessions to them, they 
communicated this to him and requested new instructions. In response 
to this, Charles stated that he wished to conclude the peace at the 
coming Diet of Regensburg and ordered his negotiators to continue 
discussions with the Protestants in Nuremberg, closer to Regensburg. 
When the discussions were resumed in Nuremberg on 8 June 1532, it 
became apparent that the emperor's new conditions for peace 
contained no significant change from those presented at Schweinfurt, 
the Protestants cleared the way for compromise and peace by 
requesting the emperor to include them in the general peace of the land 
(gemeiner Landfrieden), from which they had been excluded in 
Augsburg in 1530, and to protect them in their faith as well as in 
secular matters.24 
Once more, at a critical time, a problem arose that threatened to 
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divide the Protestants, namely, aid against the Turks. It was Lazarus 
Spengler who was most responsible for the determination of the City 
Council of Nuremberg to give the aid without reference to the granting 
of peace to the Protestants. Margrave George agreed with Spengler 
with respect to the aid. The emperor, angered by the fact that the 
Catholic estates were trying at the Diet of Regensburg to weaken his 
authority by blocking his peace efforts, instructed his negotiators on 1 
July to arrange a simple armistice with the Protestants. After Luther 
had expressed to his prince his opinion that the Protestants should be 
grateful to the emperor for offering them peace, all the Protestant 
princes except Philip of Hesse agreed to accept it. Spengler went so far 
in his unwarranted optimism as to write Veit Dietrich a letter praising 
the "peace-loving and pious emperor" and his negotiators for their 
efforts to bring about peace.25 The emperor, convinced that the 
Catholic majority at the diet would not in the least cooperate in 
obtaining internal peace, decided to act without them. 
The Peace of Nuremberg, granted by Charles and signed by his 
negotiators and the Protestants on 23 July 1532, provided that the 
emperor would summon a church council within six months to meet 
within a year; that until the council convened, the estates were not to 
resort to arms for reasons of faith; and that all cases against the 
Protestants pending in the Imperial Chamber Court be quashed until 
the meeting of the church council or the next diet, whichever came 
first. That these provisions applied specifically to the members of the 
Schmalkaldic League, Nuremberg, and Brandenburg-Ansbach 
subsequently caused many problems when the Imperial Chamber 
Court again prosecuted cases involving church property and income. 
Because the Catholic majority of the diet would not agree to stop legal 
processes against the Protestants, the emperor did not include the Peace 
of Nuremberg in the recess of the Diet of Regensburg. On 6 November 
he ordered the Imperial Chamber Court to quash the cases pending 
against the Protestants without giving an explanation for his action.26 
Despite the uncertain nature of this peace, or temporary armistice, 
Nuremberg profited from it and cooperated with Ferdinand by sending 
him troops and military equipment for use against the Turks. Spengler 
continued to his death two years later to believe in the ultimate good 
intentions of Emperor Charles, agreeing with Luther that God would 
see to it that the Reformation would continue for the good of all.27 
While Spengler and the city council were concerned primarily with 
maintaining peace with Charles V, Philip of Hesse was laying plans 
for a major coup against Catholicism and Habsburg power by helping 
put the Lutheran Duke Ulrich back on the throne of Wurttemberg, 
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which had been given to Ferdinand as a fief in September 1530. To 
achieve this, he sought the assistance of the kings of France and 
England. The increase in diplomatic activity disturbed Spengler 
greatly, for he feared that it would lead to a general war. He likewise 
believed that giving support to King Henry VIII of England in his 
request for Nuremberg's approval of his plans to set aside Queen 
Catherine for Anne Boleyn would constitute an attack on Charles V 
rather than on the pope.28 
Aware of the fact that it would be easier to arouse Germans against 
the pope than against Charles V, Spengler opposed both the forceful 
return of Wiirttemberg to Duke Ulrich and the support of Henry VIII's 
separation from Catherine. The city council hesitated to give 
Henry VIII its opinion with respect to the case and also refused to assist 
Landgrave Philip in his seizure of Wiirttemberg, although it increased 
its own military strength to be ready to protect itself in the event of a 
general war. It likewise was reluctant to come to the aid of Ferdinand, 
who had requested its support. In a letter of 24 May, Spengler informed 
Dietrich that Philip of Hesse easily had defeated and dispersed the 
forces of Ferdinand at Lauffen in Wiirttemberg and had seized the 
entire territory without further resistance. This, he stated, he greatly 
regretted, for he feared that the landgrave would continue the fighting 
to recoup his expenditures and acquire buffer lands for himself and the 
duke, thereby causing Ferdinand and Charles to bring foreign troops to 
Germany and start a general conflagration. He added in a letter of 
12 June that he feared an immediate French attack on the emperor in 
Germany as well as an attack by Philip on Hapsburg lands.29 
Spengler's consistent resistance to pursuing policies detrimental to 
the empire and to peace gained him the ill will not only of Philip of 
Hesse but of friends of the excommunicated Albert of Prussia, in 
whose behalf King Sigismund of Poland had requested Nuremberg's 
support in the Imperial Chamber Court.30 He also lived to see his loyal 
friend Georg Vogler replaced as chancellor of Margrave George by 
Sebastian Heller, who apparently influenced the margrave to give up 
his friendly attitude toward Nuremberg. Spengler nevertheless still 
hoped for the resumption of good relations between the two 
governments, observing that "for two governments whose lands adjoin 
there must be rain and storms as well as sunshine."31 
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chapter twelve 
SPENGLER'S LAST YEARS 
Although there is no necessary causal connection, the decline of 
Nuremberg's leadership in the political and religious affairs of the 
Holy Roman Empire following its refusal to join the Schmalkaldic 
League coincided with the decline of Lazarus Spengler's health. Like 
the other German imperial cities, Nuremberg could not resist the 
growing strength of the territorial princes even though it retained its 
relative autonomy until its absorption by Bavaria in 1806. 
HIS ILLNESS 
As early as 1529, the year in which his wife Ursula died, Spengler 
suffered a debilitating attack of the stones that prompted the making of 
his first will and testament, supplemented by a confession of faith. 
Nevertheless, he continued to work hard. On 19 July 1530, the city 
council, in recognition of his outstanding service as Ratsschreiber and 
in the hope that he would continue to serve in this capacity, gave him 
"a horse with a little wagon built to his specifications" and provided 
him with oats for a horse. It also instructed the housekeeper of the city 
hall and his wife to supply him with meals and other needs while he 
was at work there. It selected Hieronymus Ebner, his good patrician 
friend and coworker in bringing the Reformation to Nuremberg, to 
supervise the carrying out of these arrangements.1 The previous 
December it had provided him with a gift of fifty gulden to help defray 
his expenses.2 
Two years later, the illness returned. On 24 July 1531, Spengler 
wrote Veit Dietrich that he had experienced a deadly illness "from 
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which a just and faithful God" had saved him, "without a doubt 
because of the earnest prayers of many pious Christians," adding that 
he had been "in the Lord's school of discipline" where he had learned 
"how sweet, good, and compassionate the Lord is to those who 
trustingly call upon him." He complained that he was physically so 
weak and exhausted that he feared that he might have consumption. 
He did not know "what God intended to do with him" but requested 
Dietrich, Luther, and others at Wittenberg to pray for him. He said that 
he now knew "what great power could be derived from the communion 
of saints."3 
Spengler informed Dietrich, in a letter of 16 September 1532, that he 
had been exceptionally weak for about a month. His illness was 
complicated, he thought, by the fact that "our pious Christian patron, 
Hieronymus Ebner," who had been particularly helpful to him in 
recent years, had died, depriving his fatherland not only of an 
experienced Christian leader but also of an able statesman. But he 
trusted that God would continue to protect his small band of faithful 
followers and not permit the destruction of his Word. Spengler also 
expressed concern over Luther's difficulty with a leg of his, to which 
the Ratsschreiber had referred in a letter of 29 July and which he again 
mentioned, stating that he was very pleased to learn that the open sore 
had healed but noting that this was a serious ailment for which doctors 
did not seem to have found a cure.4 In April, he wrote that he was 
happy that Luther had recovered completely and thanked God for 
having "spared this hero." He hoped that God would "grant us his 
grace so that we may have this useful man with us for a long time."5 
At the beginning of the sixteenth century, large cities, especially 
important trading centers, suffered epidemics of various kinds. On 
12 November 1533, Spengler wrote Dietrich that about forty people, 
mostly children, were dying daily in Nuremberg and that during the 
previous four months about five thousand inhabitants of the city had 
died. In his next letter, written on 24 November, he reported that the 
number of deaths was declining but that the epidemic had claimed as 
its victim one of his sons, Christoph, only twenty-seven years of age. 
The next month he informed Dietrich that his good friend and able 
coworker Jorg Hopel had died of jaundice while under the care of 
doctors in Augsburg.6 His own continued poor health and 
disheartening personal losses led him to draw up a second will and 
testament and revise his confession of faith during the last days of 1533. 
In February of the following year, he wrote that his illness would soon 
make it impossible for him to retain his office as secretary. He asked 
Dietrich and Luther to pray to God for him as he prayed for them.7 
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Sorrow over Vogler's replacement at the court of Margrave George by 
Sebastian Heller also caused him considerable grief.8 On 7 August 
Spengler evinced a ray of hope and excitement in writing to Dietrich 
that he and his friends at Nuremberg were greatly interested in the 
publication of Luther's translation of the Bible and in receiving 
copies as soon as possible. In his last letter to Dietrich, written on 
26 August 1534, Spengler, after discussing numerous politico-religious 
problems, referred to his increasing weakness, particularly in his legs, 
which now kept him confined to his home.9 
After Spengler had had his last wishes fulfilled, that is, to see in print 
the completed Brandenburg-Nuremberg Church Order and Luther's 
translation of the Bible, he died, on 7 September 1534, at the age of 
fifty-six, in the evening during the ringing of the church bells. Veit 
Dietrich wrote at the bottom of Spengler's last letter to him, "Die post 
has scriptas XIII. mortuus est hoc est Septembris 7. post vesperas." 
Melanchthon commented, "He has departed in blessedness from this 
vale of tears into eternal life, yet with the deep sorrow of myself and the 
city who have lost such a true citizen and friend." Camerarius wrote, 
"Few people can judge this early how much we have lost by the death 
of this man." Camerarius and Eobanus Hessus wrote funeral poems, 
and later a medal was struck in his memory.10 Georg Vogler sent 
Christoph Kress his condolences, stating that the city council had lost 
in him "a faithful Christian and constant servant of the common 
welfare whom it could not soon replace."11 
Spengler's reputation as a political leader is reflected in the opinion 
expressed by Dr. Konrad Peutinger, humanist secretary of the City 
Council of Augsburg, in a letter to the City Council of Memmingen in 
1524, in which he stated that he would refer the problem submitted to 
him "to Lazarus Spengler, the Ratsschreiber of Nuremberg, who is very 
well versed in matters of this kind and in whom I have especially great 
confidence." As late as 8 March 1530, Peutinger, in a letter to 
Pirckheimer, asked him to "greet our Lazarus Spengler."12 Although 
criticized by some of his contemporaries and also scholars of our time 
for not having urged the council to join the Schmalkaldic League, it 
must be stated in his defense that he, like Luther, came logically to the 
conclusion that the Bible did not sanction the use of force in resisting 
the emperor, and he clung consistently to this conviction to his death. 
Furthermore, he consistently adhered to Nuremberg's basic policy of 
loyalty to the emperor, from which it never deviated, recognizing that 
the imperial city's very existence depended upon his good will and 
support. Only a strong king or emperor could protect it against the 
territorial princes and keep the countryside and highways open for its 
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merchants. It is indicative of Spengler's persuasiveness that he 
convinced not only the city council but also Margrave George of 
Brandenburg-Ansbach of the validity of this position.13 
That Spengler's influence extended beyond political and religious 
matters is indicated by his numerous contacts with humanists, 
educators, scientists, and artists. Paracelsus (1493-1541), the well-
known Swiss alchemist and physician, for example, was with him 
frequently while he was in Nuremberg in 1529 and 1530 and dedicated 
to him his well-known work Concerning the French Disease, written in 
1529. Spengler was one of the few persons to whom Paracelsus 
dedicated a work.14 
HIS LAST WILL AND TESTAMENT 
After Spengler had made his will and testament in 1529,15 his health 
gradually improved to the extent that he could continue his activities 
for nearly five years. Because of the changed circumstances in his 
personal life and of deaths in his family, he wrote a second will and 
testament toward the end of the year 1533, which remained in effect at 
the time of his death. 
In the first will and testament, he expressed his wish that he be 
buried in the cemetery of Saint John under a stone that he and his 
brother Georg had ordered that bore the family coat of arms. Lazarus's 
wife had recently been buried there. The plot and stone exist today, 
located near the grave of Albrecht Diirer. Spengler wished to have the 
traditional burial service, not because he considered such a ceremony 
necessary but because he wished to demonstrate his faith in, and hope 
for, a blessed future life. 
Significant also is the fact that he arranged to have his executors, his 
brother Georg and his sister-in-law, Georg's wife Juliana, pay twenty 
gulden in his name into the Common Chest that he had helped 
organize in 1522. He stipulated that each of his sons then living, 
Lazarus (b. 1504), Christoph (b. 1506), Hieronymus (b. 1512), and 
Sebald (b. 1516), should receive an equal share of his estate. He made an 
exception, however, in the case of his son Lazarus. Because he had 
spent considerable sums of money on this sons's education and 
training, he stipulated that his brother Georg deduct a hundred gulden 
from his inheritance to be distributed among the other surviving 
brothers.16 
The first will also throws light on Spengler's relations with his son 
Christoph (1506-33). Because Christoph was a frail young man who 
was unable to perform any kind of work, Spengler specified that he be 
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given for his lifetime the income from a benefice that he had originally 
given to his son Lazarus. In addition to his share of the inheritance and 
the income from the benefice, Christoph was to receive a hundred 
gulden and his father's best suit of clothes. Christoph, however, died 
before his father, a victim of the plague of 1533.17 
In the first will, Spengler specified that his friend and colleague Jorg 
Hopel should receive his library because none of his sons showed an 
interest in books. When Hopel died in 1533, he stipulated that the li­
brary be given to Paulus Spengler, son of his brother Georg. He willed 
to his patrician friend Hieronymus Ebner his little Bible bound in 
velvet and having gold clasps, but Ebner also preceded him in death. 
The clock in his study, the "Schlag-Horlein," he wanted placed in the 
chancery for "the use of the secretaries as a remembrance of me." When 
his close friend Hans Lochinger, an influential citizen, died, he 
bequeathed the gift intended for him, a valuable white porcelain dish 
decorated in gold on silver and having a gilded cover containing his 
coat of arms, to Stefan Bayer.18 
Of considerable interest is Spengler's disposition of his share of the 
two houses that stood side by side on the Zisselgasse, today Albrecht 
Diirer Strasse 19, that Georg and he had inherited from their parents.19 
They stood much as they were in Spengler's day until they were 
destroyed in a bombing raid during World War II, after which they 
were completely rebuilt as one house. They were located on a street 
leading directly from the parish church of Saint Sebald on the south to 
Diirer's home on the north. The city hall was across the street east of 
the church, and Spengler walked the short distances to these places that 
were so important in his career. He wanted his brother Georg to have 
half of these houses and to give the other half to his children, whom 
Georg and Juliana had helped raise. 
The main features of the first will were retained in the will of 1533, 
but we have much greater detail in the testament of the latter 
concerning the disposition of Spengler's personal property because of 
an accident of history. Although the Ratsschreiber prepared a detailed 
inventory of his personal possessions, designated the recipients of each 
at his death, and had as witnesses Georg, who died shortly afterward, 
Georg's wife Juliana, and his sister Ursula Weigel,20 he did not state 
the value of the items listed or have his testament notarized, largely 
because he was impressed by the honesty of and the good will among 
the members of his family. This apparently naive attitude was best 
illustrated by the fact that he loaned his brother Georg four hundred 
florins at interest but without stipulating the conditions of the loan in 
legal form. Normally, the members of the prominent citizenry of 
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Nuremberg had such inventories notarized before the municipal court 
but for business and social reasons kept them secret within their 
families. Spengler's inventory was made public because his son Sebald 
(1516-58), a weak problem child whom Juliana and other members of 
the family had helped far beyond the line of duty, later sued her and 
Stefan Bayer, a secretary of the city council who had replaced Georg as 
guardian, for a larger share of the inheritance before the municipal 
court in 1546. When the court refused to change the will, Sebald 
appealed the case to the Imperial Chamber Court at Speyer, which, 
after a long period of time, also decided against Sebald. This drawn-out 
case left him penniless. Because the Imperial Chamber Court had to 
have an official inventory of Spengler's real and personal property, it 
now rests in the State Archive in Munich.21 
In the introduction to this testament, Spengler tries to make clear to 
his sons that he and his wife had not squandered their inheritance and 
income but had worked hard to add to the amount of inheritance 
customarily left untouched by citizens of Nuremberg in the sixteenth 
century, that is 800 florins for a man and 1,000-1,200 for a woman.22 
Despite the fact that he had received a good dowry of 2,000 gulden in 
1501, he lost much of his money because of conditions beyond his 
control. His parents had died young, and therefore he had been 
compelled to care for his brothers and sisters; his wife, Ursula 
Sulmeister, was ill and often bedridden for about ten years; his mother-
in-law, Margaretha Sulmeister, lived with the Spenglers several years 
but was unable to do housework and was frequently ill; and the cost of 
educating and caring for his children was exceptionally high. 
Despite Spengler's emphasis upon his inability to save money, he 
does not appear to have been in financial difficulties. He had an 
excellent salary with numerous good perquisites; he had retained the 
normal part of his dowry, which he had added to the inheritance from 
his parents; he had owned a half of the valuable home in which he had 
lived, some land on the Fiirreuth at Steinbiihl, and income from a mill; 
and, as his inventory shows, he had accumulated valuable books, 
furnishings, and luxuries, including a valuable collection of rosaries. 
The clock that he willed to the municipal chancery, the gold-plated 
travel clock that he willed to Wenzeslas Linck, the copper and gold-
plated lamp that he willed to Andreas Osiander. and the "four­
cornered glasses used for reading" that he willed to Dominicus 
Schleupner were items of considerable value.23 
Spengler also remembered the members of his family with valuable 
items. He still had three living sisters, whom he included in his will: 
Martha Spengler, to whom he gave a golden spoon containing the 
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family coat of arms; Margaretha von Hirnkofen, to whom he gave a 
gold chain and a little gold heart; and Ursula Weigel, to whom he 
gave a gold-plated cup with a cover on which there was a figure of a 
soldier. He was particularly generous with his sister-in-law, Juliana 
Spengler, for she had cared for him and his children in many ways after 
his wife's death. His affection for her is evident in one of his last letters 
to Georg Vogler, written on 26 December 1533, which he closed by 
stating, "My sister-in-law and I wish you and your wife (of whom my 
'geschwey' often speaks fondly) a very blessed New Year full of God's 
grace. Amen."24 
HIS FAMILY 
Of the nine children born to Lazarus and Ursula Spengler, only three 
outlived him: Lazarus (1504-47?), Hieronymus (1512-before 1545), and 
Sebald (1516-58). He was ambitious for all his sons, but especially for 
his namesake. After young Lazarus had demonstrated that he had no 
inclination to become a scholar or to follow in his father's footsteps, he 
sent him to the Netherlands to become a merchant. He showed his 
concern for his son's future in that vocation by writing for him in 1526 
a detailed set of instructions to serve him as a guide, his "Notes for 
Reflection for Lazarus Spengler, My Son, Which I Gave Him at His 
Departure for the Netherlands." In this guide he reminds his son "how 
faithfully and paternally I have dealt with you in the past, what 
expense, care, and work I have showered on you for the sole purpose of 
educating you and bringing you up to be an honorable and good 
Christian." As in similar testaments of advice, popular in his day, 
Spengler urges his son to "love and trust God as your Creator, Savior, 
Preserver, and Giver of salvation"; to follow the law of nature in 
"doing to others that which you would have them do unto you"; to "be 
faithful in all the things you do and say for, as the wise man says, 'One 
day's honor is worth a thousand marks'"; to "obey those ordained as 
your task masters and supervisors in all honorable, godly matters"; to 
"flee frivolous, evil women, for many a decent man is seduced by them 
to the destruction of body and soul, as many historical accounts show"; 
not to "be hostile and quarrelsome"; to "shun all idleness," for it "is an 
especially strong poison for all young people"; to "speak evil of no 
one"; to "consider a shilling as valuable as a gulden and a pfennig as 
valuable as a shilling"; to be careful to "borrow from no one or to loan 
money to no one"; and to "beware of all games of chance for from these 
come much harm and evil." Spengler assures young Lazarus that if he 
follows these instructions, "all good fortune and salvation will follow, 
God willing."25 
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Spengler wrote a similar set of notes for reflection for his nephew 
Franz Spengler (1517-64), for whom he served as a father after Georg's 
death. Franz was leaving for Augsburg to study and work as an 
apprentice in preparation for becoming a merchant. Again, his advice 
reflected his conviction with respect to the importance of common 
sense to the sixteenth-century burgher, of the Stoic ethics of the 
humanists, and the strong morality of a devout Christian, pointing out 
the things that are "Christian, divine, and honorable."26 Franz served 
as apprentice also in Lyons, France, and later returned to Nuremberg 
as a merchant. Because Franz was a teenager when he left Nuremberg, 
Spengler wrote in a much sterner parental tone than he had to his 
son Lazarus. 
It was young Lazarus who showed the most promise as a merchant 
and had the most adventurous career.27 After having given up 
university studies in favor of business training in Nuremberg, he served 
as an apprentice and later, agent in the Netherlands, probably with the 
Welsers of Augsburg. Here he was in touch with members of the 
Tucher family, with one of whom, Hans, he joined in a business 
partnership for the purpose of carrying on trade in Cuba in the New 
World. Since trade in the American colonies of Spain and Portugal 
opened up to the nationals of other countries in the 1520s, Nuremberg 
found an outlet there for a number of its products, including scientific 
instruments, tools of various kinds, guns, armor, horseshoes, and nails. 
It imported primarily gold, pearls, and sugar. From Antwerp, Lazarus 
wrote to the executors of his father's estate in June 1535, requesting 400 
florins of his inheritance of 700 florins to prepare for the venture. His 
aunt, Juliana Tucher Spengler, at first refused his request but finally 
sent him 500 florins. Each partner put 300 florins into the venture and 
paid for his own provisions and passage for the journey. Hans Tucher 
knew Spain and the Spanish language well, and the Tucher family 
provided the two men with a letter of recommendation to the Fugger 
business establishment at Antwerp, thereby smoothing the way for 
them. They traveled on a Fugger ship under imperial protection, 
arriving in Seville in October 1535. On 26 November, Lazarus 
informed his aunt Juliana that their goal in the New World now was 
the Rio de la Plata, "the land of gold, pearls, and precious stones," 
indicating that Lazarus and Hans apparently had been influenced by 
the accounts of the fabulous wealth being brought back from this 
region to give up the venture in Cuba and seek their fortune in what 
amounted to a plundering expedition in recently opened lands, for 
Lazarus wrote of bringing back "booty." As he wrote to Hieronymus 
Tucher at Antwerp on 1 April 1536, the fleet of seven ships with which 
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he and Hans were sailing was headed for Tierre Firme. The fleet landed 
on "the Island of Baru," near Cartagena in present Columbia, where 
there were numerous merchants from Seville and where Lazarus 
apparently remained. Although he maintained contact with Juliana, 
we know little about his activities in the New World. It is assumed that 
he died there or on the sea some time before 1547. 
Hieronymous Spengler (1512-34 or 1535) was active in Carinthia, 
probably as a merchant, at the time of his father's death. The executors 
of Lazarus's will sent for him, but he died in Landshut, Bavaria, on the 
way to Nuremberg. Georg (1503-before 1529?), like young Lazarus, was 
a merchant with a venturesome spirit, but we know little about him. 
He died, a victim of the plague, soon after his return from a business 
trip to Damascus in the service of Nuremberg merchants stationed at 
the Fondaco dei Tedeschi in Venice.28 Sebald (1516-before 1559), as we 
have seen, lacked the ability to provide for himself but lived with one of 
his father's sisters for three and a half years and then with Juliana. To 
the consernation of his relatives, he married Katharina Schmid, a 
propertyless woman who apparently coveted his inheritance and 
induced him to sue the executors of his father's estate for a larger share 
of the money. Despite the fact that Lazarus and Ursula Spengler had 
had nine children, each one of them was childless. The family name 
was perpetuated through the family of Georg, brother of Lazarus. 
Lazarus Spengler's concern for the welfare of the members of his 
family was evinced not only by the terms of his will but by letters of 
consolation to his brother Georg and sisters Margaretha and Martha. 
In 1521, as we have seen, he dedicated to Margaretha, wife of Jiirgen 
von Hirnkofer of Hiltpoltstein, the pamphlet A Comforting Christian 
Instruction and Medicine for All Adversities.29 In it he states that 
human beings can give a person in tribulation poor comfort because 
the real physician for such a person is God for he uses the only effective 
medicines for believing Christians: "temptation, affliction, grief, 
suffering, persecution, and every adversity that comes to man." 
In 1525, Spengler dedicated to his brother Georg in Venice his Short 
Statement on How a True Christian Must Deport Himself Before God 
and His Neighbors in All His Being and Actions.30 In answer to 
Georg's question concerning the chief characteristics of a Christian, 
Lazarus explains that this is a matter of the heart as well as of the mind, 
stating that Christians should not trust alone in their good works, for 
these are vitiated by man's corrupt nature. If they are good, they are the 
work of God through the Holy Spirit, whom we embrace by faith. 
Man, he concludes, must despair of doing good works and trust only in 
the work, grace, and mercy of God given him in Christ so that he can 
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do to others in love what God has done for him for Christ has fulfilled 
the law and the prophets. 
In 1529, Lazarus sent Martha the little work called How a Christian 
Can Comfort Himself in Tribulation and Affliction and Where He 
must Look for Help and Medicine?1 Martha, who at that time was 
living with her sister Margaretha, had written to Lazarus about a 
number of matters that had caused her considerable anxiety. In this 
pamphlet he lists six "medicines" for her consideration: the example of 
the Lord and Savior Jesus Christ, the comfort of Holy Scripture, 
contemplation of antidotes against sin, consideration of the evil that 
grows out of mere temporal happiness, the mercy and grace of God as 
seen in the Cross, and the comparison of temporary tribulation with 
eternal bliss. 
HIS CHARACTER AND INFLUENCE 
The best statement of Spengler's Christian faith is contained in his 
confession, his Ratio fedei met, composed as early as 1527 and revised 
until appended to his last will and testament.32 In the introduction, he 
states that he was moved to make a public statement of his faith by the 
accusations not only of those of his enemies "who hate divine truth" 
but also by those "who want to be Christians" but say that he embraces 
teachings contrary to correct Christian doctrines and Holy Scripture. 
Accordingly, he makes public his confession, not to obtain temporal 
honor but to inform everyone who reads his statement what he believes 
and on what he bases his hopes. This he does "by God's grace before 
the entire world." 
Beginning each doctrinal point with the words "I believe and 
confess," he covers the articles of faith contained in the catechisms and 
catechetical sermons of his day, including the nature and work of God 
the Father, God the Son, and God the Holy Spirit; the universality of 
the Christian Church on earth as a communion of saints; resurrection; 
the virginity of Mary, Mother of God; the sacraments; justification by 
faith alone, and the role of good works in salvation. In his treatment of 
the sacraments, he takes great pains in showing that he does not agree 
with the Anabaptists and the Sacramentarians. He refers to infant 
baptism "as a sign of divine grace by means of which God involves 
himself with us and assures us that he can graciously forgive us our 
sins through Christ," adding that for this reason he denies "the error of 
the factious spirits and Anabaptists who believe that this saving sign of 
union and sacrament depends upon man's faith, a gift of God, and not 
upon God's promise, which is perpetual and unchanging."33 "The 
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distribution of the body and blood of Christ," he states, "is likewise the 
work of God by means of which such spiritual life and righteousness 
are fed and strengthened for the union of Christ with his followers, just 
as our corporal life is sustained through daily nourishment, for Christ 
wishes to live in us and have us live in him . .  . to the end of the 
world."34 He believes that one actually eats the Body and drinks the 
Blood of Christ that are in the Lord's Supper "under the bread and 
wine," for "mere bread and wine cannot cause the old man to die in us 
and the new man, who is one with Christ, really Christ himself, to be 
implanted in us." For this reason, he states, he opposes "the opinions 
and errors of those who take from the Lord's Supper Christ's Flesh and 
Blood and make of him a liar through strange, unfounded human 
reasoning." 
Spengler also summarizes his views concerning the role of 
government in a Christian society and the right of armed resistance to 
the emperor. The prince, or government, he maintains, is "God's 
sword on earth," which "can be used by no person in a just and 
Christian manner unless he has been chosen and ordained to rule," for 
which reason he considers it an error that some persons conclude, 
contrary to God's Word, that a Christian cannot be a ruler or wield the 
secular sword. "Just as God rules his subjects toward righteousness 
through his Word and Spirit," he believes, "so he forces the godless 
through secular authority and the sword not to harm their neighbors," 
for the government must protect the innocent. If a secular government 
demands of a Christian an ungodly, damnable thing, he does not need 
to obey it, yet "he must by no means resist such a government by force 
or action but must passively suffer according to God's will or flee."35 
As he had often done in the past, Spengler condemns "the terrible 
abomination of the Mass and its abuse under the papacy as a good 
work and sacrifice for the living and the dead with the invention and 
sanction of purgatory. . .  . As no one can truthfully deny, this has been 
a genuine merchandizing and a fair." He again summarizes and 
confirms his belief "in the one sacrifice of Christ's suffering and death 
on the Cross for the sins of all mankind and for the eternal salvation of 
all who believe." He hopes that God will sustain him in this faith 
"until he appears with a clear and joyful conscience before Christ the 
just judge." He concludes with one of his favorite Bible passages, 
Psalm 16:1: "Preserve me, O God, for in thee I take refuge." 
Martin Luther considered this confession such an excellent summary 
of faith that he wrote an introduction to it and had Joseph Klug 
publish it in Wittenberg in 1535.36 In it he stated that next to the Bible, 
the "confessions of such saints as Lazarus Spengler" are the most 
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useful guides for Christians because "one can find in them how they 
believed in God's Word with all their hearts, confessed God publicly, 
praised him with their deeds, and honored and acknowledged him in 
their suffering and death." "Therefore," he added, "I have published 
the confession of the admirable, worthy man, Lazarus Spengler, who as 
a true Christian devoutly accepted God's Word, believed it with all his 
heart, achieved many great things in its name, and finally at his 
departure and death confessed this faith as a comfort and strength for 
all weak Christians who suffer much grief and all kinds of persecution 
because of a faith such as that of Lazarus Spengler." 
It is obvious from Spengler's confession, works of consolation, 
pamphlets dealing with religious subjects, and copies of sermons that 
he kept for frequent reference that he was a devout follower of Martin 
Luther. He corresponded with him ever since Luther's stop in 
Nuremberg on his way to and from Augsburg in 1518. Spengler 
frequently turned to his spiritual hero for advice on questions of 
doctrine, education, and politics. For example, in 1520 he wrote to 
Luther to seek his opinion concerning alleged doctrinal differences 
between Carlstadt and Melanchthon37 and in 1525 visited Wittenberg to 
discuss with the reformers there details involved in setting up a new 
school in Nuremberg. In the same year, he requested advice from 
Luther concerning the correct treatment of Hans Denck and "the 
godless painters" of Nuremberg.38 Three years later, he requested 
advice concerning Pastor Schleupner's memorandum on doing away 
with communion when only the celebrant was present to commune, 
after the city council had refused to do so.39 In 1530, he asked Luther for 
his views concerning the treatment of dissidents, in 1531 on armed 
resistance against the emperor, and in 1533 on ways of dealing with the 
Zwinglians.40 In addition to corresponding directly with Luther, 
Spengler maintained almost constant contact with him through 
common personal friends, Wenzeslas Linck, pastor of the church of the 
Hospital of the Holy Spirit, and Veit Dietrich, Luther's amanuensis 
who lived in his home and ate at his table for nearly fourteen years 
until he became preacher in the parish church of Saint Sebald in 
Nuremberg in 1535.41 
Illustrative of Spengler's chief concerns is a letter that he wrote to 
Chancelor Georg Vogler on 10 October 1531. In it, a kind of a 
"newsletter" typical of his day, he enumerates various political and 
military matters of common interest, such as the rumor that Emperor 
Charles V planned to attend the coming Diet of Speyer. This he 
discounts because he has reliable information from the imperial court 
that Charles and Francis I of France plan to meet for important 
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discussions at that time, that the hostile Danish king is near 
Amsterdam with warships, and that the emperor is still involved in his 
struggle with the Turks. He concludes by relating the following: 
Reliable reports of our merchants in Portugal inform us that recently a 
fire five miles long rained from heaven in that kingdom and, 
miraculously and unheard-of, the fire ignited and burned all grain, 
olives, and grapes in its path. We must not let this divine wonder 
frighten us, [although] I do not know how we can help ourselves. It 
seems to me that all events are forcefully hastening toward Judgment 
Day.42 
Although this correspondence is concerned primarily with 
important religious and political matters, it also provides us with a few 
personal glimpses of the relations between Spengler and Luther. On 21 
21 January 1534, Spengler explains in a letter to Veit Dietrich that his 
letter thanking him for works sent from Wittenberg had not arrived 
because the messenger who carried them was murdered near Coburg.43 
From 1531 to 1533, Spengler frequently expressed concern over 
Luther's health. In September 1532, for example, he states that he fears 
that the healing of the open sore on Luther's thigh might indicate 
serious trouble for the future and should "cause people to pray to God 
Almighty for this valuable man."44 On 9 March 1534, he informs 
Dietrich that, among other things, "the emperor's ships" had 
discovered and conquered "an unbelievable land of gold," thereby 
indicating his interest in the explorations and discoveries in the 
Americas.45 In May 1534, he wrote to his friend that he had received 
with great appreciation a picture of Luther, stating that he could not 
imagine what could have given him greater pleasure. He asked 
Dietrich the cost of the picture so that he could repay him for it.46 
Everything seems to indicate that Lazarus Spengler was sincere in his 
expressions of Christian faith, took seriously his responsibilities for the 
general welfare of the citizens of Nuremberg, and led a strict, moral life. 
Like Luther and other reformers of his day, he was thoroughly 
convinced that God spoke clearly and distinctly to him through his 
Word and that what he learned from the Bible was unequivocally true, 
subject to no compromise, and unmistakably Christian. He 
accordingly distrusted men like Butzer who wished to solve differences 
between Lutherans and Zwinglians and Protestants and Catholics.47 
The Lutherans, he believed, were the only true Christians, whereas 
persons with differing views were tools of the devil. This was apparent 
in his dealings with associates, as evinced in a letter of Matthis Pfarrer, a 
councilman of Strassburg, to Peter Butz, secretary of that city, written 
on 18 September 1530. Pfarrer recommended to Butz the hiring of an 
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able secretary who was doing excellent work in the chancellery of 
Nuremberg but who felt that he could not remain there because 
Spengler seemed to dislike him for holding somewhat different views 
concerning the Lord's Supper.48 
Spengler also believed that all monasteries tended to be harmful to 
Christianity. Therefore he favored the dissolution of those in 
Nuremberg and its territory, including the monastery of Saint Clara, 
whose nuns, under the leadership of Caritas Pirckheimer, were certain 
that their faith and actions rested on the authority of the Bible. He 
accepted without bitterness, however, the judgment of Willibald 
Pirckheimer, who, in writing to a common friend, stated that, having 
"learned to know" Spengler's "true character . .  . he gave up his 
friendship" with him.49 When Melanchthon urged him to deal 
sympathetically with the nuns, Spengler was gracious enough to 
follow his advice. Likewise, he vigorously opposed Osiander on a 
number of occasions yet appreciated his important role in the 
Reformation in Nuremberg and remembered him in his will.50 He was 
greatly concerned when his friend Theobald Billican, then preacher at 
Nordlingen, accepted the Zwinglian interpretation of the Lord's 
Supper in 1528 and wrote Spengler a haughty letter in response to his 
expression of regret over this change; yet Spengler stated that he 
nevertheless could "not hate Billican personally, be hostile toward 
him, or persecute him." Instead, he prayed to God "not to withhold his 
grace from him but to impart in him the luster of his divine truth."51 
Lazarus Spengler's life and career reflected the interests and concerns 
of the majority of the citizens and councilmen of Nuremberg. Together 
with them and as one of their leaders, he accepted the basic doctrines of 
Luther and applied them to the urgent political, economic, social, and 
cultural issues of the day. There was no doubt in the minds of his 
contemporaries that he was a man of strong character who, for good or 
evil, exerted a considerable influence on the City Council of 
Nuremberg. Camerarius called him "the initiator and executor of all 
important decisions relating to the Reformation in Nuremberg."52 As a 
lay leader with contacts with many important persons at home and 
abroad, he exerted a large influence on the Reformation throughout 
Germany. 
NOTES 
The following abbreviations have been used for frequently cited sources 
throughout the notes: 
ARA Ansbacher Religiorisakten, in StaN 
ARG Archiv fiir Rejormationsgeschichte 
BB Briefbiicher, in StaN 
BR Briefe 
CR Corpus Reformatorum: Philippi Melanchthonis Opera, 
1 (Halle, 1854) 
DRA JR Deutsche Reichstagsakten, Jiingere Reihe 
LKAN Landeskirchliches Archiv Niirnberg 
LW Luther's Works, American Edition (St. Louis and Phila­
delphia, 1955-) 
MVGN Mitteilungen des Vereins fur Geschichte der Stadt Niirnberg 
RB Ratsbuch, in StaN 
Ratschlb. Ratschlagbuch, in StaN 
RV Ratsverlasse, in StaN 
StadtaN Stadtarchiv Niirnberg 
StaN Bayerisches Staatsarchiv Niirnberg 
WA Weimarer Ausgabe, D. Martin Luthers Werks (Weimar, 
1883-) 
ZbKg Zeitschrift fiir bayerische Kirchengeschichte 
ZbLg Zeitschrift fiir bayerische Landesgeschichte 
ZKG Zeitschrift fur Kirchengeschichte 
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his decisions on both secular and religious is­
sues, and followed them devoutly in his rela­
tions with others. Firmly convinced of the 
desperate need for change within the church, 
Spengler, against overwhelming odds and in 
the face of an ominous deployment of impe­
rial troops, was instrumental in persuading 
the patricians on the Nuremberg Council to 
persist in opposing the emperor in his efforts 
to suppress the Reformation movement, not 
to capitulate, and to persevere in affirming 
temporal allegiance to their earthly lord, 
while insisting that the only infallible guide 
and authority in matters of religion was 
necessarily the Word of God. 
Luther considered Spengler's confession of 
faith, appended to his last will and testament, 
so excellent a summary of Christian belief 
that, after arranging for its publication, he 
wrote an introduction to it in which he said: "I 
have published the confession of the admira­
ble, worthy man, Lazarus Spengler, who as a 
true Christian devoutly accepted God's Word, 
believed it with all his heart, achieved many 
great things in its name, and finally at his de­
parture and death confessed this faith as a 
comfort and strength for all weak Christians." 
Harold J. Grimm, who has been referred to 
as "the nestor of German Reformation histo­
rians in America," is professor emeritus of 
history at the Ohio State University. 
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